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ÄÎÏÎÌÎÆ²ÌÎ ÆÅÐÒÂÀÌ ÏÎÂÅÍ² Â ÓÊÐÀ¯Í²

Âñå÷åñí³ îòö³ òà óëþáëåí³ áðàòè ³ ñåñòðè íàøî¿
Ñâÿòî¿ Óêðà¿íñüêî¿ Ïðàâîñëàâíî¿ Öåðêâè â ÑØÀ: Ñëàâà ²ñóñó Õðèñòó!

ßê Âàì óæå íàïåâíî â³äîìî, íàäçâè÷àéíî íåáåçïå÷íà òà ðóéíóþ÷à ïîâ³íü ïîøêîäèëà ñîòí³ ãåêòàð³â
çåìë³ òà íàñåëåíèõ ïóíêò³â íà çàõîä³ Óêðà¿íè ïðîòÿãîì îñòàíí³õ äí³â ëèïíÿ öüîãî ðîêó. Ñàì³ ïîøêîäæåííÿ
ñïåö³àë³ñòè îö³íþþòü â ñóì³ ïîíàä 2 á³ë³îíè äîëëàð³â ÑØÀ. Çã³äíî ïîâ³äîìëåíü ïîñîëüñòâà ÑØÀ â Êèºâ³,
36 ëþäåé çàãèíóëî òà ïîíàä 40 òèñÿ÷ äîì³â ïîøêîäæåí³, à áàãàòî ³ç íèõ ïîâí³ñòþ çðóéíîâàí³. Ëþäè
ïåðåáóâàþòü ó íàäçâè÷àéí³é ïîòðåá³ äîïîìîãè.

Îòîæ, îöèì ïîâ³äîìëåííÿì çâåðòàºìîñü äî óñ³õ ïàðàô³é, ïàðàô³ÿëüíèõ òà Öåðêîâíèõ îðãàí³çàö³é,
à îäíî÷àñíî ³ äî âñ³õ â³ðíèõ íàøî¿ Ñâÿòî¿ Öåðêâè çðîáèòè ïîæåðòâè äî Ôîíäó Äîïîìîãè Æåðòâàì Ïîâåí³
â Óêðà¿í³. Ç³áðàí³ êîøòè áóäóòü ïåðåïðàâëåí³ â Óêðà¿íó ÷åðåç ïîñåðäíèöòâî ïîñîëüñòâà ÑØÀ â Óêðà¿í³,
êîòðå ñï³âïðàöþº ³ç áàãàòüìà áëàãîä³éíèìè îðãàí³çàö³ÿìè â Óêðà¿í³, êîòð³ çàéìàþòüñÿ íàäàííÿì äîïîìîãè
æåðòâàì ïîâåí³.

Áóäü ëàñêà, ñåðäå÷íî ïðîõàºìî Âàñ íàä³ñëàòè Âàø³ ùèð³ ïîæåðòâè íà àäðåñó:
Ôîíä Äîïîìîãè Æåðòâàì Ïîâåí³ â Óêðà¿í³

Ukraine Flood Victim Fund
P. O. Box 495

South Bound Brook, NJ 08880

Çàéâèì áóäå ïîâòîðÿòè, ùî ä³ÿòè ïîòð³áío ìèòòºâî. Âñ³ áëàãîä³éí³ îðãàí³çàö³¿ â Óêðà¿í³, îòðèìóþ÷è
áåçïîñåðäíþ äîïîìîãó â³ä ïîñîëüñòâà ÑØÀ â Óêðà¿í³ òà ³íøèõ äåðæàâíèõ óñòàíîâ Óêðà¿íè ðîáëÿòü
âèíÿòêîâó ðîáîòó, íàäàþ÷è äîïîìîãó ïîòåðï³ëèì. Ïðîòå, ôîíäè ïîñò³éíî âè÷åðïóþòüñÿ, à íîâ³ ïîâ³ëüíî
íàäõîäÿòü. Îòîæ, áëàãàºìî Âàñ ãëÿíóòè â Âàø³ ñåðöÿ ñïîâíåí³ ëþáîâ³ äî íàøèõ áðàò³â ³ ñåñòåð â Óêðà¿í³
òà çðîáèòè ïîæåðòâó â íàéáëèæ÷îìó ÷àñ³. Âàø³ ïîæåðòâè - º íåîáõ³äí³ñòþ!

Íàä³ºìîñü îòðèìàòè â³ñòêó â³ä Âàñ â íàéáëèæ÷îìó ÷àñ³. Äÿêóºìî Âàì çà Âàøó æåðòîâí³ñòü òà
ãîòîâí³ñòü äîïîìîãòè ³íøîìó â á³ä³. Öå æ º íàøå ïîêëèêàííÿ – Õðèñòîâå çàâäàííÿ: “Âñå, ùî Âè ðîáèòå
îäíîìó ³ç íàéìåíøèõ – Âè ðîáèòå Ìåí³!”

Íåõàé Ãîñïîäíº áëàãîñëîâåííÿ ïåðåáóâàº ç óñ³ìà Âàìè!

+Êîíñòàíòèí, Ìèòðîïîëèò
+Àíòîí³é, Àðõèºïèñêîï             +Äàíè¿ë, ªïèñêîï

Ñîáîð ªïèñêîï³â
Ñâÿòî¿ Óêðà¿íñüêî¿ Ïðàâîñëàâíî¿ Öåðêâè â ÑØÀ

Ôîòîãðàô³¿ ç ³íòåðíåòíî¿ ñòîð³íêè Ïðåçèäåíòà Óêðà¿íè
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Dearly beloved Clergy and Faithful of our Holy Ukrainian Orthodox Church
of the USA:

Glory to Jesus Christ!
As you most assuredly have heard by now, major flooding has once again occurred in

Western Ukraine during the last days of July, 2008. The damage estimates have already surpassed
the two billion dollar mark and will probably increase. According to the United States Embassy
in Kyiv, 36 people have died as the result of the flooding and more than 40,000 homes have been
damaged or destroyed completely. People are suffering and in desperate need of assistance.

We are hereby asking all our parishes, parish and central church organizations, along with
the entire membership of our Church, to contribute to a special Ukraine Flood Victim Fund. The
monies collected will be funneled through the U.S. Embassy in Kyiv, which is working closely with
Ukrainian relief organizations to assist Ukrainian citizens in peril.

Please find it in your heart to contribute to this fund by immediately sending your donations
to:

Ukraine Flood Victim Fund
P. O. Box 495

South Bound Brook, NJ 08880

Needless to say, time is of the essence. The relief organizations in Ukraine have been doing
an admirable job in reaching the victims of the flooding with that aid that has been provided by
the U.S. Government and other governments and agencies, but as we all know, these funds are
not without limits. Other resources, such as donations from you, the faithful and clergy of our UOC
of the USA, are an absolute necessity.

We hope to hear from you very soon. Thank you and God bless you for your kindness and for
reaching out to those in need. This is our calling , from Christ Himself: “What you do for the least
of these … you do for Me.”

May the blessing of our Lord remain with all of you!

+Constantine, Metropolitan
+Antony, Archbishop
+Daniel, Bishop

Council of Bishops of the Ukrainian Orthodox Church of the USA
Aid to Ukrainian Flood Victims

Photos: courtesy of the web site of the President of Ukraine
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Öüîãî ðîêó êîëèñü íàéá³ëüøà çà
òåðèòîð³ºþ íàøà Ìèòðîïîë³ÿ Êè¿âñüêà –
ñâÿòêóº 1020-ð³÷÷ÿ ç ÷àñó ñâîãî îô³ö³éíîãî
õðåùåííÿ. Öå ñâÿòî íå ò³ëüêè Êèºâà, àëå
é Âñåëåíñüêî¿ Êîíñòàíòèíîïîëüñüêî¿
Ïàòð³ÿðõ³¿. Äîâãîþ ³ äîñèòü ñêëàäíîþ òà
íåîäíîçíà÷íîþ ç ³ñòîðè÷íîãî ïîãëÿäó º
³ñòîð³ÿ óêðà¿íñüêîãî Õðèñòèÿíñòâà, íåð³äêî
âñå éøëî íå òàê, ÿê õîò ³ëè
Êîíñòàíòèíîïîëü òà Êè¿â. Áóëè ìîìåíòè
íåïîðîçóì³ííÿ, àëå í³êîëè çà âñþ ïîíàä
òèñÿ÷îë³òíüþ ³ñòîð³þ íàøà äóõîâíà äî÷êà
– Êè¿âñüêà Ìèòðîïîë³ÿ íå çð³êàëàñü ñâîãî
çâ’ÿçêó ç³ ñâîºþ Ìàò³ð’þ-Êîíñòàíòèíî-
ïîëüñüêîþ Ïàòð³ÿðõ³ºþ.

À ñüîãîäí³ º íàãîäà îçèðíóòèñü ó
ìèíóëå, ç âèñîòè â³ê³â ïîäèâèòèñü íà
³ñòîð³þ íàøèõ ñòîñóíê³â ³ çðîáèòè ç íèõ âèñíîâêè äëÿ
ìàéáóòíüîãî æèòòÿ ó Âñåëåíñüê³é Õðèñòèÿíñüê³é ñï³ëüíîò³.

Öåðêîâíèé ïåðåêàç ïîäàº, ùî ï³ñëÿ Ç³ñëàííÿ
Ñâÿòîãî Äóõà íà Àïîñòîë³â, Ñâÿòîìó Àïîñòîëîâ³ Àíäð³ºâ³
Ïåðâîçâàííîìó çà æåðåáîì âèïàëî íåñòè ñâ³òëî
Õðèñòîâî¿ â³ðè ó ï³âí³÷í³ çåìë³. Îäíèì ç ì³ñò íà éîãî
øëÿõó äî Â³çàíò³é  áóâ ìàéáóòí³é Êîíñòàíòèíîïîëü, äå
ó÷åíü íàøîãî Ñïàñèòåëÿ ïðîïîâ³äóâàâ ³ çàñíóâàâ
ºïèñêîïñüêó êàòåäðó, ñòàâøè ¿¿ ïåðøèì Àðõèºðåºì.
Íàïåâíî, óòâåðäèâøè íàðîä ó â³ð³ ³ çàëèøèâøè ñâîãî
íàñòóïíèêà, Àïîñòîë Àíäð³é âèðóøèâ ó äîðîãó íà ï³âí³÷.
Íà ï³âäåííîìó áåðåç³ Ðóñüêîãî (×îðíîãî) ìîðÿ áóëà
Ñèíîïà, ó ÿê³é, çà ë³òîïèñîì “Ïîâ³ñòü âðåìåííèõ
(ìèíóëèõ) ë³ò “ â³í çíîâó çàòðèìàâñÿ íà äîâøå:”Ïîá³ëÿ
íüîãî æ ó÷èâ Ñâÿòèé Àïîñòîë Àíäð³é, áðàò Ïåòð³â”. ²ç
Ñèíîïè ìîðåì øëÿõ ïðîë³ã äî Êîðñóíÿ (Õåðñîíåñà) ó
Êðèìó, äå Àïîñòîë äîâ³äàâñÿ, ùî áëèçüêî ëåæèòü
Äí³ïðîâå ãèðëî . Ââåðõ ïî Äí³ïðó ïåðøîïîêëèêàíèé
ó÷åíü Õðèñòà âèðóøèâ ó äîðîãó “äî Ðèìó”. ² òóò ìè
ìàºìî ö³êàâèé ìîìåíò, íàä ÿêèì îñîáëèâî íå
çàäóìóþòüñÿ ³ñòîðèêè: íàâ³ùî ðîáèòè òàêå âåëèêå êîëî,
éòè ó íåâ³äîì³ êðà¿, ùîáè ä³ñòàòèñü äî Ðèìó ç ï³âí³÷íîãî
áîêó? Ñâ³òëî íà ïîñòàâëåíå ïèòàííÿ ïðîëèâàþòü ãðåöüê³
³ â³çàíò³éñüê³ äæåðåëà: çåìë³ ó Ï³âí³÷íîìó Ïðè÷îðíîìîð’¿
- àæ äî Áàëò³éñüêîãî ìîðÿ, òîáòî òåðåíè ñó÷àñíî¿
Óêðà¿íè ³ Á³ëîðóñ³, íàñåëÿëè â³äîì³ ãðåêàì íàðîäè, ùî
â ð³çí³ ³ñòîðè÷í³ ïåð³îäè âèñòóïàëè ï³ä ð³çíèìè íàçâàìè,
àëå â î÷àõ ãðåê³â ³ â³çàíò³éö³â áóëè îäíèì ³ òèì ñàìèì
íàðîäîì: ê³ììåð³éö³, òàâðè, ñê³ôè (ñêèòè), ñàðìàòè,
âåíåäè, àíòè, ñëàâèíè, ãóíè, ñëîâ’ÿíè. Çà îñíñîâó òàêîãî
ï³äõîäó âîíè áðàëè ìîâó öèõ íàðîä³â, ÿêà äëÿ íàçâàíèõ
íàðîä³â áóëà îäíà ³ òà ñàìà. Íàéäàâí³ø³ äîñë³äæåííÿ
ïðàäàâíüî¿ ³ñòîð³¿ Óêðà¿íè ï³äòâåðäæóþòü ïðàâäèâ³ñòü
òàêèõ ïîãëÿä³â. Çãàäàí³ íàðîäè äëÿ àíòè÷íèõ ãðåê³â áóëè
ðàäøå “êñåíîé”(÷óæèíö³), àí³æ “áàðáàðîé” (âàðâàðè â
ñó÷àñíîìó ðîçóì³íí³), ç³ ñâîºþ êóëüòóðîþ, çâè÷àÿìè ³

Äî 1020-ë³òòÿ õðåùåííÿ Óêðà¿íè-ÐóñèÄî 1020-ë³òòÿ õðåùåííÿ Óêðà¿íè-ÐóñèÄî 1020-ë³òòÿ õðåùåííÿ Óêðà¿íè-ÐóñèÄî 1020-ë³òòÿ õðåùåííÿ Óêðà¿íè-ÐóñèÄî 1020-ë³òòÿ õðåùåííÿ Óêðà¿íè-Ðóñè
Ìàòåð³ÿë ï³äãîòîâëåíî Âñåëåíñüêèì Ïàòð³ÿðõàòîì

â³ðóâàííÿìè, â ³äîìèìè åëë³íàì.
Îáëîìêè, ôðà´ìåíòè äàâíüîñëîâ’ÿíñüêèõ
â³ðóâàíü äàþòü íàì ï³äñòàâó äîïóñòèòè,
ùî ó íèõ áóëî áàãàòî ïîä³áíîãî äî
õðèñòèÿíñüêîãî â÷åííÿ. ², íàïåâíî, òîìó
Àïîñòîë Àíäð³é “ðóøèâ ïî Äí³ïðó âãîðó,
³ çà ïðèðå÷åííÿì Áîæèì ïðèéøîâ ³ ñòàâ
ï³ä ãîðàìè íà áåðåç³”, äå òåïåð ñòîëèöÿ
Óêðà¿íè – Êè¿â. ²ñòîðè÷í³ äæåðåëà
ñâ³ä÷àòü, ùî ó òîé ÷àñ òàì âæå áóëî
â³äîìå ãðåêàì, â³ðìåíàì ³ ïåðñàì ì³ñòî.
Ïîáëàãîñëîâèâøè ãîðè, Àïîñòîë Àíäð³é
ïðîâ³ñòèâ, ùî íà öèõ ãîðàõ çàñÿº
“áëàãîäàòü Áîæà ³ áóäå ì³ñòî âåëèêå, ³
öåðêîâ áàãàòî âîçäâèãíå Áîã”  òà
ïîñòàâèâ õðåñòà.
Çóïèíèëèñü ìè òàê äîêëàäíî íà

ðîçïîâ³ä³ ïðî Ñâÿòîãî Àïîñòîëà Àíäð³ÿ ³ éîãî ïðèõîä³
íà çåìë³ ñó÷àñíî¿ Óêðà¿íè ùå é òîìó, ùî Êè¿â, ÿê ³
ªðóñàëèì, Êîíñòàíòèíîïîëü ³ Ðèì – íàéâàæëèâ³ø³
äóõîâí³ öåíòðè ñâ³òîâîãî Õðèñòèÿíñòâà – ñòî¿òü íà ñåìè
ãîðáàõ, ³ öå ºäíàº Êè¿â ç äàâí³ìè àïîñòîëüñüêèìè
ñòîëèöÿìè.

Ïðî ïîøèðåííÿ ó ñâ³äîìîñò³ äàâí³õ óêðà¿íö³â-
ðóñ³â ³ìåí³ (õî÷ ïðÿìî ³ íå íàçâàíî) Ñâÿòîãî Àïîñòîëà
Àíäð³ÿ ÿê îäíîãî ç ïåðøõ ì³ñ³îíåð³â ñâ³ä÷èòü ëèñò
â³çàíò³éñüêîãî ³ìïåðàòîðà Ìèõàéëà Äóêè äî ñèíà
êè¿âñüêîãî êíÿçÿ ßðîñëàâà Ìóäðîãî Âñåâîëîäà ßðîñëà-
âîâè÷à (áëèçüêî 1073/74 ðîêó):” Äóõîâí³ êíèãè òà
äîñòîâ³ðí³ ³ñòîð³¿ â÷àòü ìåíå, ùî íàø³ îáèäâ³ äåðæàâè
ìàþòü îäíå äæåðåëî òà êîð³íü ³ ùî îäíå ³ òå ñàìå
ñëîâî ñïàñ³ííÿ ïîøèðåíå â îáîõ (äåðæàâàõ), îäí³  ³ ò³
æ ñàìîâèäö³ áîæåñòâåííîãî òà¿íñòâà ³ éîãî â³ñòóíè
ïðîãîëîñèëè ó íèõ ñëîâî ªâàíãåë³ÿ”.

Â³äîìèé óêðà¿íñüêèé ³ñòîðèê Ìèõàéëî Áðàé÷åâ-
ñüêèé ââàæàâ, ùî “ïåðåáóâàííÿ Àïîñòîëà Àíäð³ÿ â
Êðèìó (â Êåð÷³ òà Õåðñîíåñ³) ö³ëêîì ïðàâäîïîä³áíå”.
Â÷åíèé çðîáèâ âèñíîâîê:”Íåçàëåæíî â³ä ÷àñó ââåäåííÿ
öüîãî (ïðî Àïîñòîëà Àíäð³ÿ) ïåðåêàçó äî êè¿âñüêîãî
ë³òîïèñàííÿ ìàºìî ðîçãëÿäàòè éîãî ÿê (…) äîêóìåíò
åïîõè, íàáàãàòî äàâí³øî¿ çà ÷àñè Íåñòîðà ³ Ñèëüâåñòðà”.

Íàéðàí³øà çãàäêà ïðî ïîøèðåííÿ Õðèñòèÿíñòâà
íà óêðà¿íñüêèõ çåìëÿõ íàëåæèòü Òåðòóëë³ÿíîâ³. Çãîäîì
ïðî ïðèéíÿòòÿ Õðèñòèÿíñòâà ñê³ôàìè ïîâ³äîìëÿþòü Ñâÿò³
Àôàíàñ³é Îëåêñàíäð³éñüêèé, ²âàí Çîëîòîóñòèé òà ªâñåâ³é
ªðîí³ì Áëàæåííèé. Ïðî òå, ùî Õðèñòèÿíñòâî áóëî
ïðèéíÿòî “äàâíî” ïèøóòü â “Öåðêîâí³é ²ñòîð³¿” Ãåðì³é
Ñîçîìåí ³ ªâñåâ³é Êåñàð³éñüêèé â “Êîðîòê³é õðîíîãðàô³¿”.

Â ³ñòîð³¿ çàëèøèëîñü ³ì’ÿ êíÿçÿ  ñëîâ’ÿíñüêî¿
äåðæàâè àíò³â (òåðèòîð³ÿ Ï³âäåííî¿ Óêðà¿íè) Áîæà, ÿêîãî
ðàçîì ³ç ñèíàìè ³ ñ³ìäåñÿòüìà âîºâîäàìè, ÿê õðèñòèÿí,
ðîçï’ÿëè ́ îòè íà õðåñòàõ.
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Â³çàíò³éñüê³ äæåðåëà ïîâ³äîìëÿþòü, ùî
ïîëÿíñüêèé êíÿçü Êèé (â îðè´³íàë³ Êóâåð) â þíàöüê³
ðîêè âèõîâóâàâñÿ ïðè äâîð³ ³ìïåðàòîðà Þñòèí³àíà  ², ó
Êîíñòàíòèíîïîë³ ïðèéíÿâ Õðèñòèÿíñòâî, òóò æå çäîáóâ
îñâ³òó.”Ìàâ âåëèêó ÷åñòü â³ä öàðÿ”, îäåðæàâ áåíåô³ö³é
ó Íèæíüîìó ïîäóíàâ’¿, äå çàñíóâàâ “ãðàäîê Êèºâåöü”,
àëå ÷åðåç ñïðîòèâ ì³ñöåâèõ ïëåìåí íå çì³ã òàì
çàêð³ïèòèñÿ. Òîìó Êèé ïîâåðòàºòüñÿ äîäîìó, äå “çàêëàâ”
(íàïåâíî ðîçáóäóâàâ àáî ïåðåí³ñ ç ³íøîãî ì³ñòà) ñâîþ
ñòîëèöþ Êè¿â. Çà ³íøèìè ñâ³ä÷åííÿìè â³çàíò³éö³â, Êèé
áóâ ñó÷àñíèêîì ³ìïåðàòîðà ²ðàêë³ÿ. ßê äîêëàäíî ïèøå
éîãî ñó÷àñíèê ²îàí ç Í³ê ³ó, ñèëîþ Ñâÿòîãî ³
Æèâîòâîðíîãî Õðåùåííÿ, íèì ïðèéíÿòîãî, â³í ïåðåìàãàâ
óñ³õ âàðâàð³â ³ ÿçè÷íèê³â”. Ïðî äðóæí³ çâ’ÿçêè
äàâíüîóêðà¿íñüêîãî êíÿçÿ ³ â³çàíò³éñüêèì ³ìïåðàòîðñüêèì
äâîðîì ñâ³ä÷èòü “Ïîâ³ñòü âðåìåííèõ ë³ò”, õî÷ ³ ìîâ÷èòü
ïðî ïðèéíÿòòÿ Êèºì Õðèñòèÿíñòâà. Òîìó ñâ³ä÷åííÿ
â³çàíò³éñüêèõ äæåðåë º  âàæëèâèìè äëÿ íàñ: ó òîé ÷àñ
ñëîâ’ÿíè âîþâàëè ç ³ìïåð³ºþ, ³ äîáðå ñëîâî ïðî
ïîëÿíñüêîãî êíÿçÿ áóëî á íåìîæëèâèì, ÿêùî â³í áóâ
áè ÿçè÷íèêîì.

Äðóãà ïîëîâèíà VII-VIII ñòîë³òòÿ, êîëè íà
³ìïåðàòîðñüêîìó ïðåñòîë³ ñèä³ëè ³ìïåðàòîðè-³êîíîáîðö³,
áóëè âàæêèìè äëÿ Ñõ³äíî¿ Öåðêâè. Ï³âí³÷íî-Ñõ³äíèé
Êðèì ñòàâ ì³ñöåì çàñëàííÿ àáî ñõîâàíêè äëÿ
øàíóâàëüíèê³â ³êîí. ²ç Êðèìó çàâäÿêè ì³ñ³îíåðñüê³é
ä³ÿëüíîñò³ òàêèõ ïîñòàòåé ÿê Ñòåôàí Ñóðîçüêèé
²ñïîï³äíèê òà ³íø³, ïîøèðþâàëîñü Õðèñòèÿíñòâî ó éîãî
ïðàâîñëàâí³é ôîðì³ ñåðåä  íàâêîëèøí³õ ÿçè÷íèê³â.
Çáåðåæåíèé äàâíüîðóñüêèé ïåðåêëàä ïîøèðåíî¿
ðåäàêö³¿ “Æèò³ÿ Ñòåôàíà Ñóðîçüêîãî (ãðåöüêèé îðè´³íàë
âòðà÷åíî) ñâ³ä÷èòü ïðî õðåùåííÿ êíÿçÿ Áëàâëèíà
íàïðèê³íö³ V²²² - íà ïî÷àòêó ²Õ ñòîë³òü. Íàéö³êàâ³øå òå,
ùî ïðàâäèâ³ñòü ñâ³ä÷åíü “Æèò³ÿ” ïðî íåñïîä³âàíó õâîðîáó
³ ÷óäåñíå çö³ëåííÿ íîâãîðîäñüêîãî êíÿçÿ Áðàâëèíà
äîâåëè ñàìå ðàäÿíñüê³ â÷åí³, ÿê ³ òå, ùî íà ÷àñ îïèñàíèõ
ïîä³é áóëî ê³ëüêà ì³ñò, ùî íàçèâàëèñü “Íîâãîðîä”, àëå
Âåëèêîãî Íîâãîðîäà íàä Âîëõîâîì (íà òåðèòîð³¿ Ðîñ³¿)
ùå íå áóëî.

Òàêîþ, ñòèñëî, áóëà êàðòèíà ïî÷àòêîâîãî ïåð³îäó
õðèñòèÿí³çàö³¿ óêðà¿íñüêèõ çåìåëü. ² çíîâó çâåðíåìîñü
äî ïðîô. Ì. Áðàé÷åâñüêîãî: “Ïîøèðåííÿ õðèñòèÿíñòâà
ó Ñõ³äí³é Ñëîâ’ÿíùèí³ íà ðóáåæó VII-IX ñò. íàáóâàëî
çíà÷åííÿ íàéãîñòð³øî¿ òà íàéàêòóàëüí³øî¿ ïðîáëåìè.
Íîâà â³ðà óïåâíåíî ³ àêòèâíî òîðóâàëà ñîá³ øëÿõ,
çäîáóâøè â Ðóñ³ ñîë³äíó ï³äòðèìêó. Íà ïîðÿäêó äåííîìó
ñòîÿëà îô³ö³éíà õðèñòèÿí³çàö³ÿ Ðóñ³.

Ó ñåðåäèí³ - äðóã³é ïîëîâèí³ ²Õ ñò. íà êè¿âñüêîìó
ïðåñòîë³, íàïåâíî, ÿê ñï³âïðàâèòåë³, ñèä³ëè êíÿç³ Àñêîëüä
³ Äèð, ïðî ÿêèõ º äóìêà, ùî âîíè áóëè îñòàíí³ìè
íàùàäêàìè êíÿçÿ Êèÿ. Ñàìå êíÿçü Àñêîëüä çàïðîâàäèâ
íà Ðóñ³ Õðèñòèÿíñòâî, ÿê îô³ö³éíó ðåë³´³þ. Ïðî öå
õðåùåííÿ (çà 128 ðîê³â äî Âîëîäèìèðîâîãî õðåùåííÿ)
ìàºìî ñâ³ä÷åííÿ ó â³çàíò³éñüêèõ, àðàáñüêèõ ³
çàõ³äíîºâðîïåéñüêèõ äæåðåëàõ. Ïðî õðåùåííÿ óêðà¿íö³â-
ðóñ³â ïèøóòü Ïàòð³ÿðõè Ôîò³é òà ²ãíàò³é, ³ìïåðàòîð
Êîíñòàíòèí Ïîðôèðî´åíåò. Òîãî÷àñí³ äîêóìåíòè

çàñâ³ä÷óþòü áóðõëèâó ä³ÿëüí³ñòü êíÿçÿ Àñêîëüäà, ÷àñòî
ï³äêð³ïëþâàíó ñèëîþ çáðî¿. Áàãàòî ðàç³â Ðóñü âîþâàëà
ç Â³çàíò³éñüêîþ ³ìïåð³ºþ. Ï³ä ÷àñ ïðàâë³ííÿ ³ìïåðàòîðà
Ìèõàéëà ²²², ó 860 ð. Àñêîëüä íåñïîä³âàíî íàïàâ íà
Êîíñòàíòèíîïîëü ³ çäîáóâ ïåðåìîãó. Íàñòóïí³ ïîõîäè
íà Â³çàíò³þ â³äáóâàëèñÿ ó 863, 866 òà 874 ðîêàõ. Ö³
ïîõîäè çàñâ³ä÷èëè, ùî Êè¿âñüêà Ðóñü ñòàëà ïîâàæíèì
ñóïåðíèêîì Â³çàíò³éñüêî¿ ³ìïåð³¿ ³ çàéíÿëà çíà÷íó ïîçèö³þ
ó òîãî÷àñí³é Îéêóìåí³. À â ðåë³ã³³éíîìó æèòò³ äëÿ
õðèñòèÿíñüêî¿ äåðæàâè öå áóâ ïåð³îä ãîñòðîãî
ïðîòèñòîÿííÿ ³ç Çàõ³äíîþ Öåðêâîþ òà âçàºìíî¿ àêòèâíî¿
ì³ñ³îíåðñüêî¿ ä³ÿëüíîñò³. Äî íàñ ä³éøëè îêðóæíå
ïîñëàííÿ (åíöèêë³êà) ³ äâ³ ïðîïîâ³ä³ Ïàòð³ÿðõà Ôîò³ÿ, ó
ÿêèõ âèðàçíî ñòâåðäæåíî ïðîöåñ õðåùåííÿ Óêðà¿íè-
Ðóñ³ ñàìå öèì Ïàòð³ÿðõîì. Çâåðòàþ÷èñü ñâîºþ
åíöèêë³êîþ äî Ñõ³äí³õ Öåðêîâ, Ïàòð³ÿðõ Ôîò³é ïèñàâ:”
Íå ò³ëüêè áîëãàðè íàâåðíóëèñÿ äî Õðèñòèÿíãñòâà, à é
òîé íàðîä, ïðî ÿêèé áàãàòî ³ ÷àñòî ãîâîðèòüñÿ, ³ ÿêèé
ïåðåâåðøóº ³íøèõ áðóòàëüí³ñòþ ³ çâ³ðñòâîì, òîáòî òàê
çâàí³ ðóñè. Ï³äêîðèâøè ñóñ³äí³ íàðîäè ³ ÷åðåç òå íàäòî
çàïèøàâøèñÿ, âîíè ï³äíÿëè ðóêó íà Ðîìåéñüêó ³ìïåð³þ.
Àëå òåïåð âîíè ïåðåì³íèëè åëë³íñüêó é áåçáîæíó â³ðó,
ÿêî¿ ðàí³øå äîòðèìóâàëèñÿ íà ÷èñòå õðèñòèÿíñüêå
â÷åííÿ, óâ³éøîâøè äî ÷èñëà â³ääàíèõ íàì äðóç³â, õî÷à
êîðîòêî ïåðåä òèì ãðàáóâàëè íàñ ³ âèÿâëÿëè
íåñòðèìàíó çóõâàë³ñòü. ² â íèõ çàïàëàëà òàêà æàäîáà
â³ðè ³ ðåâí³ñòü, ùî âîíè ïðèéíÿëè ïàñòèðÿ ³ ç âåëèêîþ
ðåòåëüí³ñòþ âèêîíóþòü õðèñòèÿíñüê³ îáðÿäè”. Îòæå, Ðóñü
íå ò³ëüêè îô³ö³éíî ïðèéíÿëà Õðèñòèÿíñòâî ç Êîíñòàí-
òèíîïîëÿ, àëå òàêîæ ïðèéíÿëà öåðêîâíó ³ºðàðõ³þ –
Ìèòðîïîëèòà (ó Êîíñòàíòèíà Ïîðôèðî´åíåòà – Àðõèº-
ïèñêîïà) Ìèõàéëà (çà ³íøèìè äæåðåëàìè  - Ëåîíà)
òà ºïèñêîï³â. Ìè íå çíàºìî äîñòåìåííî, áî ñâ³äêè
ìîâ÷àòü, ÿê â³äáóâàâñÿ ïðîöåñ õðèñòèÿí³çàö³¿ Ðóñè-
Óêðà¿íè, òîáòî ÷è áóëî Õðåùåííÿ íàñèëüíèì, ÷è
ñïîê³éíèì, àëå äîñòåìåííî â³äîìî, ùî ïåâíà ÿçè÷íèöüêà
îïîçèö³ÿ ³ñíóâàëà. Íàïåâíî ÿçè÷íèêè ïîêëèêàëè ç³ Ñëàâ³¿
(ï³âí³÷íèõ çåìåëü) Îëåãà, ÿêèé ï³äñòóïíî âáèâ êè¿âñüêèõ
êíÿç³â Àñêîëüäà ³ Äèðà òà çàõîïèâ êíÿæèé ñò³ë. 882
ðîêó íà çì³íó Êèºâ³é äèíàñò³¿ ïðèéøëà äèíàñò³ÿ
Ðþðèêîâè÷³â ³ ïî÷àâñÿ ïåð³îä ÿçè÷íèöüêî¿ ðåàêö³¿.
Çàá³ãàþ÷è âïåð³ä ñêàæåìî, ùî íàâ³òü â Õ²-Õ²² ñò. ó Â³çàíò³¿
âèçíàâàëè, ùî Êè¿âñüêà Ðóñü õðåñòèëàñü ñàìå ó òðåò³é
÷âåðò³ ²Õ ñòîë³òòÿ.

Òà ïîâåðíåìîñü äî ÷àñ³â êíÿçÿ Àñêîëüäà,
³ìïåðàòîðà Ìèõàéëà ³ Ïàòð³ÿðõà Ôîò³ÿ ³ çâåðíåìîñü äî
“Ïàííîíñüêî¿ ëå´åíäè” – ïîøèðåíî¿ ðåäàêö³¿ “Æèò³ÿ
ñâÿòîãî Êèðèëà”. ßê â³äîìî, ³ìïåðàòîð Ìèõàéëî ²²² 861
ðîêó â³äðÿäèâ ó òàê çâàíó “õîçàðñüêó ì³ñ³þ” Êîñòÿíòèíà
Ô³ëîñîôà. Íàéîïòèìàëüí³øå äëÿ ì³ñ³îíåðà áóëî á
ïëèñòè áåçïîñåðåäíüî äî Ìåîòèäè (Àçîâñüêîãî ìîðÿ),
àëå ìàéáóòí³é Ó÷èòåëü ñëîâ’ÿí ÷îìóñü ¿äå äî Êîðñóíÿ
(Õåðñîíåñà) ó Êðèìó, äå çíàõîäèòü ìîíàõà-ðóñè÷à, ó
ÿêîãî “îáð³òå”(çíàéøîâ? ïðèäáàâ?) ðåë³ã³éí³ êíèãè,
“ðóñüêèìè ïèñüìåíàìè ïèñàí³”. À ïîò³ì, 863 ðîêó, áóëà
ìîðàâñüêà ì³ñ³ÿ, äëÿ ÿêî¿ ñâÿò³ áðàòè Êèðèëî (Êîñòÿíòèí)
³ Ìåôîä³é ïåðåêëàëè ñëîâ’ÿíñüêîþ ìîâîþ Íîâèé

Óêðà¿íñüêå Ïðàâîñëàâíå Ñëîâî6 Ðiê LVIII  ×èñ. IX, âåðåñåíü, 2008



Çàïîâ³ò ³ áîãîñëóæáîâ³ êíèãè. Íàâ³òü ïðè ñó÷àñíîìó
ðîçâèòêó ìîæëèâîñòåé ïåðåêëàäó ³ íàÿâíîñò³ âåëè÷åçíî¿
ê³ëüêîñò³ ãðàìàòèê ³ ñëîâíèê³â, ïðàöÿ ïåðåêëàäà÷à º
ïîäâèæíèöòâîì. À ùî òîä³ ãîâîðèòè ïðî ÷àñ, êîëè öüîãî
âñüîãî ùå íå áóëî, êîëè òðåáà áóëî âèðîáèòè âëàñíó
ñëîâ’ÿíñüêó òåðì³íîëîã³þ äëÿ ïåðåäàííÿ ñïåöèô³÷íèõ
ïîíÿòü, ïîä³áíèõ äî ñëîâà “ðàé” (äî ðå÷³, ó çàõ³äíîåâðî-
ïåéñüêèõ ìîâàõ äëÿ öüîãî ïîíÿòòÿ âæèâàºòüñÿ
çàïîçè÷åíå ñëîâî, à íå âëàñíå). Îòæå, íàïåâíî,
Êîñòÿíòèí Ô³ëîñîô ïðèäáàâ ïîòð³áí³ êíèãè, äåùî ¿õ
â³äðåäà´óâàâ , àëå ùå äîâãèé ÷àñ ï³ñëÿ íüîãî ó ðèìñüêèõ
äæåðåëàõ ¿õ íàçèâàþòü “ðóñüêèìè”, à íå çàãàëüíî
“ñëîâ’ÿíñüêèìè”. ² ùå îäíå: áóëî á ëîã³÷íî ç Êðèìó
¿õàòè íà Ðóñü äëÿ ì³ñ³éíîãî ñëóæ³ííÿ, îñê³ëüêè â òîé ÷àñ
Êè¿â áóâ âàæëèâ³øèé ç ïîë³òè÷íîãî áîêó, í³æ Ìîðàâ³ÿ ³
Ïàííîí³ÿ. Òà Ðóñü íà òîé ÷àñ âæå áóëà õðèñòèÿíñüêîþ
äåðæàâîþ, îòæå, íåìà æî-
äíîãî ñìèñëó íåñòè Õðèñòèÿí-
ñòâî õðèñòèÿíàì.

Ï³ñëÿ ÿçè÷íèöüêî¿ ðå-
àêö³¿ ó Êèºâ³ óòâåðäæóºòüñÿ
äèíàñò³ÿ Ðþðèêîâè÷³â, ÿêà
ñòàâèòüñÿ âîðîæå äî õðèñ-
òèÿí. Àëå ñàìà Õðèñòèÿíñüêà
Öåðêâà íå ïðîïàëà. Ï³ä ÷àñ
óêëàäåííÿ äîãîâîð³â ì³æ Êèº-
âîì ³ Êîíñòàíòèíîïîëåì çà
êíÿçÿ ²ãîðÿ ìè áà÷èìî ðóñè-
÷³â-õðèñòèÿí, ÿê³ ïðèñÿãàþòü
íà ªâàíãåë³¿, ó ÷àñ êíÿãèí³
Îëüãè íà Ïîäîë³ - îäí³é ç
÷àñòèí Êèºâà – ä³º ñîáîðíà
öåðêâà Ñâÿòîãî Ïðîðîêà ²ëë³.
Òà é ñàìà êíÿãèíÿ Îëüãà ³ ¿¿ ñèí Óë³á º õðèñòèÿíàìè.

Íîâèé ïåð³îä ó ðîçâèòêó õðèñòèÿíñüêîãî æèòòÿ
Êè¿âñüêî¿ Ðóñ³ íàñòàâ çà îíóêà êíÿãèí³ Îëüãè Âîëîäè-
ìèðà. 988 ÷è 989 ðîêó Âåëèêèé êíÿçü Êè¿âñüêèé
Âîëîäèìèð Ñâÿòîñëàâîâè÷ ïðèéìàº â³ðó ñâîº¿ áàáêè ³
â³äíîâëþº îô³ö³éíèé ñòàòóñ Õðèñòèÿíñòâà ÿê äåðæàâíî¿
ðåë³ã³¿. Ò³ëüêè “Ïîâ³ñòü âðåìåííèõ ë³ò” îïîâ³äàº ïðî
õðåùåííÿ êíÿçÿ Âîëîäèìèðà, éîãî ñ³ì’¿ òà êèÿí.
Îãîëîøóþ÷è ïðî ìàéáóòí³é àêò õðåùåííÿ ï³ääàíèõ,
âîëîäàð ãîâîðèòü, ùî õòî íå îõðåñòèòüñÿ, òîé íå áóäå
éîãî ïðèÿòåëåì. Ç ÷óæèíö³â ïðî õðåùåííÿ êíÿçÿ
Âîëîäèìèðà ãîâîðèòü ò³ëüêè í³ìåöü Òèòìàð Ìåðçåáó-
ðçüêèé, àëå é â³í âèðàçíî ãîâîðèòü ïðî îñîáèñòå
õðåùåííÿ ðóñüêîãî âîëîäàðÿ. Ï³ñëÿ â³äíîâëåííÿ
Õðèñòèÿíñòâà ó Êèºâ³ áóëè îõðåùåí³ “âîãíåì ³ ìå÷åì”
Íîâãîðîä (990 ð.)Ðîñòîâñüêà (991 ð.) òà Ñóçäàëüñüêà
(992 ð.) çåìë³. Ïðèêìåòíî, ùî ïðî îõðåùåííÿ òèõ
çåìåëü, íà ÿêèõ ïðîæèâàþòü ñó÷àñí³ óêðà¿íö³ ³ á³ëîðóñè,
í³äå íåìà çãàäêè. Îòæå, íà íèõ çáåðåãëîñü Àñêîëüäîâå
õðåùåííÿ.

Ñïî÷àòêó êè¿âñüêèìè ìèòðîïîëèòàìè áóëè
ãðåêè, àëå âæå äóæå ñêîðî âåëèê³ êíÿç³ Êè¿âñüê³ çà
ïðèêëàäîì Êîíñòàíòèíîïîëÿ ðîáëÿòü ñïðîáè ïîñòàâèòè
ìèòðîïîëèò³â ç ÷èñëà ðóñè÷³â. ªïèñêîïè óêðà¿íñüêèõ

çåìåëü òàêó ïðàêòèêó ï³äòðèìóâàëè, çàòå ï³âí³÷í³
ºïèñêîïè, ó ïåðøó ÷åðãó íîâãîðîäñüê³, ÷èíèëè ñïðîòèâ,
àëå íå òàê ç öåðêîâíî-êàíîí³÷íèõ ìîòèâ³â, ÿê ç àìá³ö³é
ñâî¿õ ì³ñöåâèõ êíÿç³â òà âëàñíèõ.

Óêðà¿íà ïîïàäàº ï³ä âëàäó Âåëèêîãî êíÿç³âñòâà
Ëèòîâñüêîãî, à äàë³ - Ïîëüñüêîãî êîðîë³âñòâà. Àëå çâ’ÿ-
çê³â ç Êîíñòàíòèíîïîëåì íå âòðà÷àº. Íàâ³òü ó íåñïðèÿò-
ëèâèõ ïîë³òè÷íèõ ³ ðåë³ã³éíèõ óìîâàõ ðîçâèâàºòüñÿ
öåðêîâíå ³ êóëüòóðíå æèòòÿ. Çàñíîâóþòüñÿ öåðêîâí³
áðàòñòâà, íàéâàæëèâ³ø³ ç ÿêèõ (íàïðèêëàä Ëüâ³âñüêå
Óñïåíñüêå) ç áëàãîñëîâåííÿ Ïàòð³ÿðõà Êîíñòàíòèíîïî-
ëüñüêîãî ä³ñòàþòü ñòàâðîï³ã³þ. Áðàòñòâà ÷åðåç øêîëè
ïîøèðþþòü ñåðåä íàðîäó îñâ³òó, ñòàðàþòüñÿ ïðî
öåðêîâí³ ðåë³êâ³¿. Äîêóìåíòè ç òèõ ÷àñ³â ìîæíà ùå é
ñüîãîäí³ çíàéòè â óêðà¿íñüêèõ õðàìàõ, ÿê íàïðèêëàä,
ïèñàíó íà ïåð´àìåíò³ ãðåöüêîþ ìîâîþ ç âëàñíîðó÷íèì

ï³äïèñîì ³ ïå÷àòêîþ ãðàìîòó
Êîíñòàíòèíîïîëüñüêîãî Ïàòð³-
ÿðõà, ùî ï³äòâåðäæóº ïðà-
âäèâ³ñòü ÷àñòèíè ìîù³â Ñâÿòîãî
²âàíà Õðåñòèòåëÿ, ïîäàðîâàíó
ïðàâîñëàâíîìó õðàìîâ³ Ñâÿ-
òîãî ²âàíà ó Áåðåæàíàõ íà
Òåðíîï³ëüùèí³ (çàðàç ðåë³êâ³ÿ
çíàõîäèòüñÿ ó Ñâÿòî-Òðî¿öü-
êîìó õðàì³).

Ðîñ³éñüêèé ïåðøî-
äðóêàð ²âàí Ôåäîðîâ ò³êàº ç
Ìîñêâè â Óêðà¿íó ³ òóò “äðóêà-
ðñòâî çàíåäáàëå â³äíîâèâ”,
âèäàâøè 1581 ðîêó â Îñòðîç³
çà ãðåöüêèìè ³ ñëîâ’ÿíñüêèìè
êíèãàìè ïåðøèé ïîâíèé òåêñò

Ñâÿòîãî Ïèñüìà – ñëàâíîçâ³ñíó Îñòðîçüêó Á³áë³þ, ùî
ñòàëà êàíîí³÷íèì çðàçêîì äëÿ íàñòóïíèõ âèäàíü
ñëîâ’ÿíñüêî¿ Á³áë³¿.

Çà ãðåöüêèìè îðè´³íàëüíèìè òåêñòàìè âèäàº
Ñëóæåáíèê Ëüâ³âñüêèé ªïèñêîï ¥åäåîí Áàëàáàí, à ï³ñëÿ
íüîãî áîãîñëóæáîâ³ êíèãè âèïóñêàº Êè¿âñüêèé Ìèòðîïî-
ëèò Ïåòðî Ìîãèëà. Éîãî Òðåáíèê áóâ ïðèéíÿòèé Âñåëå-
íñüêèì Ïðàâîñëàâ’ÿì ÿê çðàçîê Òðåáíèêà, à “Âèçíàííÿ
â³ðè” ñòàëî ñèìâîë³÷íîþ êíèãîþ Ïðàâîñëàâíî¿ Öåðêâè.

Çàâåðøóþ÷è îãëÿä öåðêîâíèõ âçàºìèí ì³æ
êèð³àêàëüíîþ Âñåëåíñüêîþ Ïàòð³ÿðõ³ºþ òà ¿¿ äî÷êîþ
Êè¿âñüêîþ Öåðêâîþ, ùå ðàç íàãàäàºìî, ùî çà âñþ
ïîíàä òèñÿ÷îë³òíþ ³ñòîð³þ Óêðà¿íñüêî¿ Öåðêâè, Êè¿â
çàâæäè âèÿâëÿâ íàëåæíèé ïîñëóõ Ïàòð³ÿðøîìó
Ïðåñòîëîâ³, ïðèñëóõàâñÿ äî éîãî äóìêè, íå ÷èíèâ í³÷îãî,
ùî ïîøêîäèëî á Âñåëåíñüê³é ïðàâîñëàâí³é ñï³ëüíîò³.
Íàâ³òü ó íèí³øí³é íåïðîñòèé ÷àñ, êîëè Óêðà¿íñüêå
Ïðàâîñëàâ’ÿ ðîçä³ëåíå íà òðè ã³ëêè, Öåðêâè, ùî
â³äðîäæóþòü ³ çáåð³ãàþòü óêðà¿íñüêó òðàäèö³þ, íå
âèÿâëÿþòü íåðîçóìíî¿ íåòåðïèìîñò³ ³ à´ðåñèâíîñò³ ùîäî
ñâî¿õ ºäèíîâ³ðíèõ áðàò³â. Òåðï³ííÿ ³ â³ðà áóäóòü ó ñâ³é
÷àñ âèíàãîðîäæåí³, ³ â Óêðà¿í³ áóäå ºäèíà Ïîì³ñíà
Öåðêâà, äî ÿêî¿ ïðàãíóòü ä³éñí³ õðèñòèÿíè ³ ïàòð³îòè
ñâîº¿ çåìë³.
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Blessed Children of the Church,
Christ-loving people of Ukraine,
The initiative of the civic, political,

religious and spiritual leaders of the
great people of Ukraine to organize the
official festivities of the one thousand
and twenty year anniversary since the
Grand Duke’s (Velikiy Knjaz) Volody-
myr resolute decision to accept the
Christian faith from the Ecumenical
Patriarchate as the official religion for
the people of the Duchy of Kiev and, by
extension, for all autonomous Rus’
Duchies, is not only an obligation to
the pious people of Ukraine, but also
significant for its future promises in an
age of rapid and crucial changes
worldwide.

This initiative is an obligation
insofar as all great nations ought to
guard most zealously their historic
memory, especially of those events
that have sealed indelibly the proper
spiritual identity of their national
consciousness and determined, more
or less, their perennial contribution to
the community of nations. It is also
and particularly significant today, for
the depth of the great people’s history
constitutes an inexhaustible resource
of strength and radiation to those near
and afar.

It is a common and indisputable
assertion that the choice of faith was,
under different perspectives, a deci-
sive factor for the historic destinies of
all nations of the world, on the one
hand because it informed their peculiar
characteristics of their intellectual
identity, and on the other hand
because it determined, more or less,
the content of their national con-

sciousness. These festive events
constitute a clear expression of the
gratitude of the pious people of Ukraine
towards the Grand Duke for his
personal care and wise decision in
choosing a religion for his people, as it
is described in the extensive narration
of Kievite monk Nestor (11th Century).

It is obvious that the decision of
the Grand Duke of Kiev to choose for
his people the Christian faith and to
ask for the baptism from the
Ecumenical Patriarchate was the ripe
fruit of an evaluation in wisdom and
discernment of all the main and side
consequences of that decision that
covered not only personal sensibili-
ties, but also his vision for the
happiness of his people. Thus, he
chose Christianity and indeed the
Christianity of the Byzantine tradition
because, on the one hand, the
political, economical and spiritual
relationships of the Kievan-Rus with
Constantinople have had a long and
official history already since the time of
the Ecumenical Patriarch Photius, the
Kievites’ beloved Patriarch, and on the
other, because by doing so he was
connecting his people with the most
advanced civilization of that time.

In this sense, the Duke of Kiev,
through the baptism of the Kievites by
the numerous missionaries of the
Ecumenical Patriarchate, grounded
not only the indissolvable spiritual
bonds of the pious Ukrainian nation

with the Mother Church—such bonds
were further developed through the
Byzantine evangelization of the other
autonomous Duchies of Rus’—but
also the new prospects of their relation
to the rest of the Christian world, as
witnesses now to the Byzantine
spiritual inheritance and to the
Orthodox tradition. Kiev became the
administrative center for the dissemi-
nation of the Byzantine cultural
heritage to all autonomous Duchies of
Rus’, while the Grand Duke of Kiev
became the supporter of that
mystagogy.

The Ecumenical Patriarchate
spared no pains and sacrifices in this
century-long process of evangeliza-
tion. At stake was not only the wider
dissemination but also the correct
utilization of Byzantine spiritual
heritage, which permeated all the
aspects of public, ecclesial and
intellectual life of the autonomous
Duchies and enriched by the sancti-
fied Orthodox tradition the liturgical
character of the national conscious-
ness of the people, on the basis of the
spiritual signification of the Baptism,
by which all the secular divisions are
transcended in the union of the
ecclesial body. On the basis of that
criterion, the Orthodox tradition gave
shape to, on the one hand, the peculiar
spiritual relationship between the
Church and nationality, and, on the
other hand, the conventional relation-

Speech of His
All Holiness the
Ecumenical
Patriarch
BARTHOLOMEW I
to the Ukrainian
Nation (July 26, 2008)

Photos: courtesy of the web site of the President of Ukraine
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ship between Church and State—for
both, the “scattering” of the nations in
the Old Testament as well as their
“gathering” through the baptism in the
New Testament have determined the
national consciousness of the Ortho-
dox people.

Thus, the Orthodox tradition
remains faithful to the mission of the
Church to preach “to all nations,”
without however subordinating her
mission to those national aspirations
that are alien to her character. For this
reason, she brought the spiritual
relationship to nationality under the
absolute and canonical criterion of
territoriality of the ecclesiastical
jurisdictions as well as under the
conventional arrangement of her
relation to the State. In this sense, the
Great Synod of Constantinople (1872)
condemned every arbitrary
ethnophyletic or nationalistic claim as
ecclesiological heresy, insofar as
such a claim would disregard the
territorial character of the ecclesiasti-
cal jurisdictions or the conventional
authority of the State in arranging the
relationships between the Church and
itself. Disregarding those two criteria
is not only against the Orthodox
tradition but introduces a dangerous
confusion in the very liturgical
structure of the Church.

It is therefore self-evident that the
Orthodox Church cannot tolerate any
violation or change of that relationship
to the State or nation. For this reason
she always retorted to any conven-
tional arrangement with the criteria of
her own law, even as she accepted,
out of pastoral considerations, the
principle that “it is customary for the
ecclesial things to change together
with the political entities.” However,
the recent legal culture of the state

ideology doubted or even rejected the
statutory role of the Church in the
structure or in the function of the
modern state. It didn’t succeed,
however, in attacking the traditional,
spiritual relation of the Church to
nationality which remained unscathed
and certified the impressive historical
endurance of the Church’s relationship
to the society, even under the most
adverse circumstances.

The source of this spiritual
relationship of the Church with the
body of the faithful (corpus fidelium) is
the baptismal font, in which man’s
spiritual rebirth is effected and the
ecclesial body is wrought within the
framework of the national or civic body.
Thus, the Church is fully aware that the
body of her members constitutes a
community of faithful, as the State is
fully aware that it constitutes a
community of citizens. Nevertheless,
there is a specific distinction in the
constitution and the operation of these
two communities: for the State is born
by its citizens, while the Church gives
birth to her members in a new spiritual
relation that is distinguishable but
does not abolish the legal relations
among the citizens. The maternal
relationship of the Church to her
members, a relationship that is
continuously nourished by the
ecclesial body’s sacramental experi-
ence, explains the historical endur-
ance of that relationship with national-
ity but does not allow any doubt of the
State’s established role to determine
the statutory framework of perfect co-
operation between Church and State
for the benefit of both faithful and
citizens, especially in the case of
irregular or unsettled ecclesial divi-
sions.

The Orthodox Church is an
orderly community of autocephalous
or autonomous Churches, while she is
fully aware of herself as the authentic
continuation of the One, Holy, Catholic
and Apostolic Church. She fulfills her
spiritual mission through the convoca-
tion of local or major Synods, as the
canonical tradition has established it,
in order to safeguard and affirm the
communion of the local churches with
each other and with the Ecumenical

Patriarchate. The Ecumenical Patri-
archate, as the First Throne in the
Orthodox Church, has been granted
by decisions of Ecumenical Councils
(canon 3 of the II Ecumenical Council;
canons 9, 17 and 28 of the IV
Ecumenical Council; canon 36 of the
Quinsext Ecumenical Council) and by
the centuries-long ecclesial praxis,
the exceptional responsibility and
obligatory mission to care for the
protection of the faith as it has been
hand-down to us and of the canonical
order (taxis). And so it has served with
the proper prudence and for seventeen
centuries that obligation to the local
Orthodox churches, always within the
framework of the canonical tradition
and always through the utilization of
the Synodal system, while, at the
same time, it assumed an exceptional
struggle for the apostolic promulgation
of the Orthodox faith to all people in
Eastern and Central Europe.

It is, then, important that the
Ecumenical Patriarch never claimed
the expansion of his canonical
authority, though he could, as he never
demanded the dissociation of that
exceptional authority from the Synodal
system, although again he could, for
the guarantor of the canonical
observance could not himself violate
the canonical order without damage to
the unity of the Church. On the
contrary, the Ecumenical Throne for
over a millennium treated as relative
even the canonical borders of its own
ecclesiastical jurisdiction in order to
offer the necessary support for the
survival of the troubled Patriarchal
Thrones of Alexandria, Antioch and
Jerusalem, as well as of the
autocephalous Archdioceses of
Cyprus, Ochrida, Pec and Trnovo.
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The Ecumenical Patriarchate’s
service in the Orthodox Church, at the
cost of its own rights, is better
exemplified by the development of its
relations with the eminent among the
daughter Churches, namely the
Church of Ukraine, which was under
the Ecumenical Patriarchate’s ca-
nonical jurisdiction for seven centu-
ries, that is, from the baptism of the
Grand Duchy of Kiev (988) until her
annexation under Peter the Great
(1687) to the Russian state. Indeed,
the Mother Church, under the known
adverse circumstances, deprived her-
self in order to offer willingly to the
Church of Ukraine every ecclesial,
spiritual and material support, aiming
not only at the fuller utilization of the
spiritual heritage of Byzantium but
also at the protection of her Orthodox
identity from the unbearable political
pressures exercised by the heterodox
propagators, especially during very
difficult times for the pious Ukrainian
people.

Thus, after Ukraine’s annexation
to Russia and under the pressure of
Peter the Great, the Ecumenical
Patriarch Dionysios IV judged as
necessary for the circumstances of
that time the ecclesiastical subordina-
tion of the Church of Ukraine to the
Patriarchate of Moscow (1687), lest
the troubles of the pious Ukrainian
people worsen under the Orthodox
political leadership—even though the
Ukrainian Hierarchy opposed strongly
and unanimously that decision, a
decision that amounted to an obvious
damage of the canonical rights of the
Mother Church. In the same spirit, the
Mother Church concurred with the
demand of the governments of the
newly established states of the
Orthodox people in the Balkan

peninsula regarding the autocephaly
of those Churches that were taken
from her canonical jurisdiction, namely
the Church of Greece (1850), the
Church of Serbia (1831), the Church of
Bulgaria (1945), and the Church of
Albania (1937), for the sake of their
national coherence, even though such
autocephalies resulted in the dramatic
dwindling of her ecclesiastical jurisdic-
tion.

Therefore, the Ecumenical Patri-
archate, as the par excellence
guarantor of the unity of the Orthodox
Churches in the faith and in the
canonical order, exercised always its
obligations by attuning its sensible
spiritual antennas to the needs of the
Orthodox people and to the peculiar
circumstances of each age, but
always within the established frame-
work of the Orthodox tradition. As the
Mother Church of all Orthodox people,
the Ecumenical Patriarchate never
identified itself with one Orthodox
nation in particular, but rather
supported willingly the historic desti-
nies of all Orthodox nations, even at
the cost of its own jurisdictional or
other benefits, co-operating always on
equal terms with the civic and political
leadership of these nations, in
accordance with the shining example
set by our Lord, the Apostles and the
eminent Fathers of the Church.

In this sense, we wholeheartedly
accepted the honoring invitation of His
Excellency, the President of Ukraine
Mr. Viktor Yushchenko to participate
in the festive ceremonies for the one
thousand and twenty year anniversary
of the Baptism of the Ukrainian nation
to Christianity by the Mother Church
because, on the one hand, the
contribution of the Ecumenical Patri-
archate to the Christianization of the
European peoples is celebrated by
that multifaceted event, and, on the
other hand, because by that event the
new, European prospects of the
Ukrainian nation are emphasized at a
time of great and rapid changes
worldwide. The Mother Church re-
joices together with the pious
Ukrainian people because that Bap-
tism remains an inexhaustible source
of strength not only supporting its

internal spiritual coherence, but also
utilizing it fully in the important field of
international relationships.

Therefore, it is a common duty of
the civic, political, ecclesiastical and
in general intellectual leadership of the
Ukrainian people to utilize by every
appropriate means the God-given gift
of the Baptism not only for the
immediate cure of various confusions
and traumatic events of the historic
past, but also for the restoration of the
cohesive role that the Orthodox
Church played in the consciousness
of the Christ-loving Ukrainian nation. If
this confusion is prolonged in order to
serve ethnophyletic or political ends
and purposes foreign to the Church’s
spiritual character would abolish the
cohesive power of the Baptism and
would worsen the already dangerous
division of the ecclesial body, a
division that wounds not only spiritual
unity but also the communal coher-
ence of the Ukrainian people with
obvious troublesome consequences
for the future of Ukraine.

It is not only the right but also the
obligation of the Mother Church to
support, within the framework of the
established Orthodox tradition, every
edifying and promising proposal that
would cure, as fast as possible, the
dangerous divisions in the ecclesial
body, “lest the evil becomes worse” for
the Holy Church of Ukraine and the
Church in general. The various political
and ecclesiastical difficulties that are
the outcome of the existing confusion
are obvious and known from the long
historic past, but it is also known to all
that the care for the protection and
restoration of the Church’s unity is our
common obligation that exceeds
whatever political or ecclesiastical
purposes, in accordance with the
exhortation of the divine Founder of the
Church: “so that may all be one” (John
17:21).
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Óêðà¿íà â³äçíà÷àº ñâÿòî Õðåùåííÿ: Í³ 20 ðîê³â
òîìó, í³ 10 ðîê³â òîìó ã³äíå â³äçíà÷åííÿ çà ó÷àñòþ
Ïàòð³ÿðõà Ìàò³ðíî¿ Öåðêâè áóëî íåìîæëèâå. Íèí³, íà
çàïðîøåííÿ Ïðåçèäåíòà Óêðà¿íè Â.À. Þùåíêà 25 ëèïíÿ
âïåðøå ïðèáóâàº äî Êèºâà Ïàòð³ÿðõ Âàðôîëîì³é.
Âîäíî÷àñ  íà çàïðîøåííÿ Ïðåçèäåíòà, à òàêîæ íà
çàïðîøåííÿ Ïàòð³ÿðõà Àëåêñ³ÿ ²² ïðè¿æäæàþòü äî Êèºâà
ãëàâè ïðàâîñëàâíèõ öåðêîâ, ùî ïåðåáóâàþòü ó
êàíîí³÷íîìó ºäíàíí³.

Äóõ áðàòíüîãî õðèñòèÿíñüêîãî ºäíàííÿ, à òàêîæ
äóõîâíîãî ³ åêîëîã³÷íîãî î÷èùåííÿ ìàº áóòè äîì³íóþ÷èì
äëÿ óñ³õ öåðêîâ Óêðà¿íè. Ñàìå öåé äóõ íåñå ç ñîáîþ
Ïàòð³ÿðõ Âàðôîëîì³é, ïåðøèé ñåðåä ð³âíèõ, ïîì³æ
ÿêèìè çíàõîäèòüñÿ Ïàòð³ÿðõ ÐÏÖ Àëåêñ³é ²².

Çðîçóì³ëî, ùî ³äåÿ Óêðà¿íñüêî¿ ïîì³ñíî¿
Ïðàâîñëàâíî¿ Öåðêâè âèòàº â ïîâ³òð³ ïðè âñ³õ
ïðåçèäåíòàõ Óêðà¿íè ³ ùîðàç ãëèáøå ïðîíèêàº â ñåðöÿ
â³ðíèõ ç óñ³õ ïîð³çíåíèõ ïðàâîñëàâíèõ öåðêîâ.
Î÷åâèäíî, âîíè ³ º ò³ëîì ò³º¿ Ïîì³ñíî¿ Ïðàâîñëàâíî¿
Öåðêâè,ÿêå íåïîì³òíî âèðîñòàº ç íàøîþ ó÷àñòþ.

Â. Þùåíêî º ïåðøèì óêðà¿íñüêèì Ïðåçèäåíòîì,
äëÿ ÿêîãî öåðêîâíå, ³ âçàãàëê³ äóõîâíå æèòòÿ º ïî
ñïðàâæíüîìó âàæëèâèì , à äóõîâíà ºäí³ñòü ñóñï³ëüñòâà
º ïðèîð³òåòîì. Çâ³äñè éîãî àêòèâí³ñòü â ñïðàâ³ çáëèæåííÿ
Öåðêîâ, â ïåðøó ÷åðãó  - ïðàâîñëàâíèõ. .

Äåÿêèì â³äñòîðîíåíèì ëþäÿì çäàºòüñÿ, ùî ÓÏÖ
º îðãàí³÷íîþ ³ íåâ³ä’ºìíîþ ÷àñòêîþ ÐÏÖ ÌÏ. Çîâñ³ì ïî
³íàêøîìó äèâëÿòüñÿ íà öå çñåðåäèíè ÐÏÖ. Òàì óñ³
óêðà¿íö³ - ìàçåïèíö³, à Ïàòð³ÿðõ Àëåêñ³é ìàº ³ëþç³¿ ò³ëüêè
ùîäî Äîíáàñó.

Ñëàáê³ñòü Ìîñêîâñüêîãî Ïàòð³ÿðõàòó â î÷àõ óñ³õ
Ïðàâîñëàâíèõ Öåðêîâ, ÿê³ çáèðàþòüñÿ äî 1020-ð³÷÷ÿ â
äàâí³é Ìèòðîïîë³¿ Êîíñòàíòèíîïîëüñüêîãî Ïàòð³ÿðõàòó
ïîëÿãàº â òîìó, ùî Ìîñêîâñüêà Öåðêâà áóëà ³ º íà
ñëóæá³ ïîë³òèêè. ² êîëèñü, ³ òåïåð âîíà êîðóìïîâàíà ç
á³çíåñîì òà çà ³ìïåðñüêîþ âëàäîþ ³ çààí´àæîâàíà ó
âîðîãóâàíí³ ò³º¿ âëàäè ç óñ³ìà ñóñ³äàìè. Îòæå, â
äóõîâíîìó ñåíñ³ òî äóæå ñëàáêà Öåðêâà, ÿêà íå ìîæå
ìàòè ì³æíàðîäíîãî àâòîðèòåòó, õî÷à âåäå àêòèâíó
äèïëîìàò³þ.

“ß ÕÎ×Ó ÏÅÐÅÄÀÒÈ
ÂÑÜÎÌÓ

ÓÊÐÀ¡ÍÑÜÊÎÌÓ ÍÀÐÎÄÎÂI
ÌÎª ÂIÒÀÍÍß
I ÏÀÒÐIßÐØÅ

ÁËÀÃÎÑËÎÂÅÍÍß”

Ïàòð³ÿðõ Êîíñòàíòèíîïîëüñüêèé, íàâïàêè,
î÷îëþº öåðêâó äóõîâíó, äèñòàíö³éîâàíó â³ä ïîë³òèêè ³
â³äêðèòó äî ä³ÿëîãó ç ð³çíèìè êîíôåñ³ÿìè. Çâ³äñè
âåëèêèé ïîòÿã óêðà¿íñüêèõ öåðêîâ ³ “óñ³õ ïðàâîñëàâíèõ
õðèñòèÿí” äî Ìàò³ðíî¿ Öåðêâè: âîíà íåñå ÷èñòó õîðóãîâ
³ ãîòîâà ºäíàòè â³ðíèõ, à íå ä³ëèòè. Çðîçóì³ëî, ùî ìè
ñòàºìî ó÷àñíèêàìè òîãî ä³ÿëîãó òà ñï³ëüíî¿ ìîëèòâè çà
ºäí³ñòü...   ª.Ñ.

ÂÑÅËÅÍÑÜÊÈÉ ÏÀÒÐ²ßÐÕ
ÂÀÐÔÎËÎÌ²É ²:

ÎÑÜ ÙÎ ÐÎÇÏÎÂ²Â ÏÅÐÅÄ Â²ÇÈÒÎM
ÄÎ ÊÈªÂÀ

ÉÎÃÎ ÂÑÅÑÂßÒ²ÑÒÜ ÂÀÐÔÎËÎÌ²É ²:

Íàñàìïåðåä, êîðèñòóþ÷èñü íàãîäîþ çóñòð³òèñÿ
òóò ç âàìè, ÿ õî÷ó ïåðåäàòè âñüîìó óêðà¿íñüêîìó
íàðîäîâ³ ìîº â³òàííÿ ³ ïàòð³ÿðøå áëàãîñëîâåííÿ. Äëÿ
ìåíå º âåëèêîþ ðàä³ñòþ, ùî çà ê³ëüêà äí³â ìàòèìó
ìîæëèâ³ñòü â³äâ³äàòè Óêðà¿íó. ß âæå îäèí ðàç áóâàâ â
Óêðà¿í³, àëå äî 1991 ðîêó, ³ íà òîé ÷àñ íå áóâ Ïàòð³ÿðõîì.
Õî÷ó ïîäÿêóâàòè øàíîâíîìó Ïðåçèäåíòó Þùåíêó  çà

Ôîòîãðàô³¿ ç ³íòåðíåòíî¿ ñòîð³íêè Ïðåçèäåíòà Óêðà¿íè
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íàä³ñëàíå ìåí³ îñîáèñòå çàïðîøåííÿ íà
ñâÿòêóâàííÿ 1020-ð³÷÷ÿ Õðåùåííÿ Ðóñè.
Òàêîæ õî÷ó ïîäÿêóâàòè Ïàòð³ÿðõó
Ìîñêîâñüêîìó Àëåêñ³þ ²²., ÿêèé çàïðîñèâ
óñ³ ïðàâîñëàâí³ öåðêâè ïëàíåòè âçÿòè
ó÷àñòü ó öüîìó ñâÿòêóâàíí³. Ðàäèé, ùî 27
ëèïíÿ â Êèºâ³, ðàçîì ç íèì òà ç
âëàäèêàìè ³íøèõ ïðàâîñëàâíèõ öåðêîâ
ìè ñï³ëüíî ñëóæèòèìåìî ë³òóðã³þ. Öÿ
ñï³ëüíà ë³òóðã³ÿ òà ñï³ëüíå ïðè÷àñòÿ çà
îäíèì  â³âòàðåì áóäå äëÿ íàñ, î÷åâäíî,
îçíàêîþ ºäíîñòè Öåðêâè.

Âñåëåíñüêèé Ïàòð³ÿðõàò º ïåðøèì
ïðåñòîëîì ó âñåïðàâîñëàâíîìó ñâ³ò³. ßê
òàêèé â³í ìàº ïðàâî òà çîáîâ’ÿçàííÿ êîîðäèíóâàòè
ñòîñóíêè ì³æ ïðàâîñëàâíèìè öåðêâàìè ,³ î÷îëþâàòè ³
ïðîâîäèòè çóñòð³÷³ ïðàâîñëàâíèõ öåðêîâ. À òàêîæ
äîïîìàãàòè
ñåñòðèíñüêèì
öåðêâàì ,
êîëè â íèõ
âèíèêàþòü
ïðîáëåìè.
Íàâåäó òà-
êèé ïðè-
êëàä: íå-
ù î ä à â í î
ïîñòàëî ïè-
òàííÿ çì³íè
ªðóñàëèì-
ñüêîãî Ïàòð³ÿðõà. Ìè ç³í³ö³þâàëè çóñòð³÷ î÷³ëüíèê³â
ïðàâîñëàâíèõ öåðêîâ ³ óõâàëèëè îñòàòî÷íå ð³øåííÿ.

Ïåðøîðÿäí³ñòü Êîíñòàíòèíîïî-
ëüñüêî¿ öåðêâè… - öå íå – ò³ëüêè ïî÷å-
ñíå çâàííÿ, âîíî ìàº êîíêðåòíå íàïîâ-
íåííÿ. Àëå õî÷ó ï³äêðåñëèòè: - öå íå
îçíà÷àº äîì³íóâàííÿ, öå íå òà ïåðøî-
ðÿäí³ñòü ÿêó ìàº Ïàïà Ðèìñüêèé. Ïîäå-
êîëè Âñåëåíñüêèé Ïàòð³ÿðõàò çâèíóâà-
÷óþòü â àìáö³ÿõ, a Ïàòð³ÿðõà – â áàæàíí³
ñòàòè “äðóãèì Ïàïîþ”, òîáòî Ïàïîþ
ïðàâîñëàâíîãî ñâ³òó. Çâ³ñíî, Âñåëåíñüêèé
Ïàòð³ÿðõ íå º Ïàïîþ õðèñòèÿíñüêîãî
Ñõîäó ³ íå ïðåòåíäóº íà öå. Âîäíî÷àñ
ïðàâîñëàâ’ÿ ïîòðåáóº ïîñëóã Âñåëåí-
ñüêîãî Ïàòð³ÿðõàòó, éîãî êîîðäèíàö³éíî¿
ðîë³.

Îñê³ëüêè Êîíñòàíòèíîïîëüñüêà
Öåðêâà º Öåðêâîþ-Ìàò³ð’þ, âîíà ðîáèòü
äëÿ öüîãî â³äïîâ³äí³ æåðòâè òà êðîêè.

Ìè çàâæäè ïîâàæàëè íàö³î-
íàëüíó ³äåíòè÷í³ñòü, ìîâó òà êóëüòóðó
ïðàâîñëàâíèõ íàðîä³â. Êîëè íàø³ áðàòè
ç Ñàëîí³ê³â Êèðèëî é Ìåòîä³é áóëè
íàä³ñëàí³ â Ìîðàâ³þ Ïàòð³ÿðõîì Ôîò³ºì,
âîíè ïðèíåñëè â ò³ çåìë³ íå ëèøå
õðèñòèÿíñòâî, à öèâ³ë³çàö³þ –ïèñåìí³ñòü,

çîêðåìà, êèðèëèöþ. Âîíè íå íàìàãàëèñÿ ïåðåòâîðèòè
ò³ íàðîäè íà ãðåê³â ÷è â³çàíò³éö³â – âîíè ö³íóâàëè ¿õíþ
óí³êàëüí³ñòü.

Âñåëåíñüêèé Ïàòð³ÿðõàò ó ñâî¿é
ä³ÿëüíîñò³ ìàº íà ìåò³ ëèøå
äóõîâíå æèòòÿ, í³ÿêî¿ ïîë³òèêè. Ùî
ñòîñóºòüñÿ ìîº¿ â³çèòè äî Óêðà¿íè,
à íàøîãî áîêó íåìàº æîäíèõ
ïîë³òè÷íèõ êðèòåð³é, æîäíî¿
ïîë³òè÷íî¿ ìåòè –

ìè õî÷åìî ðàçîì ç³
øëÿõåòíèì óêðà¿íñüêèì
íàðîäîì â³äñâÿòêóâàòè

ïîâîðîòíèé ìîìåíò ó éîãî
³ñòîð³¿.

Àäæå âàøà íàö³îíàëüíà õðèñòè-
ÿíñüêà ³äåíòèô³êàö³ÿ ïîõîäèòü â³ä
Êîíñòàíòèíîïîëüñüêî¿ Öåðêâè. Ìè
º ³ ëèøàºìîñÿ äëÿ âàñ íàçàâæäè
Ìàò³ð’þ-Öåðêâîþ. Äëÿ íàñ äóæå
âåëèêà äóõîâíà ðàä³ñòü ðàçîì ç
Ïðåçèäåíòîì Þøåíêîì òà âàøèì
íàðîäîì â³äñâÿòêóâàòè öþ ïîä³þ
³ ùå ðàç ïðèíåñòè âàì ëþáîâ òà
áëàãîñëîâåííÿ Öåðêâè-Ìàòåð³.
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This year our Kyivan
Metropolitanate, once the larg-
est by territory, is celebrating
1020 years from the time of its
official baptism. This is a holy
day not only for Kyiv but for the
Ecumenical Patriarchate of
Constantinople. The history of

Ukrainian Christianity is long and fairly complicated, and
not unambiguous from the historical point of view; not
infrequently everything did not go as Constantinople and
Kyiv would have liked. There were moments of
misunderstanding, but never in its more than 1000-year
history did our spiritual daughter, the Kyivan Metropolitanate,
reject its connections with its Mother, the Patriarchate of
Constantinople.

But today is an opportunity to look at the past from the
perspective of the ages to consider the history of our
relations, and from this to make conclusions for future life
in the Universal Christian community. Church tradition
relates that after the Descent of the Holy Spirit on the
Apostles, St. Andrew the First-Called Apostle drew the lot
to carry the light of the Christian faith into the northern lands.
One of the cities on his path was Byzantium, the future
Constantinople, where the disciple of our Savior preached
and founded an episcopal see, becoming its first hierarch.
Certainly, confirming the people in the faith and leaving his
successor, the Apostle Andrew started on the road north.
On the southern shore of the Rus’ (Black) Sea was Synopa,
where, according to the chronicle “Narrative of Years Past,”
he again remained for some time: “Near there St. Andrew
the Apostle, brother of Peter, taught.” From Synopa the sea
route led to Korsun (Khersones) in Crimea, where the
Apostle learned that nearby lay the Dnipro’s mouth. Up the
Dnipro the First-Called Disciple of Christ set off on the road
“to Rome.” And here we have an interesting point about
which historians do not particularly reflect: Why make such
a big circle, go into unknown lands, in order to head to Rome
from the northern side? Greek and Byzantine sources shine
some light on the question posed: The lands along the
northern part of the Black Sea, all the way to the Baltic Sea,
that is, the terrains of modern Ukraine and Belarus, were
settled by peoples known to the Greeks, who in various
historical periods were known by various names, but in the
eyes of the Greeks and Byzantines these were one and the

same people: Cimmerians, Taurians, Scythians (Scyths),
Sarmatians, Venedes, Antys, Sklavyny, Huns and Slavs.
For the basis of such an approach, they took the language
of these peoples, which for these peoples named was one
and the same. The latest research of the ancient history of
Ukraine confirms the correctness of such views. The
peoples in question were for the ancient Greeks “ksenoi”
(foreigners) rather than “barbaroi” (barbarians in the modern
understanding), because of their culture, customs, and
beliefs, known to the Hellenes. Fragments and excerpts
from ancient Slavic beliefs give us the grounds to
extrapolate that they had many teachings similar to
Christian ones. And, certainly, this is why the Apostle
Andrew “set off to up the Dnipro and by divine providence
arrived and stood under the hills by the shore,” where Kyiv,
the capital of Ukraine, is now. Historical sources witness
that at that time there was a city there known to the Greeks,
Armenians, and Persians. Blessing the hills, the Apostle
Andrew prophesied that on these hills would shine “God’s
blessing, and there will be a great city, and God will raise
up many churches,” and he set a cross there.

We are reflecting so thoroughly on the accounts about
St. Andrew the Apostle and his arrival to the land of modern
Ukraine because Kyiv, like Jerusalem, Constantinople, and
Rome – the most important spiritual centers of world
Christianity – stands on seven hills, and this joins Kyiv with
the ancient apostolic sees. A letter of Byzantium Emperor
Michael Doukas to Vsevolod Yaroslavovych, son of Kyivan
Duke Yaroslav the Wise (circa 1073/74), witnesses to the
spread in the consciousness of ancient Rus’-Ukrainians of
the name (though not directly named) of St. Andrew the
Apostle as one of the first missionaries: “Spiritual books
and reliable histories teach me that both our countries have
one source and root, and that one and the same word of
salvation was spread in both (countries), these same
eyewitnesses of the divine mystery and its messengers
proclaimed in them the word of the Gospel.” [1]

Noted Ukrainian historian Mykhailo Braichev’skyi
considered that “the stay of the Apostle Andrew in Crimea
(Kerch and Khersones) is entirely likely.” [2] The scholar
made the conclusion that: “Independent of the time of the
introduction of this story [about the Apostle Andrew] to the
Kyivan chronicles we have to look over it like … documents
of an epoch much older than the times of Nestor and
Syl’vestr.” [3]

The earliest mention of the spread of Christianity on
Ukrainian lands belongs to Tertullian. Eventually SS.
Athanasius of Alexandria, and John Chrysostom and
Blessed Eusebius Jerome report about the acceptance of
Christianity by the Scythians. The fact that Christianity was
accepted “long ago” is supported by the writings of Hermius
Sozomen in “Ecclesiastical History” and Eusebius of
Caesarea in “A Short Chronography” write. [4]

The name of the Slavic prince of the country of the
Antys (the territory of southern Ukraine), Bozha, remains in
history. Together with his sons and 70 provincial

On the 1020th
Anniversary of
the Baptism of
Rus’-Ukraine
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administrators, the Goths crucified them on crosses as
Christians. Byzantine sources report that the Polianian
Prince Kyiv (Kuver in the original) in his young years was
raised at the court of Emperor Justinian I, accepted
Christianity in Constantinople, and here was educated. “He
had a great honor from the tsar,” he received a benefice in
Lower Podunav, where he founded “Kyi’s city.” But because
of the invasions of local tribes he was not able to fortify
himself there. So Kyi returned home, where he “set”
(certainly, built or transferred from another city) his capital,
Kyiv. According to other witnesses of the Byzantines, Kyi
was a contemporary of Emperor Heraclius. As his
contemporary Ioan of Nicea wrote in detail, “by the strength
of the holy and life-giving baptism that he received, he
conquered all the barbarians and pagans.” [5] The “Narrative
of Years Past” also witnesses to the friendly relations of the
ancient Ukrainian prince with the Byzantine imperial court,
though it is silent about Kyi accepting Christianity. So the
witness of the Byzantine sources is important for us: At this
time the Slavs were fighting against the empire, and a good
word about the Polianian prince would not be possible if he
were a pagan.

From the second half of the 7th into the 8th Centuries,
when the Iconoclast emperors sat on the imperial throne, it
was difficult for the Eastern Church. Northeastern Crimea
became a place of exile or hiding for those who venerated
icons. Thanks to the missionary activities of such figures as
Stefan of Suroz the Confessor and others, Christianity in its
Orthodox form spread from Crimea among the surrounding
pagans. A preserved old Rus’ translation of the well-
distributed edition “Life of Stefan of Suroz” (the Greek
original is lost) witnesses to the baptism of Prince Bravlyn
at the end of the 8th- start of the 9th centuries. Most
interesting is the fact that Soviet scholars themselves
proved the correctness of the accounts of the “Life”
regarding the unexpected sickness and miraculous healing
of Prince Bravlyn of Novgorod, as, during the time of the
events described, there were a number of cities named
“Novgorod,” but Great Novgorod on the Volkhov (on the
territory of Russia) still did not exist.

This is the sketchy picture of the initial period of the
Christianization of the Ukrainian lands. And again we turn
to Prof. M. Braichev’skyi: “The spread of Christianity among
the Eastern Slavs on the edge of the 8th to 9th centuries
acquired the significance of a most sharp and urgent
problem. Confirmed, the new faith actively paved its way,
gaining solid support in Rus’. The official Christianization of
Rus’ stood on the order of the day. From the middle to the
second half of the 9th century, on the Kyivan throne,
certainly, as co-rulers sat Princes Askol’d and Dyr, about
whom it is thought that they were the last successors of
Prince Kyi. Prince Askol’d himself introduced Christianity
into Rus’ as the official religion. About this baptism (128
years before the baptism of Volodymyr!) we have witnesses
in Byzantine, Arabic, and Western European sources.
About the baptism of the Rus’-Ukrainians Patriarchs

Photius and Ignatius and Emperor Constantine
Porphyrogennetos write. Documents from that time
witness to the stormy activities of Prince Askol’d, often
strengthened by the force of arms. Many times Rus’ fought
against the Byzantine Empire. During the rule of Emperor
Michael III, in 860 Askol’d unexpectedly attacked
Constantinople and gained a victory. The following attacks
on Byzantine happened in 863, 866, and 874. These
attacks witness that Kyivan Rus’ became a serious
opponent of the Byzantine Empire and took a significant
position in the Oikumene of that time. And in religious life
for a Christian country this was a period of sharp conflict
with the Western Church and its mutually active missionary
activity. A circular (encyclical) has come to us and two
sermons of Patriarch Photius in which the process of the
baptism of Rus’-Ukraine is clearly confirmed by this
Patriarch. Addressing his encyclical to the Eastern
Churches, Patriarch Photius wrote: “Not only the Bulgars
converted to Christianity, but this people about whom are
spoken much and often, and who overcome others with
brutality and bestiality, that is, those called the Rus’.
Having subjected neighboring peoples, and for this they
have become too arrogant, they raised their hand against
the Roman Empire. But now they have exchanged their
godless faith, which earlier they maintained, for pure
Christian teaching, entering into the number of friends given
to us, though shortly before this they plundered us and
revealed their unrestrained audacity. And among them
such a thirst and enthusiasm of faith has taken fire that they
have received a pastor and with great exactness conduct
Christian rites.” [Phot. Ep.].

So, Rus’ not only official accepted Christianity from
Constantinople, but also accepted the ecclesiastical
hierarchy – a Metropolitan (according to Constantine
Porphyrogennetos an Archbishop) Michael (in other
sources Leo) and bishops. We don’t know precisely, for the
witnesses are silent, how the process of the
Christianization of Rus’-Ukraine happened, that is, was it a
baptism by force or calm, but it is known exactly that a
certain pagan opposition existed. Certainly, the pagans
called from Slavia (the northern lands) Oleh, who killed
Kyivan Princes Askol’d and Dyr and seized the royal
throne. In 882 the dynasty of the Riurykovychi came to
replace the dynasty of Kyi and the period of pagan reaction
started. Hurrying ahead, let us say that even in the 11th –
12th Centuries in Byzantium they acknowledged that
Kyivan-Rus’ was baptized in the third quarter of the 9th
century.

And we return to the times of Prince Askol’d, Emperor
Michael, and Patriarch [6]  Photius, and we address the
“Pannonian legend” of the widespread edition of the “Life of
St. Cyril.” As is know, Emperor Michael III in 861 sent
Constantine the Philosopher on the so-called “Khazar
mission.” It would have been optimal for the missionary to
sail directly to Meotyda (Sea of Azov), but the future
Teacher of the Slavs somehow went to Korsun (Khersones)
in Crimea, where he found a Rus’ monk with whom he

(continued from previous page)
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“obrite” (found, acquired?) religious books, “written by Rus’
writers.” And then in 863 was the Moravian mission for
which the brother Saints Cyril (Constantine) and Methodius
translated into the Slavic language the New Testament and
divine service books. Even with the modern development of
possibilities for translation and the appearance of an
impressive number of grammars and dictionaries the work
of a translator is a feat. But at that time, to speak about a
time when all this did not exist, when it was necessary to
develop one’s own Slavic terminology to express certain
ideas, is similar to the word “paradise” (by the way, in the
Western European languages a borrowed word, not one of
their own, is used for this idea). So, certainly, Constantine
the Philosopher acquired the necessary books, he edited
some of them, but still for a long time after him in Roman
sources they call these “Rus’” and not general “Slavic.” And
one more point: It was logical to travel from Crimea to Rus’
for missionary service, inasmuch as at that time Kyiv was
more important from the political side than Moravia and
Pannonia. And Rus’ at that time was already a Christian
country, so there was no idea of bringing Christianity to
Christians.

After the pagan reaction in Kyiv the dynasty of the
Riurykovychi was confirmed, which was hostile to
Christians. But the Christian Church itself did not
disappear. During the signing of agreements between Kyiv
and Constantinople under Prince Ihor we see Rus’-
Christians who took oaths on the Gospel, during the time
of Princess Olha of Podil – one of the parts of Kyiv – the
Cathedral Church of St. Elijah the Prophet operated. And
Princess Olha herself and her son Ulib were Christians.

A new period in the development of the Christian life of
Kyivan Rus’ came with the grandson of Princess Olha,
Volodymyr. In 988 or 989 Grand Prince of Kyiv Volodymyr
Sviatoslavovych accepted the faith of his grandmother and
renewed the official status of Christianity as the state
religion. Only the “Narrative of Past Years” recounts the
baptism of Prince Volodymyr, his family and the people of
Kyiv. Announcing the future act of the baptism of his
subjects, the lord said that whoever is not baptized will not
be his friend. Of foreigners who speak about the baptism of
Prince Volodymyr, only the German Tytmar of Merzeburg
speaks, but he clearly talks about the personal baptism of
the lord of the Rus’. After the renewal of Christianity in Kyiv,
the following lands were baptized “by fire and sword”:
Novgorod (990), Rostov (991) and Suzdal (992). Notably,
about baptism on those lands in which modern Ukrainians
and Belarusians live there are no accounts. For they had
preserved the baptism of Askol’d.

At first the Kyivan metropolitans were Greeks, but very
quickly the great princes of Kyiv, according to the example
of Constantinople, made attempts to place metropolitans
from the numbers of the Rus’. The bishops of the Ukrainian
lands supported such a practice, though the northern
bishops, first of all those of Novgorod, opposed this, but not
so much from ecclesiastical-canonical motives as because
of the ambitions of their local princes and lords. Ukraine fell

under the rule of the Grand Duchy of Lithuania and then the
Polish Kingdom. But it did not lose contact with
Constantinople. Even under difficult political and religious
conditions, ecclesiastical and cultural life developed.
Church brotherhoods were founded, the most important of
which (for example, Dormition in Lviv) with the blessing of
the Patriarch of Constantinople became stauropegia
(directly dependent on the patriarch). Through schools the
brotherhoods spread education among the people and took
care of Church relics. Documents from these times can still
be found today in Ukrainian churches, for example, a
decree written on parchment in the Greek language with
original signatures and sealed with the stamp of the
Patriarch of Constantinople which confirms the authenticity
of parts of the relics of St. John the Baptist given to the
Orthodox Church of St. John in Berezhani in the Ternopil
area (now the relic is found in Holy Trinity Church).

Ivan Fedorov, the first Russian printer, fled from
Moscow to Ukraine and here “revived neglected printing.” In
1581 he published in Ostrih from Greek and Slavic books
the first full text of the Holy Scripture – the well-known Ostrih
Bible, which became the canonical example for following
publications of a Slavic Bible. Lviv Bishop Hedeon Balaban
published a “Book of Needs” from original Greek texts, and
after him Kyivan Metropolitan Petro Mohyla published
divine service books. His “Book of Needs” was accepted by
Universal Orthodoxy as an exemplary “Book of Needs,” and
his “confession of faith” became a symbolic book of the
Orthodox Church.

Completing the survey of church relations between the
lordly Ecumenical Patriarchate and its daughter Church of
Kyiv, again we recall that for all the more than 1000-year
history of the Ukrainian Church, Kyiv always demonstrated
proper obedience to the patriarchal throne, listening to its
thoughts, and did not do anything that harmed the Universal
Orthodox community. Even in today’s difficult times, when
Ukrainian Orthodoxy is divided into three branches, the
Churches which gave birth to and protect the Ukrainian
tradition do not demonstrate unwise intolerance and
aggression to their brothers in the one faith. Tolerance and
faith will in its time be rewarded, and in Ukraine there will be
one national Church, for which the true Christians and
patriots of their land hunger.

1. Vasylebskyi, V. I. Two writings of Byzantine Emperor Michael VII
Doukas to Vsevolod Yaroslavovych. Journal of the Ministry of
People’s Education. [St. Petersburg] 1875, # 12. Cited letter written by
the learned secretary Michael Psellus at the order of the emperor.
2.  Braichevs’kyi, M. Y. The confirmation of Christianity in Rus’. –
Kyiv: Scholarly thought, 1988. – p. 10.
3.  Same, p. 9.
4. See correspondingly: Tertullian – Tert. Adversus Iudaeos, VII. –
PG, I–II, p. 649–650. St. Athanasius of Alexandria – PG, XXV–XXVI, p.
51. St. John Chrysostom – Commentary on the Gospel of Matthew
(PG, LXIII, 501, p. 51). (Euseb. Jerome Epistolae. – PL, XXII, p. 870).
Sozom. Hist. Eccles. II, 6. Eusebii Ces. Chronogr. Brevis.
5. See Uspens’kyi, F. Y. History of the Byzantine Empire.– T. I. –
St. Petersburg, year not noted.
6. Braichevs’kyi, M. Y. The confirmation of Christianity in Rus’. –
Kyiv: Scholarly thought, 1988. – p. 37.
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When you speak of “Church,” of what do you think? Do
you think of a building, or of God’s people? The word
“Church” comes originally from the New Testament Greek
work Ekklesia, from two Greek words ek (out) and kaleo
(call), which originally had the connotation of an official
Body, such as an assembly of citizens. In Greek and
Roman civilization, not all had citizenship. Indeed, there
were fewer citizens than noncitizens. Most noncitizens
were merchants, servants or slaves, who received no
benefits of citizenship. But one who was “called out” to be
a member of this kingdom/empire/society was part of its
ekklesia or “church.” Thus, when we speak of being “called
out” by God, He is the King, the Church is His Kingdom and
its citizens are called out of bondage and slavery to sin to
serve the Living God and to have great joy and abundant life.
Thus, the best translation is perhaps “Body called out.”
Some translate it as “assembly,” but that is somewhat
misleading, since assembly also indicates “a meeting,”
which is not what ekklesia means. In the case of the Church
of God, then, the “Body called out,” is the Body of Christ,
the Kingdom of the God Who dwells among His People.

Did you know that when you were baptized, and every
time you commune, according to the Synodikon of
Orthodoxy (an official document of the Church proclaimed
by the Bishops on the first Sunday of Lent), you make a
pledge and a “promise to revere the Orthodox Catholic
Church”? Did you know that every time you say the Lord’s
Prayer, and pronounce the words “Our Father,” that you are

not only acknowledging that you are a child of God but also
that you are a “child of the Orthodox Catholic Church; for
whoever does not recognize the Church as his Mother,
cannot recognize God as Father” (St. Peter Mohila of Kyiv,
Orthodox Confession of Faith, Question 10 on Hope)?

In the Creed we confess ONE CHURCH, we do not
confess “Churches,” which are local manifestations of this

one Church, but the one Church itself, since “Christ is not
divided,” and in this we understand that the local churches
are simply the One Church at a particular location. Likewise
Christ says “I will build My Church.” He does not say, “my
churches” (cf. Mt. 16.18). And again, Scripture says that this
One Church is the “Church of the Living God, the pillar and
ground of the truth,” regardless of which locality we visit this
Church, or what the particular local peculiar customs are,
we understand it to be the One Church “which is at Corinth,”
or “in the region of Galatia” or in Athens, in Jerusalem, in
Kyiv, in South Bound Brook or in Chicago or Los Angeles
or Dover, Florida.

The Scriptures and the Church Fathers reveal what the
local Church is: A manifestation of the universal church in
a particular locality. St. Clement of Rome, in the 1st Century
writes in the name of, not “the Roman Church” but rather
“The Church of God which sojourns at Rome, to the Church
of God which sojourns at Corinth” (1st Letter to the Corinthians,
1). This is in line with St. Ignatius of Antioch (Bishop of
Antioch ca. 98-117AD) who writes “to the Church
constituted at Ephesus in Asia,” to the ‘Holy Church at
Tralles”, to “the Church which is at Magnesia,” “to the
Church of God the Father and the Lord Jesus Christ which
is at Philadelphia in Asia…” and “to the Church of God the
Father and the beloved Jesus Christ which has mercifully
been given every gift, filled with faith and love, not lacking in
any gift, most worthy of God and bearing holy things at
Smyrna in Asia…His saints and faithful whether among

Jews or among
nations in the one
Body of His
Church.” But the
Scriptures and
early writings also
speak of the local
churches “of” a
place, signifying
that it is com-
prised of all the
Orthodox Chris-
tian faithful of a
given city or town

in the early Church (and still officially in Church teaching).
For example, the book of Revelation (Ch. 2ff) speaks of the
Church of Ephesus, and the Church in Pergamos, and the
Church of those who are of Laodicea. This is truly the One
Church which is constituted locally “of” the city,  “at” the
city, and in the city. Thus we also see St. Ignatius writing
in the name of the Church which presides in the “country”

In the Creed we confess one Church, we do not confess
“Churches,” which are local manifestations of this one
Church, but the one Church itself, since “Christ is not
divided,” and in this we understand that the local churches
are simply the One Church at a particular location.
Likewise Christ says “I will build My Church.” He does not
say, “my churches” (cf. Mt. 16.18).

“
”
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of those who live in “the East” to “the Church which presides
in the place of the country of the Romans.”

In the Liturgy, we confess, not “Churches” (plural), but
rather one Church (singular) of God, the One, Holy, Catholic
and Apostolic Church, the Body of Christ which He founded
in its entirety, all members in heaven and on earth with
Christ as the Head united in faith and sacrament. In this
way, then, the Church finds fullness: the laity and clergy in
Communion with the bishop and the bishops in Communion
with one another, and all in Communion with the Lord,
united in Orthodox Christian faith and sacrament, all
manifesting in each locality the Holy Church of Christ. In
writings of the last few decades we quite frequently hear of
“the Orthodox Churches” (in the plural, i.e. meaning the
various local or supra-local manifestations of the Church in
Ukraine, Romania, Russia, Greece, the ancient lands in the
middle east, etc.), but rarely of the One Orthodox Catholic
Church (singular) that together they form. The Church is
Orthodox in that it has right service of God and right belief
as the “pillar and ground of the truth,” as Scripture calls it.
The Church is Catholic (from the Greek katholikos, literally
“according to the whole”) in that it is complete in Christ, it
is whole, and it is universal. It is Apostolic in that it has
continued the Apostolic succession and upheld the
tradition handed down from the Apostles. Since other
churches call themselves catholic and apostolic, the term
“orthodox” is the one that is particularly distinguishing in the
modern world.

St. Cyril of Jerusalem writes: “And if you ever are
visiting in cities, do not inquire simply where the house of

the Lord is - for the others, sects of the impious, attempt to
call their dens ‘houses of the Lord’- nor ask merely where
the Church is, but where is the Orthodox Catholic Church.
For this is the name peculiar to this Holy Church, the Mother
of us all, which is the Spouse of our Lord Jesus Christ, the
only-begotten Son of God” (On the Unity of the Church, 18.26).
For “we who are many are one Body in Christ, and
individually members of one another” (Rom. 12.5).

St. John Chrysostom teaches us that we are to
understand, not just as individuals, but also parishes,
dioceses, metropolias and patriarchates, that we are
“individually members of one another.” We are not
independent of one another nor subserviently dependent
upon one another but interdependent. This is why we read
not of separate churches, but of the One Church in each
particular town and city throughout the world. And it is
important to remember about your Church that this same
Church, “the Orthodox Catholic Church of Christ, holds fast
to the anciently transmitted doctrines which were at that
time professed in common both in the East and the West…”
(Encyclical of the Orthodox Patriarchs in Reply to the Encyclical of
Roman Pope Leo XIII, 1895).

Thus, truly the Church to which you belong is
Orthodox, truly it is Catholic, and truly it is Apostolic,
keeping the essentials unaltered, and in practical matters
choosing variations only within the bounds set by the
Apostles from the variety of things handed down to us in the
Tradition of the Apostles themselves, being moved by the
Holy Spirit, Who guides the Church into all truth. You are
part of the most long-standing Church on earth, the
Orthodox Church of God.

May God grant to them many, happy
and blessed years!

September

Fr. Paul Szewczuk September 22, 1991

V. Rev. Fr. Yurij Siwko September 23, 1982

V. Rev. Fr. John Harvey September 27, 1974

V. Rev. Fr. Roman Tarnawsky September 27, 1978

OrdinationOrdinationOrdinationOrdinationOrdination
AnniversariesAnniversariesAnniversariesAnniversariesAnniversaries

CORRECTION

Ihumen Gregory July 16, 1977

We apologize for the computer ommission of Fr. Gregory’s
Ordination Anniversary date in the last issue of our publication.
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Nativity of the Blessed Virgin Church
- Nicholas and Matthew Weigand, and
Nicholas Tirpak; Rt. Rev. Fr. Raymond
Sundland, pastor; June 1.

St. Vladimir Cathedral - Front: Kelly Meaden, Sophia Dobronos,
Dana Demjanjuk and Morgan Johnson. Middle: Sarah Harasyn,
Andrij Mahlay, Jonathan Greaves, Orest Mahlay, Mrs. Dawn Miller,
teacher. Back: Fr. Dn. Ihor Mahlay, Fr. Michael Hontaruk, Fr. Michael
Strapko, Fr. John Nakonachny, pastor; June 15.

SS. Pe
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Becke

St. Mary’s, Nativity of the Mother
of God - Gregory Roman Platosz,
Stephanie Alana Melnyk; Fr. Dn.
Anthony Szwez, V. Rev. Ihumen
Gregory, pastor, June 15.

Bel Air,
MD

New
Britain,

CT

South Plainfield,
NJ

Parma, OH

Four Evangelists Mission 
Klopcic, Nathaniel Borns, an
Klopcic; Fr. Gregory Czumak, p

St. Demetrios Church - Front: Magdelena Mostek, Daria
Mostek, Paulina Mostek, Brandon Prokopiak, Jennifer Obrizan,
Makayla Reyes, Denise Spoganetz, teacher. Back : Nicholas
Obrizan, Victor Obrizan, Rt. Rev. Taras Chubenko, pastor,
Subdeacon James K. Cairns III, Patrick Prokopiak, June 15.

Youngstown, OH

Cartaret, NJ

Chicago, IL

St. Volodymyr Cathedral - Front: Yulia Valnytska,
Ella Dilendorf, Zorian Schifman, Roxolana Lisowsky,
and Anastasia Sapatynska. Back: Protodeacon
Mykola Dilendorf, Archimandrite Pankratij, pastor,
and Rev. Fr. Shelvakh.
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St. George Church - Julia Hontaruk
with His Grace Bishop Daniel; V. Rev.
Petro Levko, pastor, Rev. Volodymyr
Hlyvko, attached.

St. John the Baptist Church - Alexis Ranieri, Hunter
Gorick, Samuel Hatala, Benjamin Hatala, Andrea Harder,
Stamatia Dimitriou, Nicholas Ranieri, Matthew Ranieri and

Jordan Klym; Fr. Zinoviy Zharsky,
pastor, and Jody Dimitriou,
teacher.

St. Vladimir Cathedral - Front: Acolytes James Gavrushenko,
Nathan Konchak, First Confession Recipients Brett Wilwert and Johann
Gigante, Daria O’Byrne, teacher. Back: Protodeacon Anatolij, Fr. Frank
Estocin, pastor, Subdeacon Peter Konchak, Alexander Konchak and
Peter Konchak, Jr.; June 15.

St. Michael Church - Roman and
Tamara Petrov; Fr.Anthony Perkins,
pastor; Susan Chase, Church School
teacher; June 15.

Southfield,  MI

Yardville, NJ
Johnson City, NY

Philadelphia, PA

Woonsocket,
RI

St. Andrew Church - Stephen
Little; Fr. Roman (Tarnavsky),
pastor.

St. Mary the Protectress Cathedral - (Left, 2008) Oleh Kozak. (Right, 2007) Front:
Christinka Bodnarchuk, Roman Petrusha, Danylko Higgins, Tetiana Smyk and Denys
Slyusar. Second row - Alexis VanHoef, Lesia Powers, and Liza Jones; V. Rev. Pavlo
Bodnarchuk, pastor.

Boston, MA

eter and Paul
ch - Front: Jeffrey
diak; Alexa
etrios; Makenzie
Summer
schak; Jamie
n. Back: Fr. John
ey, pastor; Joe
ish, council

dent; Fr. Gregory
er, choir director.

- Ben
nd JT

pastor.
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2008Graduates

St. Andrew Church, Boston, MA
High school graduates Stephen Walling, Michael Orlov,
(above) and Anna Matveychuk (left) with Fr. Roman
(Tarnavsky), pastor. All graduates received scholarships
from the Pavlo Danylenko Memorial Scholarship Fund.

Maria Syska received a
Doctorate in Veterinarian
Medicine from the Univer-
sity of Pennsylvania School
of Veterinary Medicine in
Philadelphia, PA. Her home
parish is St. Mary Church in
Chester, PA where V. Rev.
Fr. Gerald Ozlanski is
pastor.

St. Demetrios Church,, Carteret, NJ
Church School graduates and
recipients of the Archbishop Mark
Scholarship: Rebecca Clayton
and Vitaly Pasej with Rt. Rev. Taras
Chubenko, pastor

St. Vladimir Cathedral, Parma, OH
High school graduates were gifted with an Orthodox Study Bible from
the parish’s senior UOL chapter. V. Rev. Fr. John Nakonachny, pastor,
Kevin Kustich, Ryan Sima, Emily Kominko, John Harayn, Daniel
Moysaenko and Fr. Deacon Ihor Mahlay

St. Mary Church, Chester, PA

Ascension Church,
Nanty Glo, PA

High school gradu-
ate James Shaffer,
being presented an
icon from his pastor,
Fr. George Hnatko.

SS. Peter and Paul Church, Youngstown, OH
Front row: Nick Anderson; Krista Ulbricht;
Robert Kline. Back row: Fr. John Harvey,
pastor; Fred Battisti, Jr. (OSU); and Joe
Ewanish, council president. All graduates
received scholarships from the V. Rev. Fr.
William Olynyk Scholarship Fund.
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The train pulls into the station.
The buildings are reminiscent of a
Soviet Tragedy. Bats line the bright
nights sky as you walk a weathered
path. You have arrived in the
orphanage of Znamianka. The hall-
ways are blue and the building is
crumbling. It is hard to believe children
live in such a structure. During the
days the hallways resonate with
screams and laughter. At night, a
deafening silence cascades through-
out the corridors, only to be shattered
by the cries of a child in the early hours
of the morning.

Disfigured children reside in this
foreign place, in this country of my
ancestors. They are forgotten by the
world, nestled in the outskirts of
civilization, tucked away in a dark
corner so not to be noticed. Foremost
they are neglected, but unmistakably
pure and innocent. They are love
without limitation, unconditional. Some
talk, some just make noises. And
while these children are truly
astonishing, the cold hard fact
remains: These children will die here.

This is the bitter truth of it all. As
a missionary, this bitter truth impacts
you with such tremendous force the
last time you see their faces, and
chronically strikes throughout the
years to follow. This is why we go
there, this is why what is done there
matters. We go there to return that love
which is given copiously. Though I
firmly believe, no matter how much
affection we return, it could never
match the amount we receive, and the
satisfying feeling that results is: that it
will always be enough to these

children. A stroke on the cheek, a tight
embrace, the beauty and comfort in
any human touch will go well beyond
anything you ever thought yourself
capable of giving.

When you walk room to room,
the children do not appear as what our
society deems to be “normal”.
However, within moments of time
spent with any child, it is apparent that
these children are cognitive, spiritual,
but most of all humbling. So while they
may not be “normal”, they most
certainly are magnificent and nothing
short of extraordinary.

I can go on for pages praising the
work we do there as Orthodox
Christians, the children themselves, or
how much progress has been made
there over the years, but I am opting
not to. This trip is an experience, an
experience I believe everyone should
have, but in reality, not everyone can
handle. Thus, you need to be, at the
very least, aware of the sufferings in
our ancestral homeland.

My experience is no greater than
anyone before me and certainly not
one of dire importance, but at the very

least it is an experience, and it is one
I wish to share. On my first trip I met
two children, who, had they lived in the
United States, would have lived very
different lives. Vitaly, who suffers from
hydrocephalus and Masha who is
malnourished. They are my children.
After leaving them, my thoughts and
prayers revolved around them over the
duration of this past year and
throughout its high points as well as
low ones.

I returned to Ukraine this year on
the 2008 mission team in hopes of
seeing both children again. The cruel
reality struck me in my stay at
Znamianka. I lost a child. I lost a child
in my absence, an eleven year-old, a
child I had waited a year to see, to love.
And in retrospect, nothing I have ever
done in life was harder than going to
pray over her grave and say my final
good-bye, only to not be certain that it
was her grave I was praying over. This
is why we must go on, for Masha and
for those before her and those who are
certain to follow. We must stay, the
trips must continue, and we must
expand. Every child deserves to be
shown the paternal love we to which we
human beings are entitled.

The Orphans of Ukraine are
waiting and they will receive you with
open arms. Will you answer the call?

Have you ever seen the Face of
Christ? I have. It was in the faces of
orphan girls from the Puhachiv
Orphanage in Ukraine.

Answering the
Call

by Adam Kennedy

Ascension at
the Puhachiv
Orphanage

by Andrea Komichak
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for very long. But when I looked over at
her face, she was completely calm
and attentive. She remained like this
even as I carried her up to receive Holy
Communion for the first time. I recalled
how just one year earlier I carried her in
a similar fashion for her baptism by
Bishop Daniel.

Following the Liturgy was the
service of Holy Unction. The Bishop
went around the room anointing each

of the girls, and I found myself standing
next to Katya. At twenty-four years of
age Katya is already a woman.
Because of her jokester personality,
she holds the title of Class Clown; but
on that day I saw a completely different
side of Katya. I watched as she folded
her hands in prayer and participated in
the responses. With eyes closed, she
recognized the gravity of the service.
This was a more personal and grown-
up Katya. There was something inside
of her that told her what was going on
and how she should react. After the

anointing, she came up to me and the
other team members, and gave us all
a hug. With tears strolling down her
face, she thanked each one of us for
bringing her to the Liturgy.

 Have you ever seen the Face of
Christ? I have. It was in a group of
orphans who showed me the privilege
of going to Church.

 While I was on the 2008 Mission
Trip, I had the most fortunate
experience to celebrate the Holy
Feast of the Ascension with the girls of
Puhachiv. An abbreviated Divine
Liturgy led by Bishop Daniel was held
in one of the orphanage’s newly-
remodeled buildings, a building that is
now utilized for classroom purposes.
Of the eighty-seven girls in the
orphanage, only thirty were healthy
enough to attend the service that day.

 Bishop Daniel began by calling
forth two of the teenage girls, Nina and
Anya, and explained to the group how
the girls baked the prosphora bread
that would later be used for
Communion. With the help of Fr. Steve
Masliuk of Bridgeport, Connecticut,
both Nina and Anya assisted in every
step of the process. As Bishop Daniel
recognized their hard work before their
peers and the staff, it was a joy to see
the glee on both of their faces and in
their smiles.

 It was now time to begin the
Liturgy. As I sang the liturgical
responses, along with other team
members, I experienced an incredible
scene unfolding before me. At first, all
of the orphans sat still and were very
well-behaved, but that did not last very
long as the group began to lose
interest. Increasingly they grew
restless. It wasn’t until we got to the
Gospel reading, however, that things
began to change. Bishop Daniel, who
is blessed with a deep bass voice,
chanted from the Gospel Book. The
group suddenly stopped fidgeting and
was completely mesmerized by the
sound of the bishop’s voice. Among
the orphans was my seven-year-old
goddaughter Sophia. Normally, Sophia
is a lively little girl who cannot sit still

Night’s darkness had overcome
the halls of Znamyanka’s orphanage.
The shadow of an abandoned
wheelchair stretched over the walls
and across the cool tiles on the floor.
In a quiet room, Bishop Daniel spoke
to a group gathered around a table -
usually an ordinary scene, but not that
night. “It all begins in love” he said, his
voice low, “and it all ends with love.”
Tear-stained cheeks glistened and
voices quivered - with love, with
gratitude, with overwhelming emotion.

It was our last night in
Znamyanka and only a few days time
until the end of what for me was a most
riveting and wonderful, depressing and
uplifting, love-filled and traumatizing
emotional roller coaster. Good had
come with the bad, smiles had
surfaced through a blur of tears, and
the laughs lived on as echoes in my
mind. It had begun with love - a pure
and unconditional love from the
children. And as they hungered for
mirroring love and affection, I now see
that I, too, hungered. The love

Unconditional
Love

by Katrusia Stecyk
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demanded by these orphans en-
chanted me and pulled them into my
heart, catapulted them into my life
forever.

The unmasked delight and eager
love in their azure, green, cocoa eyes
was the most beautiful thing I’ve ever
seen…genuine and with no end.
Maybe these children are hidden in
remote villages in once-Soviet orphan-
ages so that they are neither seen nor
heard, and maybe they are forgotten
by most of the world, but they are still
God’s children. They are people.

In their clinging fingers I felt so
much more than the intense longing
for a human touch - I felt the innate
human qualities of a need to belong, a
need - a hunger - for love. At the end of
the day, it is all about love. These
children have nothing but love. Most
don’t even have their health, some-
thing so many of us take for granted.
Each orphan showed me the raw core
of the human soul, I think. Perhaps
burdened with the unthinkable, but at
the same time, good, having only the
sincerest desire to give the greatest
gift, the most valuable - true and
unconditional love. They broke down
barriers of patience and dragged love
out of me, the kind I wasn’t aware I
could show to anyone, especially not
to a complete stranger who may not
even be cognitive or cogent.

I felt my heart shatter and be
rebuilt at least 18 times during my time
in Ukraine.

And now, a few short weeks later,
here I am. I still don’t know what to
think, how to feel. Sometimes I don’t
feel like I’m here at home - it seems
that somehow, I am still with the
children. I can’t think about anything
but those beautiful faces and giggles
across the great blue sea... sleeping
right now. At times I know that they’re

playing, or sitting outside, and later on
they’re eating or sitting, crying or
laughing, in an orchard, in a
classroom, in their beds. I wonder over
and over: How is it even possible to fall
in love 200 times and always have
those names and faces floating in the
back of your head, as if they’re tiny
shadows pleading you to come back,
come back just to hold them?

They plead to me. I miss every
last dimple, cry, kiss, hand, and shade
of eye color, every snort, titter, toothy

smile, and grasp of my pinky finger. I
miss them. Seeing every one of my
pictures again and again, and starting
to see others’ pictures is shedding
new light on everything. I’m seeing
things I didn’t necessarily see before...
freckles, crooked teeth, fingernails,
balled up fists, arms wrapped tightly
around waists, necks, chests - never
wanting to let go, ever.

I hear the laughs and the lonely
cries down the hallways in the middle
of the night. I see the thrilled grins and
little hands clutching beaded

necklaces…red, green, yellow, sparkly
pink. I’ve been at home for awhile, but
somehow I still feel the burning tears I
tried so hard to hold back as I lifted the
little ones to my own eye level and
kissed them good-bye. After all, you
can’t make happy memories if your
world is a blur of tears.

Those children, those Ukrainian
orphans in Puhachiv and Znamyanka,
are so physically far away right
now…but every single freckle, every
last set of upwardly stretched arms
just waiting to be lifted into a higher
place, waiting to get closer, is so
important to me. Far away, but never
disconnected. Connected by love.

And what a miracle it is. To find in
yourself the ability to love those cast
aside, those placed on the edges of
towns in a faraway land, some
unwanted and others completely
forgotten. To have every difference and
every barrier melt away within a day’s
time, only to reveal an earth-
shattering, unmistakable love I never
knew was possible.

The connection I and the team
made with the orphans is not one that
I can explain so soon after my first visit
to my homeland to serve these
children - and I don’t know. Maybe I
never will be able to, but right here and
right now, knowing that such an
unconditional love exists settles me.
Something inside me feels so calm
and a happiness unlike anything I’ve
ever felt wells up. A happiness made
possible by a God-given love that took
the form of musical laughs and bright
smiles. A happiness that reminds me
of how each and every child I
encountered managed to drag a love
out of me that I didn’t know was
possible.

And so it all begins with love and
ends in love.
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Â³ä 23-ãî äî
27-ãî ÷åðâíÿ 2008 ð.,
ªëèñàâåòà Ñèìîíåíêî,
â÷èòåëü ðåë³ã³¿ ïðè
øêîë³ ðåë³ã³¿ ³ óêðà-
¿íîçíàâñòâà ³ì.Ë. Óêðà-
¿íêè ïðè ïàðàô³¿ Ñâ.
Ïîêðîâè â Ñàóòô³ëä³,
Ì³÷. ³ äîðàäíèê Ìîëî-
äå÷îãî â³ää³ëó ÓÏË³´è â
ö³é æå ãðîìàä³, îðãà-
í³çóâàëà äëÿ ä³òåé
Ë³òíþ øêîëó ðåë³ã³¿
(Ë.Ø.Ð. – Vacation Bible
School). Ùîäåííî, íà
ïðîòÿç³ ï’ÿòè äí³â, ó÷í³
ìàëè ê³ëüêà ãîäèí íàâ-
÷àííÿ ðåë³ã³¿, îçíàéîì-
ëþþ÷èñü ç æèòòÿì Áîãî-
ðîäèö³, îáñòàâèíàìè ïå-
ðåä ³ ï³ä ÷àñ ̄ ¿  íàðîäæåí-
íÿ, ç ¯¿ óñï³ííÿì… Ó÷í³ òà-
êîæ äîâ³äàëèñü ïðî ³ñíóâà-
ííÿ ÷óäîòâîðíèõ ³êîí Ä³âè
Ìàð³¿ òà ïðî ³ñòîð³þ ³íøèõ
³êîí. Äëÿ öüîãî âîíè
çàéøëè äî Ñâÿòîïîêðîâ-
ñüêî¿ êàòåäðè, äå ª. Ñèìî-
íåíêî ïîÿñíèëà ¿ì, ùî
îçíà÷àº êîæíà ³êîíà. Ó÷í³
äîâ³äàëèñü ùî òàêå Ïîêðî-
âà ³ ÷îìó êàòåäðà ìàº
íàçâó Ñâÿòîïîêðîâñüêà. Â
äîäàòêó âîíè âèâ÷èëè ìîëèòâó äî Áîãîðîäèö³ Äîñ-
òîéíî º ³ öå º ³ñòèíà…”

24-ãî ÷åðâíÿ ê³ëüêà ãîäèí ç ó÷íÿìè ïðîâ³â
çàïðîøåíèé ³íñòðóêòîð Àíäð³é Ñòîéêî. Â³í ïîäÿêóâàâ
ó÷íÿì çà ¿õíþ ó÷àñòü â ö³ëîð³÷íîìó çáèðàíí³ íåîáõ³äíèõ
ðå÷åé äëÿ áåçäîìíèõ, ùî çíàõîäÿòü ïðèòóëîê â
Ìîíàñòèð³ Ñâ.Ãåðìàíà â Êë³âëåíä³; öåé ìîíàñòèð
óòðèìóº Óêðà¿íñüêà Ïðàâîñëàâíà Öåðêâà â ÑØÀ. Àíäð³é
ðîçêàçàâ ó÷íÿì ïðî æèòòÿ Ñâ. Ãåðìàíà íà Àëÿñö³,
ïåðøîãî “àìåðèêàíñüêîãî “ ñâÿòîãî, äî òîãî ùå é
ñëîâ’ÿíèíà òà ùå é ïðàâîñëàâíîãî, ÿêèé ïðèáóâ íà
Àëÿñêó â 1794-îìó ðîö³ ìîëîäèì ìîíàõîì ³ ïðîæèâ
òàì á³ëüøå, ÿê 40 ðîê³â. Â³í íàâ÷àâ òóá³ëüö³â ñëîâîì ³
îñîáèñòèì ïðèêëàäîì,  íàäàþ÷è ¿ì äîïîìîãó â ¿õí³õ
ô³çè÷íèõ ³ äóõîâíèõ ïîòðåáàõ. À. Ñòîéêî ïîêàçàâ ó÷íÿì
â³äåî ç ì³ñ³éíî¿ ïðàö³ íà Àëÿñö³. Â ê³íö³ ëèïíÿ ö.ð. Àíäð³é
ìàâ çíîâó ¿õàòè íà Àëÿñêó, ùîá òàì ïðîäîâæóâàòè
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ñâîþ ì³ñ³éíó ðîáîòó. Íà
çàê³í÷åííÿ â³í ïîäàðóâàâ
êîæíîìó ó÷íåâ³ ³êîíêó.

Àëå ä³òåé òðå-
áà ³ ðîçâàæèòè! Òîìó
êîæíîãî äíÿ ïî ê³ëüêà
ãîäèí ä³òè çàéìàëèñÿ
ìèñòåöüêèìè âì³ëîñòÿìè
(crafts): ñïîðóäæóâàííÿì
ç êàðòîíó ìàëåíüêî¿
öåðêâè ³ ¿¿ ðîçìàëþ-
âàííÿì, ðîçìàëþâàííÿì
³êîí, âèøèâàííÿì. Ï³ä
÷àñ ïåðåðâè âîíè çàïó-
ñêàëè ìàëåíüê³ ïàïåðîâ³
ë³òà÷êè, ÿê³ âîíè ñàì³
çáóäóâàëè ³ çàéìàëèñü
³ãðàìè, ùî ðîçâèâàþòü

ñï³ëüíå çóñèëëÿ: äëÿ òîãî, ùîá
ïåðåìîãòè, âîíè ìóñ³ëè
ñï³âä³ÿòè.

Îêð³ì öüîãî ó÷àñíèêè
ËØÐ â÷èëèñü ³ êóõîâàðñòâà:
ÿê ñïðàâèòèñü ç öèáóëåþ, ÿê
ï³çíàòè ÷è ÿéöå âàðåíå ÷è
ñèðå, ³ ò.ï. Êîæíîãî äíÿ âîíè
ãîòóâàëè ñòðàâè, ìèëè
ïîñóäó, âèòèðàëè òàð³ëêè ³
çàì³òàëè ï³äëîãó. Îñòàííüîãî
äíÿ íàâ÷àííÿ ä³òè ïðèãîòó-
âàëè ñâî¿ì áàòüêàì ïîëóäå-
íîê, ùî ñêëàäàâñÿ ç çàêóñîê,
êàðòîïëÿíî¿ ñàëàòêè, á³ôø-

òåêñó òà çåëåíî¿ ñàëàòè. Ó÷í³ ñàì³ âèêîíóâàëè á³ëüøó
÷àñòèíó ðîáîòè. Ïðè öüîìó âîíè íàâ÷èëèñü, ÿê
íàêðèâàòè ñò³ë, ÿê ãîäèòüñÿ ñèä³òè ³  ïîâîäèòèñü çà
ñòîëîì: íå ïî÷èíàòè ¿ñòè ïîêè âñ³ íå ñ³ëè çà ñò³ë.

Íà öþ ËØÐ çàïèñàëîñü áóëî 17 ó÷í³â, àëå ëèøå
8 ïðèáóëè íà íàâ÷àííÿ: Ëèë³, Ëåñÿ, Ìèõàéëî é Àíäð³é
Ïàóåðñ, Åì³ë³ÿ é Òåòÿíà Ñìèê, Õðèñòèíà Áîäíàð÷óê ³
Â³êòîð³ÿ Êîíöåâà. Ìàì³ Â³êòîð³¿ òàê ñïîäîáàëàñü ËØÐ,
ùî âîíà â³äðàçó çàïèñàëà ñâîþ äîíüêó äî íàøî¿ Øêîëè
íà íàñòóïíèé íàâ÷àëüíèé ð³ê.

Î÷åâèäíî, öåé òèæäåíü áóâ åôåêòèâíî
âèïîâíåíèé íàâ÷àííÿì ³ ðîçâàãîþ, çà ùî íàëåæèòü
âåëèêà ïîäÿêà ªëèñàâåò³ Ñèìîíåíêî.

Íà ôîòî: Ó÷àñíèêè Ë³òíüî¿ øêîëè ðåë³ã³¿ íà ñõîäàõ
êàòåäðè òà Àíäð³é Ñòîéêî ç ó÷íÿìè.
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There are literally dozens of churches that grew
based on indigenous Bible preaching and little

beyond that. No wonder that we Orthodox look at this
array in frustration.“

(Continued on the next page)

The ecumenical movement has been around since the
1920’s when the World Council of Churches (WCC) was
formed. Orthodox Churches have been participants since
the beginning, but Orthodox participation has remained at
a distance for a number of reasons. The most prominent
reason may stem from the history: The movement has
essentially been a worldwide phenomenon among
Protestant churches. Roman Catholic participation has
also been minimal, and was nonexistent prior to Vatican II
(the Roman Church’s worldwide council that lasted from
1962-1965 during the pontificates of Pope John XXIII and
Pope Paul VI).

When you look at the makeup of the WCC, you find an
astounding array of different churches, many you never
heard of and many of them start-ups begun by American or
German or other missionaries in the 18th to 19th centuries,
with none of them in full agreement on what the gospel is or
what church life is all about. There are literally
dozens of churches that grew based on
indigenous Bible preaching and little beyond
that. No wonder that we Orthodox look at this
array in frustration. No wonder that the Orthodox
Church cannot enter full communion with these
churches; from our perspective they are
inadequate and incomplete expressions of the
Gospel of Jesus Christ.

Nevertheless, many Orthodox Churches in
Europe and Russia, Asia and Africa and India are members
of the WCC. Exceptions are the Georgians, the Bulgarians,
and the Ukrainians. In America only the OCA is currently a
member church. There is good participation among the so-
called Oriental Orthodox Churches, who did not accept the
formulation of faith of Chalcedon (451 A.D.). This includes
the Ethiopian and Eritrean Orthodox Churches, the Coptic
Church, and the Armenian Apostolic Church. The Central
Council of the WCC, with about 160 members total, has

many Eastern and Oriental Orthodox members both lay
and clergy.

Tensions have accompanied our walk together.
Charges of arrogance and elitism are regularly hurled at
Orthodox participants. This is only natural. If you think that
you can negotiate common denominators and this will yield
a union, you cannot grasp the mind of the Orthodox Church.
Our sense of fullness and fellowship and conciliar
agreement in the faith must seem “arrogant” to the others.
From the Orthodox perspective, however, these other
churches are woefully inadequate; many have no
sacraments, for example, or if they do their concept of
sacrament cannot carry the weight of the church’s historic
meaning. They do not grasp the relationship between
church, Eucharist, and bishop that is central to our
understanding. Their concept of church is limited to what
you can craft solely on reading the Bible, unaided by
Tradition, and this led to a myriad of churches worldwide
bearing the name of Christ and perpetuating a slender
understanding of what it means to be church from
generation to generation.

That said, Orthodox participation is vital to the WCC.
There has to be some standard for an historic yet living
church that is held up to other churches as a model and
beacon. We provide that service. This does not have to be
an arrogant viewpoint; those who work with the WCC have
learned how to do so with compassion and understanding.
At the same time, any work with the WCC reveals what a
great gift Orthodoxy is to the world.

In 1998 the WCC set up a Special Commission to
study Orthodox concerns with regard to the Council. We
were concerned about such things as decision-making,
worship, the slant of many social statements, the doctrine
of the church, and spirituality. The 9th Assembly of the WCC
in Porto Alegre, Brazil, February 14-23, 2006, chose some
reorganization of both administration and priorities on the
basis of the work of this special commission. One major

change that came directly from Orthodox pressure was the
adoption of a consensus model for decision-making, which
is a positive response to the Orthodox request to align WCC
decision-making with our understanding of conciliar
decision-making. The result should be to give more weight
to Orthodox deliberations in the Council.

On December 14-15 2006 the Governing Council of the
WCC met at the Phanar in Istanbul. Metropolitan
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(Continued from the previous page)

Gennadios (Limouris) is one of the two vice-moderators of
the Council. Ecumenical Patriarch Bartholomew I has said,
“The Ecumenical Patriarchate is committed to the WCC
and the ecumenical movement as a whole. It will continue
to offer its witness and to share the richness of its
theological and ecclesial tradition in the search for unity
among Christian churches, in all efforts towards
reconciliation and peace, in all attempts to serve the
manifold human needs, and in the protection of creation
which is a gift of God entrusted to humanity.” Thus there is
an historic openness on the part of many Orthodox leaders
and churches to the WCC.

The second way in which Orthodox participation has
had an impact on WCC affairs may be seen in the newest
WCC document, paper #198 On the Nature and Mission of
the Church. Orthodox participants have insisted on the
centrality of ecclesiology (the doctrine of the church) to the
search for unity, and this document clearly reflects that
concern.

From December 10-12, a conference was convened at
Boldern, a retreat center near Zurich, Switzerland, to
respond to this paper. I was privileged to be one of twenty
invited respondents.

The paper has four parts: The Church of the Triune
God, The Church in History, The Life of Community, and In
and For the World. Each of these parts reflects Orthodox
concerns in greater or lesser degree and thus, the
document is worthy of our attention solely on that basis.

Readers should know that the major WCC paper of the
last quarter-century was called Baptism, Eucharist, and
Ministry (1982, commonly referred to as BEM), which led to
a lengthy and ongoing dialogue about the church on the part
of all participants in the council. The process by which
churches bought into the contents of BEM is called
“reception;” this is a formal process by which a church can
sign on to WCC documents. It allows for partial agreement
with accompanying dissent; these dissenting notes are
then subsequently published as part of the ongoing
dialogue. The Nature and Mission of the Church is the
logical successor to BEM.

The WCC model for subsequent papers is to make a
clear statement of what is agreed among churches, then to
put continuing concerns (objections or inadequacies
identified by one or another church), in a separate
highlighted box. The box then becomes part of the ongoing

discussion of the WCC toward unity among the churches.
Well, then, what is in the document?
Part I, The Church of the Triune God, discusses the

nature of the church as gift of God, creation of the Word and
of the Holy Spirit. This part discusses biblical images for the
church, and ends by identifying the church as the sign and
instrument of God’s intention and plan for the world.
Disputes continue, since some churches do not
comprehend the interrelationships among bishop,
Eucharist, and communion that is central to Orthodoxy,
and some do not recognize the centrality of the
sacramental life to the nature of the church.

Part II, The Church in History, speaks of the tension
of the church as “in, but not of, the world,” which tension the
church has lived with through the centuries. Here the
customary language about unity in diversity and diversity in
unity comes up. This part is the least fulfilling because,
though its title mentions the church in history, the text
makes no reference to historical embodiments of the
church whether Orthodox, Catholic, or Protestant. Here,
too, we find the customary protestant understanding of the
“visible/invisible” nature of the church, an understanding
foreign to Orthodoxy. This concept enables the protestant
world to think in terms of a global and universal church that
exists in principle within the different manifestations called
“church,” but not identified with any one of them.
Practically, this is a way to legitimate conflicting views of

the church on some ideal level. To the Orthodox,
this has always seemed like an unwarranted
separation between the spiritual and the material
church. How can the church, the Body of Christ,
be divided into spirit and matter, when Christ is
the one incarnate Lord? The best notes in this
part come at the conclusion, where the universal
church is identified as a communion of local

churches – which is the Orthodox understanding of the
interrelationship among churches.

Part III, The Life of Communion in and for the World,
covers the concept of conciliarity and primacy in ways that
Orthodox will find adequate if not fully complete. Because
of the divisions in the churches about the place and nature
of ordained and baptized ministries, there cannot be
agreement, but there is progress. This part shows a great
deal of influence from the Orthodox participation.

Part IV, In and For the World, is a brief ending that
identifies the church’s role in society to announce the
Kingdom of God, and with some strain tries to say that there
is no conflict between evangelism and respect for other
faiths. All Christians, however, feel this tension because all
Christians want to announce the gospel to the world and it
is difficult to do so without denying validity to other forms of
faith.

The Nature and Mission of the Church is a valuable
tool for the future. With more tweaking and shuffling here
and there it will influence a generation of seminary students,
and hence it is an important document for us to consider as
well.

CONVERTS CORNER

All Christians, however, feel this tension be-
cause all Christians want to announce the

gospel to the world and it is difficult to do so without
denying validity to other forms of faith.”“
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St. Andrew brought the Light
of Christ to the lands of Ukraine
almost 2000 years ago. It is up to
us to be illumined by that Light and
share it with others.

the expansion theological seminaries
and educational projects and the
humanitarian efforts to the needy in
Ukraine.

We have continued the Mission
of spreading the Light. The Faithful of
the Church in America have aided the
Faithful of the Church in Ukraine in
receiving the Light of Christ which was
first brought to us through the
preaching of St. Andrew!

Please consider joining the
missionary Society of St. Andrew. For
further information, please contact
Rev. Deacon Dr. Ihor Mahlay at
imahlay@yahoo.com or 440-582-
1051.

On Wednesday, May 15 mem-
bers of the Ukrainian Orthodox and
Ukrainian Catholic Churches gathered
in front of the Allegheny County
Building in downtown Pittsburgh to
remember the seven to ten million
Ukrainians who were starved to death
during the famine genocide in Ukraine,
1932-33.

Gregory Repa, a survivor of the
famine and a member of SS. Peter and
Paul Church in Carnegie, PA

“The Light of Christ Illumines All”
St. Andrew the Apostle, St. Andrew’s Society and our Mission of Light

St. Andrew was one of the
Apostles and chosen follower of our
Lord Jesus Christ. The Holy Scriptures
inform us that he was “First Called” of
the Apostles. After Christ’s Resurrec-
tion and the establishment of the
Church on the Day of Pentecost, St.
Andrew spread the Light of Christ to
the lands of the Eastern Roman
Empire and north to the shores around
the Black Sea.

According to the recorded
chronicle of Ukraine (Rus’) “The Tale of
Bygone Years”, Andrew came to the
hills by the Dnipro (Dnieper) River and
erected a cross, where he prophesied
the foundation of a great Christian city
in what was then a sparsely inhabited
area. His prediction later became true.
The city of Kyiv (Kiev) arose and
became the beacon of Christian Light
for Eastern Europe.

The Church in Ukraine sees
herself as an Apostolic Church, a
Church founded by the preaching of St.
Andrew the First Called Apostle.
Ukrainians are fond of the Apostle
Andrew and many churches are

named in his honor, and Andrew is a
popular name among Ukrainians.

After the fall of Communism in
the Soviet Union and the declaration of
an independent Ukraine, the faithful in
the United States initiated a move-
ment to help bring back the Light of
Christ to the lands first enlightened by
St. Andrew. For this reason, a society
for the restoration of the Church in
Ukraine and promotion of Christian
ideals was established and named in
honor of St. Andrew.

For over 17 years, St. Andrew’s
Society has raised funds to support
the restoration of destroyed churches,
the publications of religious literature,

described the Famine to those present
at the commemoration.

Fr. George Hnatko, dean of the
Pittsburgh Deanery, offered a prayer in
Ukrainian and English for those who
perished in the Famine.

Other clergy of the deanery who
participated in the commemoration
were Frs. Stephen Repa, Timothy
Tomson, Michael Kochis, and Paisius
McGrath.

Famine Commemoration in Pittsburgh
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Holy Trinity Church in
Whaleyville, MD, just 15
minutes outside of Ocean
City, was pleased to cel-
ebrate the 50th anniversary
of it’s founding on Sunday,
July 6. His Eminence,
Archbishop Antony, Presi-
dent of the Consistory and
Eastern Eparchy Ruling
Hierarch and His Grace,
Bishop Daniel, concelebra-

ted the Divine Liturgy, along
with Fr. Petro Zhoba, the
new parish priest. After the
anniversary liturgy a lun-
cheon was held sponsored
by the parish council.
Visitors from as far away as
Sterling and
Bloxom, VA, par-
ticipated in the
celebration.

Eden Pres-
byterian Church,
originally built in
1855 on land pur-
chased from the
Whaley family, de-
scendents of the
original founder of
Whaleyville, is a historic
example of post and beam
construction. In 1958, 17
Ukrainian Orthodox families
purchased the church from

the Presbyterian commu-
nity, rebuilt the foundation
and installed a new floor,
windows and a new roof.
Inside, the Church was
redone in the traditional
Ukrainian Orthodox style
with an icon screen and
many lovely icons painted
by one of the parishioners
and adorned with traditional
embroideries.

D u r i n g
the early
life of the
parish, it
was the
center of
the spiri-
tual, as
well as
the cul-
tural and
s o c i a l
life for all
Ukraini-

ans on the Delmarva Penin-
sula. After purchasing the
church building, the parish
bought a neighboring farm-
house which served as the
rectory and the parish
gathering place. At the

height of activity, the parish
had over 40 member fami-
lies.

Fr. Peter Zhoba was
appointed the new parish

50th Anniversary Celebration and Rebirth in Ocean City, MD

priest in September, 2007,
the first priest assigned to
the parish in over seven
years. He recently arrived in
the US
from Ivano-
Frankivsk,
U k r a i n e
with his
family. The
parish had
been with-
out a priest
during that
entire pe-
riod due to
a shortage
of clergy.

With rebirth of the
parish, a new parish council
was elected: Steven Sisak,
president; John Czeczulin,
secretary and Tony Kovar,
Treasurer. The council and
parishioners are excited
about the rebirth of the

parish and invite all Ortho-
dox believers and others to
join them for services.

The Divine Liturgy is

celebrated every Sunday at
10 am at Holy Trinity
Church, 7927 Circle Rd,
Whaleyville, MD, just 15
minutes from Ocean City,
MD. Interested parties can
call 267-980-0168 for more
information.
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T h e
“Heritage
D a y s ”
Ukrainian
Orthodox
C h u r c h
Camp held
July 17-19
at St.
M i c h a e l
Parish in
W o o n -
socket, RI
was a
great suc-

cess. Activities included morning prayer, sing-a-longs,
Ukrainian folk dancing, pysanky, crafts, baking prosphora,
a “teaching Liturgy”, and plenty of play time. The twelve
children who
participated
were taught,
suppo r t ed ,
mentored and
supervised by
ten adults (to
include a
nurse and sev-
eral certified
teachers). We
all came out of
the experience
with a deeper appreciation for our heritage, the love of
Christ, and how blessed we are to have such beautiful
children and youth. Additional plans for next year include
separate age tracks for crafts, dancing, and classes; a field
trip; camp t-shirts; and encouraging broader participation
from the children and youth from our growing parish and the
surrounding community. To see additional photos, please
visit the parish website, www.stmichael uoc.org.

St. Michael’s Celebrates
“Heritage Days”

The Third Annual Sum-
mer Church School Camp,
under the direction of Janet
Milton, was held on June 17-
19 at SS. Peter and Paul
Parish in Palos Park, IL.
Campers ranged in age from

three to 14.
The Camp began with

a Moleben followed by a
lesson and take home
projects about Pentecost.
Older students met with Fr.
Taras for a discussion about

Pentecost and other topics
followed by the  Veggie Tale
video,  “God Made You
Special.” After lunch all
loaded into cars and went to
Pump It Up for a fun filled
afternoon.

The following day, after
an opening prayer and  a
prosphora lesson by Fr.
Taras, each student made
his/her own prosphoron.
Many students who had
attended the two previous
encampments commented
that this prosphora was the
best yet. Students then had

an opportunity to complete
a craft of choice. Following
this, John Charest took the
students outdoors for
games.

After an early lunch the
campers and other mem-
bers of the parish took a trip
to St. George Antiochian
Orthodox Church in Cicero,
which was the highlight of
the encamp-ment. Fr. Nicho-
las’ presentation about the
Weeping Icon or as it is now
known, Our Lady of Cicero,
was so very enlightening
and informative that several
students were actually tak-
ing notes. He answered
questions, allowed every-

one to light candles and
presented every person with
two icons of the Lady of
Cicero. Then everyone  pro-
cessed to the icon and Fr.
Taras led prayers to the
Holy Birthgiver-of-God. On
Thursday, our encampment
began once again with an
opening prayers followed by
the mission project.

With the help of Mary
Jo Grzymski the campers
created cards for all of the
parish shut-ins and for the
young patients at Hope
Children’s Hospital. The

cards were beautiful, cre-
ative and heart warming.

The encampment
ended with a picnic lunch at
a local forest preserve
followed by a trip to the Little
Red School House. PM
Laura created a scavenger
hunt for each camper. The
encampment ended with ice
cream and popcorn and a
water balloon toss at the
church.

Dominic Saunders
summed it up well when
asked what was your
favorite part of camp, and he
just said, “Everything!”
Thanks to the UOL who
funded the encampment
once again.

SS. Peter and Paul Church
School Camp in Palos Park
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St. Michael Church in San Francisco, CA plans to
start a Sunday School for children. Fr. Alexis
Limonczenko, pastor, has teaching materials, but would
like to have enough volunteers so each teacher would be
responsible for only one Sunday a month. Teaching
experience is not required. To volunteer contact Fr
Limonczenko at 345 7th St., San Francisco, CA 94103,
or call 650-577-1975.

Church School Volunteers Needed

On July 20 a new
church sign and flagpole
were blessed at Holy Trinity
Parish in Goshen, IN. A new
sign with changeable mes-
sages had been on the
parish wish list for some
time. Fr. Andrii Pokotylo
personally undertook a
fundraising project which
brought donors from both
inside and outside of the
Goshen parish. Quickly,
enough money was raised

On Sunday, July 27,
the clergy and faithful of St.
Vladimir Cathedral in Parma,
OH gathered to celebrate
their Patron Saint’s Day
with a Divine Liturgy in the
Cathedral.

The Liturgy was fol-
lowed by a festive banquet in
the parish cultural center
with approximately 200
parishioners and guests in
attendance.

During the dinner pro-
gram, the parish’s newly-
assigned assistant pastor,
Fr. Michael Hontaruk, to-
gether with Pani Matka Ann
and their seven-year-old
daughter, Julia, were wel-
comed by Parish Board
President Dareen Jogan,
who presented Fr. Michael
with a potato peeler from the
parish’s dedicated Pyrohy
Group workers. At the end of
the day’s festivities, the

Pyrohy Group generously
donated $20,000 to the
needs of the parish, and with
their gift to Fr. Michael, the
group officially invited him to
be a member of their
organization.

Eight-year-old Sophia
Dobronos presented Pani
Matka Ann with a welcom-
ing bouquet of flowers and
daughter Julia with a basket
of gifts from the parish’s
youth.

Also welcoming the
new assistant pastor, on
behalf of the Penn-Ohio
Deanery, was V. Rev.
Dennis Kristof, dean.

Fr. Michael’s assign-
ment follows Fr. John
Mironko, who served as
assistant pastor for five
years before his death in
March at the age of 64
following a courageous battle
with cancer.

to purchase our beautiful
new sign.

The sign will allow the
parish to show the commu-
nity that we are active
Christians and will advertise
our adult and children’s
Sunday School classes
along with Bible Study
times and other special
events. Along with the new
sign, a flagpole was in-
stalled with both American
and Ukrainian flags sitting

atop. May
God re-
m e m b e r
and bless
those who
h e l p e d
complete
this impor-
tant pro-
ject for
Holy Trin-
ity parish.

Parma Cathedral Welcomes
New Assistant Pastor

New Sign and Flagpole Blessed
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Fr. Michael Hontaruk, Julia and Pani Matka Ann, are
welcomed at St. Vladimir Cathedral in Parma as they begin
their new assignment at the parish.



The bags were delivered to
the food bank and are given
out to the families the month
of their child’s birthday.

Anastasia also re-
ceived the American Legion
Medal of Americanism,
which was presented by the
Allegheny County Council
American Legion Auxiliary
on April 6. Anastasia was
one of 14 Girl Scouts
recognized. She recently
received the Ukrainian Tech-
nological Society Scholar-
ship in honor of the
Ukrainian Selfreliance Fed-
eral Credit Union, and was
the recipient of the 16th
Annual Eastern Orthodox
Committee on Scouting
Scholarship.

Anastasia will be at-
tending Chatham University
in Pittsburgh this fall.

Tired of sitting around
with nothing to do, the Jr.
UOL of St. Michael’s in
Woonsocket, RI took a field
trip to Six Flags on July 7.

Highlights of the trip
included the 227 foot/74
MPH drop of the “Super-
man” roller coaster, in-
sanely spinning tea cups,
hours spent splashing
through the water park, and

head-on collisions in the
bumper cars. Best of all, the
group spent the day enjoy-
ing one another’s company
celebrating their youthful life
in Christ.

Adding to the joy was
the presence of so many
chaperones. We have an-
other great year of service,
education, and fun lined up
for 2008-2009.

Jr. UOL Takes Trip to Six Flags
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On June 15 parishio-
ners of St. Nicholas Church
in Monessen, PA honored
their pastor, V. Rev. Fr.
Yatskiv on the occasion of
his birthday. It was Pente-
cost Sunday and also
Father’s Day.

Following the Divine
Liturgy a catered main
course dinner supplemented
with covered dish items was
served. A birthday cake
completed the meal after
which Happy Birthday and
Mnohaya Lita was sung.

Parish Council Presi-
dent Paul Pihota extended
birthday wishes and a
monetary gift to the honored
guest on behalf of the
parishioners. Nadia Galyatov

presented Fr. Roman with a
hand made table model of a
typical Orthodox Church
crafted by her husband
Petro with wooden kitchen
matches.

Fr. Roman studied and
was ordained to the priest-
hood while living in Ukraine.

The Divine Liturgy is
celebrated Sundays in Ukrai-
nian and English on an
alternating weekly sched-
ule.

Serving on the Church
Board of Officers are Paul
Pihota, Helen Guzensky,
Charlotte Grimsley, Helen
Proch, Helen Kallenborn,
Mary Hornack, Andrew
Solan, Andrew Hornack and
Robert Guzensky.

Parish Honors Pastor’s Birthday Girl Scout Gold Award

Anastasia Markiw, a
member of SS. Peter and
Paul parish in Carnegie, PA
where V. Rev. Fr. Stephen
Repa is pastor, received her
Girl Scout Gold Award in a
ceremony on May 18.

The Gold Award is the
highest award that a Girl
Scout may earn. Last year
only 5% of the eligible
registered scouts com-
pleted the requirements for
the award. The last step in
earning the Gold Award is
doing a project of at least 65
hours that meets a need in
the community.

Anastasia’s Gold
Award Project was entitled,
“Birthday Bonanza”. It was
a birthday celebration in a
bag for the 44 children of
families that utilize the
Bridgeville Area Food Bank.

Patricia Burkart, Chief Executive Officer, Pittsburgh Office of
the Girl Scouts of the USA, Connie Markiw, Anastasia’s mother
and leader and Anastasia at the award ceremony.
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Holy Baptism...Holy Baptism...Holy Baptism...Holy Baptism...Holy Baptism...
As of 08/08/2008As of 08/08/2008As of 08/08/2008As of 08/08/2008As of 08/08/2008

AsleepAsleepAsleepAsleepAsleep
in the Lord...in the Lord...in the Lord...in the Lord...in the Lord...

As of 08/08/2008As of 08/08/2008As of 08/08/2008As of 08/08/2008As of 08/08/2008

Buckley, Nicole June baptized and chrismated
on June 22, 2008, in St. Mary Protection Church,
Bridgeport, CT child of Vincent Buckley and Kelli
Harrington. Sponsors: Kenneth Buckley and Debra
Masliuk, Sandra Bereham. Celebrated by Fr. Stephen Masliuk.
Caporossi, Gordna baptized and chrismated on February 29,
2008, in St. John the Baptist Church, Sharon, PA child of Henery
Gerlica and Catherine Orchelitz. Sponsors: Myron Worona and
Rose Novak. Celebrated by Fr. Andrew Gall.
Dimitriadis, Ariana Mareka baptized and chrismated on June
16, 2007, in St. Mary Church, Rochester, NY child of Kostas
Dimitriadis and Felicia Ann Haverty. Sponsors: Ioannis Bakolas
and Susan M. Bakolas. Celebrated by Fr. Igor Krekhovetsky.
Fita, Veronika baptized and chrismated on July 6, 2008, in
Holy Trinity Mission Church, Portland, OR child of Oleg Fita
and Oksana Fita. Sponsors: Volodymyr Stavkovyy and Oksana
Paslavsky. Celebrated by Fr. Ivan Petrouchtchak.
Kozlowski, Jennifer Lynn chrismated on July 20, 2008 in Holy
Ghost Church, Coatesville, PA child of David Laurence Hoover
and Rhonda McQuillen. Sponsors: Prudence Vito . Celebrated
by Fr. Anthony Ugolnik.
Kozlowski, Victoria Rose chrismated on July 20, 2008 in Holy
Ghost Church, Coatesville, PA child of Nicholas Kozlowski and
Cynthia Fillippo. Sponsors: Linda Kozlowski  Celebrated by Fr.
Anthony Ugolnik.
Kozlowski, Nicholas chrismated on July 20, 2008, in Holy Ghost
Church, Coatesville, PA child of Ambrose Koslowski and Linda
Hughes. Sponsors: Raymond Vito  Celebrated by Fr. Anthony
Ugolnik.
Kushnir, Maksim baptized and chrismated on July 12, 2008, in
St. Mary Church, Rochester, NY child of Petro Kushnir and
Oksana Yefinchuk. Sponsors: Mykhaylo Kushnir and Katsiaryna
Pleshankova. Celebrated by Fr. Igor Krekhovetsky.
Linderman, Emily Catherine baptized and chrismated on July
16, 2008, in St. Luke Church, Warners, NY child of Matthew
Grant Linderman and Raquel Lynn Ondike. Sponsors: Theodore
Meredith Link, Jr. and Danielle Alexandria Faith Link. Celebrated
by Fr. Vasyl Sendeha.
Link, Brennan Andrew baptized and chrismated on July 16,
2008, in St. Luke Church, Warners, NY child of Theodore
Meridith Link and Danielle Alexandria Faith Ondike. Sponsors:
Matthew Grant Linderman and Raquel Lynn Linderman.
Celebrated by Fr. Vasyl Sendeha.
Lipenko, Michael baptized and chrismated on July 13, 2008,
in St. Michael Church, Pinellas Park, FL child of Valery Lipenko
and Marina Okopnaya. Sponsors: Olha Stetsko and Yuriy Stetsko.
Celebrated by Fr. Steven Ivanoff.
Marczak, Ava Paulina baptized and chrismated on August 3,
2008, in St. Vladimir Church, Parma, OH child of Anam Terrance
Marczak and Tonya Wrubel. Sponsors: Anatole Wrubel and
Lisa Marie Mackulin. Celebrated by Fr. John Nakonachny.
Miller, Hailey Katherine baptized and chrismated on August
3, 2008, in St. Vladimir Church, Parma, OH child of Thomas
Miller and Tina Wrubel. Sponsors: Mark Alan Farrar and Nicole
Wrubel. Celebrated by Fr. John Nakonachny.

Peters, Benjaman Edward baptized and chrismated on July
27, 2008, in St. John Church, Dixonville, PA child of Robert M.
Peters and Bethany Neal. Sponsors: Eric Peters and Megan Neal.
Celebrated by Fr. George Hnatko.
Sander, Kateryna Natalia baptized and chrismated on July
12, 2008, in St. Michael Church, Pinellas Park, FL child of Paul
Robert Sander and Natalia Nicholayevna Yarr. Sponsors: Paul
Jakubowski and Olga Jakubowski. Celebrated by Fr. Steven
Ivanoff.
Sukhenko, Patrick Henry baptized and chrismated on May
31, 2008, in St. Mary Church, Rochester, NY child of Michael
Paul Sukhenko and Stci Elizabeth Howell. Sponsors: Michael
John Hochadel and Natalie Ann Sukherko. Celebrated by Fr.
Igor Krekhovetsky.
Witkowsky, Drake Isaac baptized and chrismated on
December 9, 2007, in St. Vladimir Church, Pittsburgh, PA child
of Bradley French and Amy Michelle Witkowsky. Sponsors: Eric
Perankovich and Alicia Giwens. Celebrated by Fr. John
Haluszczak.
Yugay, Alla baptized and chrismated on June 19, 2008, in St.
Michael Church, Baltimore, MD child of Danil Yugay and Svetlana
Yugay. Sponsors: Samyel Matshnalyan and Lyudmila Tunyan.
Celebrated by Fr. Vasyl Kryshtompol.

Bindas, Elizabeth L. of Youngstown, OH, on June 30, 2008,
at age of 94, funeral July 3, 2008, officiating clergy Fr. John
Harvey of  Sts. Peter & Paul Parish, Youngstown, OH.
Caporossi, Gordna of Sharon, PA, on March 15, 2008, at age
of 54, funeral March 19, 2008, officiating clergy Fr. Andrew
Gall of  St. John the Baptist Parish, Sharon, PA.
Chupron, Regina Murr of Plantsville, CT, on July 7, 2008, at
age of 88, funeral July 7, 2008, officiating clergy Fr. Stephen
Masliuk of  St. Mary Parish, New Britain, CT.
Cygan, John of Renfrew, PA, on July 24, 2008, at age of 91,
funeral July 28, 2008, officiating clergy Fr. Paisius McGrath of
Sts. Peter & Paul Parish, Lyndora, PA
Deep, Esper Michael of Plant City, FL, on July 2, 2008, at age
of 77, funeral July 8, 2008, officiating clergy Fr. Harry
Linsinbigler of  Protection Mother of God Parish, Dover, FL.
Diug, Anna of Philadelphia, PA, on July 10, 2008, at age of 84,
funeral July 14, 2008, officiating clergy Fr. Frank Estocin of  St.
Vladimir Parish, Philadelphia, PA.
Dunkirk, Nicholas J.. of Webster, NY, on July 6,  2008, at age
of 41, funeral July 11, 2008, officiating clergy Fr. Igor
Krekhovetsky of  St. Mary Protectress Parish, Rochester, NY.
Dzembo, Dorothy of Brunswick, NY, on July 6, 2008, at age
of 93, funeral July 16, 2008, officiating clergy Fr. Paul Szewczuk
of  St. Nicholas Parish, Troy, NY.
Horobej, Semen of Rochester, NY, on April 22, 2008, at age
of 92, funeral April 25, 2008, officiating clergy Fr. Igor
Krekhovetsky of  St. Mary Protectress Parish, Rochester, NY.
Kornijenko, George of Philadelphia, PA, on July 30, 2008, at
age of 65, funeral August 5, 2008, officiating clergy Fr. Frank
Estocin of  St. Vladimir Parish, Philadelphia, PA.
Kosenko, Fred of Bridgeport, CT, on June 28, 2008, at age of
73, funeral July 2, 2008, officiating clergy Fr. Stephen Masliuk
of  St. Mary Parish, Bridgeport, CT.
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Marchenko, Olena of Delhi, NY, on March 24, 2008, at age
of 98, funeral March 31, 2008, officiating clergy Fr. Igor
Krekhovetsky of  St. Mary Protectress Parish, Rochester, NY.
Micklus, Rose of Schnecksville, PA, on July 10, 2008, at age of
88, funeral July 14, 2008, officiating clergy Fr. Myron Oryhon
of  Protection of Holy Theotokos Parish, Allentown, PA.
Olesh, Mary of Whitehall, PA, on July 12, 2008, at age of 78,
funeral July 17, 2008, officiating clergy Fr. Myron Oryhon of
Protection of Holy Theotokos Parish, Allentown, PA.
Ostaffy, Ann of Arnold, PA, on July 17, 2008, at age of 81,
funeral July 19, 2008, officiating clergy Fr. Paisius McGrath &
Fr. George Hnatko of  Holy Virgin Parish, Arnold, PA.
Osteen, Esther of Chicago Heights, IL, on May 12, 2008, at
age of 86, funeral May 16, 2008, officiating clergy Fr. Taras
Maximtsev of  St. Michael Parish, Hammond, IN.
Pavlik, Anna Kostura of Gibsonia, PA, on July 17, 2008, at
age of 87, funeral July 21, 2008, officiating clergy Fr. Michael
Kochis of  St. Vladimir Parish, Ambridge,PA.
Platosz, Patricia of Berlin, CT, on June 5, 2008, at age of 42,
funeral June 9, 2008, officiating clergy V. Rev. Ihumen Gregory
(Woolfenden) of  St. Mary Parish, New Britain, CT.
Rizzo, Anthony of Baden, PA, on July 27, 2008, at age of 95,
funeral July 30, 2008, officiating clergy Fr. Michael Kochis of
St. Vladimir Parish, Ambridge,PA.
Sencio, Francine of East Berlin, CT, on April 2, 2008, at age of
49, funeral April 8, 2008, officiating clergy V. Rev. Ihumen
Gregory (Woolfenden) of  St. Mary Parish, New Britain, CT.
Shay, Michael of Plymouth, MI, on July 14, 2008, at age of
67, funeral July 17, 2008, officiating clergy Fr. Andrew Rogers
of  Holy Trinity Parish, Dearborn, MI.
Stolitza, Ann Dickman of Dixonville, on June 1, 2008, at age
of 87, funeral June 5, 2008, officiating clergy Fr. George Hnatko
of  St. John Parish, Dixonville, PA.

Asleep in the Lord...Asleep in the Lord...Asleep in the Lord...Asleep in the Lord...Asleep in the Lord...

Please remember in your prayers...
   Ïðîñèìî çãàäàòè ó Âàøèõ ìîëèòâàõ...

Âi÷íà ïàìÂi÷íà ïàìÂi÷íà ïàìÂi÷íà ïàìÂi÷íà ïàì’ÿòü!ÿòü!ÿòü!ÿòü!ÿòü!
Memory Eternal!Memory Eternal!Memory Eternal!Memory Eternal!Memory Eternal!

SEPTEMBER-ÂÅÐÅÑÅÍÜSEPTEMBER-ÂÅÐÅÑÅÍÜSEPTEMBER-ÂÅÐÅÑÅÍÜSEPTEMBER-ÂÅÐÅÑÅÍÜSEPTEMBER-ÂÅÐÅÑÅÍÜ
 21st 1953 - PROTOPRIEST LEON KUSHNIR
  3rd 1954 - PROTOPRIEST MYCHAJLO KASHUBA
27th 1960 - REV. TIMOTHY MACAR
24th 1966 - REV. MYKOLA RYBACHUK
30th 1969 - PROTOPRIEST WOLODYMYR LEWYTZKYJ
23rd 1971- PROTOPRIEST ANANIJ MIROSHCHENKO
23rd 1972 - REV. MICHAEL KRAWCZUK
12th 1974 - PROTOPRIEST DAMIAN OLGIN
18th 1974 - PROTOPRIEST ANTONY STANGRY
21st  1983 - PROTODEACON MICHAEL OLHOVY
 2nd 1984 - PROTOPRESBYTER MICHAEL YAROSH
14th 1986 - PROTOPRIEST ANDRIJ KIST
24th 1988 - REV. IHOR ZBOTANIW
10th 1990 - ARCHIMANDRITE ADAM BURHAM
27th 1991 - PROTOPRESBYTER NICHOLAS FEDOROVICH

HAHAHAHAHAVE YOU MADE YOURVE YOU MADE YOURVE YOU MADE YOURVE YOU MADE YOURVE YOU MADE YOUR
UOW PRESS FUNDUOW PRESS FUNDUOW PRESS FUNDUOW PRESS FUNDUOW PRESS FUND
CONTRIBUTION?CONTRIBUTION?CONTRIBUTION?CONTRIBUTION?CONTRIBUTION?

×È ÂÈ Â×È ÂÈ Â×È ÂÈ Â×È ÂÈ Â×È ÂÈ ÂÆÅ ÇÆÅ ÇÆÅ ÇÆÅ ÇÆÅ ÇËËËËËÎÎÎÎÎÆÈËÈÆÈËÈÆÈËÈÆÈËÈÆÈËÈ
ÑÂÑÂÑÂÑÂÑÂÎÞ ÏÎÎÞ ÏÎÎÞ ÏÎÎÞ ÏÎÎÞ ÏÎÆÅÐÒÂÆÅÐÒÂÆÅÐÒÂÆÅÐÒÂÆÅÐÒÂÓÓÓÓÓ

ÍÀ ÏÐÅÑÎÂÈÉ ÔÎÍÄÍÀ ÏÐÅÑÎÂÈÉ ÔÎÍÄÍÀ ÏÐÅÑÎÂÈÉ ÔÎÍÄÍÀ ÏÐÅÑÎÂÈÉ ÔÎÍÄÍÀ ÏÐÅÑÎÂÈÉ ÔÎÍÄ
 ²ì’ÿ/Name

 Àäðåñà/ Address

 Ïîæåðòâà/Donation

Äÿêóºìî çà Âàøó ï³äòðèìêó!
Thank You

for Your Continuing Support!

UOW
PO Box 495

South Bound Brook, NJ 08880
Óêðà¿íñüêå Ïðàâîñëàâíå Ñëîâî34 Ðiê LVIII  ×èñ. IX, âåðåñåíü, 2008



F O C U S
P a r i s h

St. John the Baptrist Parish
Johnson City, NY

Our CoOur CoOur CoOur CoOur Covvvvvererererer...............

The Office of Youth & Young Adult Ministry needs the names and address of high
school and college graduates in your parish. They will be added to our Young Adult
data base and will receive four to five mailings a year.

These mailings may contain information about our Mission Trip to Ukraine,
Orthodox Christian Fellowship (campus based Orthodox ministry and their programs),
Young Adult Retreats and Fellowships, Camp Counselor Opportunities, Internships
and more.

Please take the time to gather this information and pass it along to the OYM Office
at 1810 Sidney Street, Pittsburgh, PA 15203 or email it to uocyouth@aol.com

During the very early twentieth century,
immigrants from the western region of Ukraine, Lemko’s
in the foothills of the Carpathian Mountains, emigrated
to the Southern Tier of NY and Northern Pennsylvania
Region. They came to work in the hard coal mines, in the
cigar factories and some took up farming which was
their ancestor vocation. In time they came to Binghamton-
Johnson City area to work in the shoe industry. They
came to seek new opportunities to escape from a peasant
life of work and servitude.

A handful of these early Ukrainian immigrants,
with a sincere desire to worship in the Orthodox Christian
faith of their ancestors, convened in 1926 to establish St.
John the Baptist Ukrainian Orthodox Church. In the
beginning, Church services were held in a former
blacksmith shop building on Maple Avenue (now Harry L.
Drive) in Johnson City.

In 1926, efforts were made to build a Church.
Some parishioners had to mortgage their properties to
raise funding, and eventually the first Church was completed
in 1930 on Virginia Avenue in Johnson City, NY.

During the early 1940’s as many as 136 parishioners
answered the call to serve their country during the Second
World War. During the later 1940’s a second wave of
immigrants arrived in the Southern Tier.

As a tribute to their service and to thank God
that all veterans returned home safely, the parishioners
built St. John Memorial Center in 1953 east of Virginia
Avenue. This became the catalyst to earn savings through
the hard work and dedicated service of church members
and relatives to fund the construction of the present
Church which is located at 1 St. John’s Parkway off Virginia
Avenue in Johnson City, NY.

The Church is of modern Byzantine design, and
was built in 1969. The main floor, which is of cruciform
shape, contains a narthex, nave and sanctuary with priest’s
and altar boys vestries. A choir loft occupies the second
floor. The transepts and intersecting cables support a
small dome and onion shaped spire which are directly
above the main floor area where church sacraments are
performed.

The Church design was inspired by the artistic
talents and concepts of Pani Julia Lawryk, the wife of
the Very Reverend (later Protopresbyter) Franko Lawryk,
who served in the parish for over forty years.

The nave of the Church features eight stained
glass icon windows which were designed by Yaroslav
Baransky, a Ukrainian immigrant with studios in New York
City. The larger windows in the transept area depict the
Resurrection and Nativity of our Lord Jesus Christ.

The nave of the church is separated from the
sanctuary by the iconostas of ornate carved design, work
of Matthew Wood-Products Company in Luzerne, PA.
The iconostas was inspired by Pani Lawryk who also applied
all the gold leafing. The icons on the iconostas are the
work of Michael Myrosh in 1942; Fr. Joseph Zelechivsky
was the pastor at St. John’s at the time. All icons on the
iconostasis were removed from the first church.

The main facade of the church depicts The
Baptism of our Lord and Saviour Jesus Christ by Saint
John the Baptist in the Jordan River. The mosaic is of
ceramic and glass, fabricated in Italy, and is also the
artistic endeavor of Mr. Baransky. The main icon surround,
front facing, window surrounds and stair towers are of
Indiana Limestone. The remainder of the exterior is done
in Belden brick. The star towers are topped by wooden
octagonal onion shaped spires covered with copper and
gold leafing.

The iconography within the sanctuary area was
completed in 2007 by Iconographer Vladislav Andrejev, a
world renown iconographer who maintains an art studio
in Whitney Point, NY.

The basement area of the church, which was
completed by church parishioners, contains religious
classrooms, church board room, museum (established in
the year 2003) and a church library.

The main structure of the church and choir loft
are framed in structural steel utilizing rigid frames. The
main floor and basement are of reinforced concrete
design. The church was designed by John Tylko, a
professional engineer and member of the church council.

Pastor - Rev. Fr. Zinoviy Zharsky
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P. O. Box 495
 South Bound Brook, NJ   08880

UKRAINIAN UKRAINIAN UKRAINIAN UKRAINIAN UKRAINIAN      ORTHODOX ORTHODOX ORTHODOX ORTHODOX ORTHODOX      CHURCH CHURCH CHURCH CHURCH CHURCH      OF OF OF OF OF      THE THE THE THE THE      USAUSAUSAUSAUSA
OFFICE   OF   PUBLIC   RELATIONSOFFICE   OF   PUBLIC   RELATIONSOFFICE   OF   PUBLIC   RELATIONSOFFICE   OF   PUBLIC   RELATIONSOFFICE   OF   PUBLIC   RELATIONS

CALENDAR OF EVENTS
Get involved in the life of your Church!

The successs of all Church sponsored events depends upon your participation!

Óêðà¿íñüêå Ïðàâîñëàâíå Ñëîâî
Ukrainian Orthodox Word

Eighth Annual Benefit for Orphanages in Ukraine
11 October, 2008

Hosted by Holy Ascension UOL Chapter, Clifton, NJ
Wayne, NJ

UUOS Ukrainian Fall Festival
26 October, 2008

Ukrainian Cultural Center
South Bound Brook, NJ

Washington Ukrainian Festival
13-14 September, 2008

Hosted by St. Andrew Ukrainian Orthodox Cathedral
Silver Spring, MD

Celebrating the Life of St. Nicholas
21-28 December, 2008

Sponsored by the Consistory Office of Missions
and Christian Charity

Inaguration of the Celebration
of 100 Years of Parish Life

11 October, 2008
St. Mary Cathedral

Allentown, PA

Annual Celrgy Coonference
27-29 October, 2008
Antiochian Village

Ligonier, PA

United Ukrainian Orthodox Sisterhood’s
Convention

21-23 November, 2008
Metropolia Center

South Bound Brook, NJ


