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(On the cover - St. John the Baptist Ukrainian Orthodox Parish, Johnson City, NY.
Ha obknaauHyi - YkpaiHcbka [lpaBocnaBHa LepkBa CBATOro loaHa

Xpectutens B JIxoHcoH Cuti, HU).

YkpaiHcbke IpaBociaBue CjoBo
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Cobop Enuckornis
CATol YkpaiHcbkoi [NlpaBociaBHoi Llepkeu B CLLIA

AOMNMOMOXXIMO XXEPTBAM MNMOBEHI.B YKPAITHI

BcedecHi otui 1a yniobeHi bpatu i cecTpy Haoi
CBsTOI YKkpaiHcbkoi [paBocnaBHoi Llepkeu B CLLIA: CnaBa Icycy Xpucty!

'f'.""' *-

flk Bam y>ke HaneBHO BioMoO, HaA3BNYaHO Hebe3ne4yHa Ta pyriHyto4Ya NoBiHb NOLLIKOAUNA COTHI rekTapiB
3eMJli Ta HaceneHUX NYHKTIB Ha 3axofAi YKpaiHN NPOTAroM oCTaHHIX AHIB JIMMHSA Lboro poky. Cam KOIDKEHHS
cnevjianictn ouiHOOTL B CyMi NoHap, 2 6inioHn gonnapie CLUA. 3rigHo noBigomneHb nocoanTBa C B KueBi,
36 niogen A _3arvHyno Ta noHap 40 Tncsy AOMIB MOLWKOMKeHi, a 6araTto i3 HUX NOBHICTIO 3pyMHOBaHI. Jlloam
nepe6yBa|0T|i( Hap3BuYanHin notpebi gonomorn.

OTOX, OLLUM MOBIZOMIIEHHAM 3BEPTAaEMOCh A0 yCiX napadin, napadisnbHux Ta LlepkoBHNX opral-usau,m g
a ogHo4vacHelipo BCix BipHMX Hawoi CBAToT LlepkBu 3po6uTtu nexkepTen Ao ®oHay fonomoru XXepteam MoeeHi
B YKpaiHi. 3i6paHi kowTn 6yny-ﬂlhfqenpaaﬂs_|:u BY THY qeﬁ& cepaHuLTBO noconbcrBa CLUA B YkpaiHi,
KOTpe crniBrnpaLioe i3 6aratbMa GnarofinHumm op‘ram:aﬁm B YKp$ KOTPi 3aiMaloTbCsl HAf,AHHAM J0MOMOrHU

XepTtBamM MoBEeHi. R

—_—
-

b ) -
Byab nacka, cepaeyHo npoxaeM3 Bac Hag TWBaLlui LI.I,VIpi.H!)KepTBVI Ha agpecy:
®doHp nonomo'i‘h-lcep.m ™M loBeHi B YKpaiH

Ukraine Flood im Fund
P.O.B re “ -
i South Bound Brook, NJ 68’80 L

P

uwﬁme hos‘ropﬂ'_r 0 AisiTM NOTPiGHO MUTTEBO. Bci 6narohHi ‘opradisauii B YKpaiHi, oTpumMyQHmn

lomory Bif noconbctea CLUA B YkpaTHi Ta iHWUX AepXaBHNX yCTaHOB ﬂ-wl po6nsaTsL

' ry notepninum. Mpote, oHAU NOCTINHO BUYEpPNyIOTbCA, a8 HOBI NOBINLHO

Bawli cepus cnoBHeHi no6oBi A0 Hawux 6paTiB i cectep B YKpaiHi
0XXEPTBU - € HEOOXigHiCTIO!

O . 4o y yaci. lakyemo Bam 3a Bauly >XepTOBHicTb Ta

s X pwc?ie_saBAaHHﬁ: "Bce, wo )obuTe

o

TepHETHOL. CTOPIHKI
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Coundil of Bishops of the Ukrainian Orthodox Church of the USA

Aid to Ukrainian Flood Victims

Dearly beloved Clergy and Faithful of our Holy Ukrainian Orthodox Church
of the USA:

Glory to Jesus Christ! —
As you most assuredly have heard by now, major flooding has once again occurred in
Western Ukraine during the last days of July, 2008. The damage estimates have already surpassed
the two billion dollar mark and will probably increase. According to the United States Embassy
in Kyiv, 36 people have died as the result of the flooding and more than 40,000 homes have been
damaged or destroyed completely. People are suffering and in desperate need of assi ce.
We are hereby asking all our parishes, parish and central church organlzatlons}along th
the entire membership of our Church, to contribute to a special Ukraine Flood Victim Fupd The
o!es collected will be funneled through the U. S Embassy in Kyiv, which is working closely with
Ukrainian relief.organizations to assist Ukrainian citizens in peril.
+ Pleasefinditin heart to contribute to this fu y immediately sending your donatlons

tor
Mv tim Fund
| — SOU&%&OSSSO \

eedless to say, time is of the essence. The i! ef organizations in Ukraine have been doing
able job in reaching the victims of the g v@ that aid as been provided by
ment and other governments and agencles but as we all know, these funds are

ources, such as donations from yow faithful and clergy of our UOC
al- i - - ‘
ouand God bless you for your kmdrﬂd for '

om Christ Himself: “What you do for the least
-
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Jlo 1020-aiTTS XpeuweHHs YKpaiHu-Pycu

Liboro poky Konuck Hanbinblia 3a
TepuTopi€lo Hawa Mutpononis Kuiscbka —
cBATKye 1020-pivyysa 3 Yacy CBOro OMILUNHOIO
xpeLleHHs. Lle cBaTo He Tinbkn Knea, ane
n BceneHcbkol KOHCTaHTUMHOMNONBCLKO!
Matpidpxil. JoBrow i LOCUTb CKIagHo Ta
HEO4HO3HA4YHOIO 3 ICTOPUYHOIO Nornagy €
ICTOPISt YKPaTHCbKOro XpUCTUSIHCTBA, HEPIAKO
BCEe WWNO He Tak, fAK XOTinw
KoHcTantTnHononb Ta Kuis. bynv MomeHTH
HEeMoOpPO3yMIHHS, ane HIKOV 3a BCIO NoHag,
TUCAYONITHBIO ICTOPIIO HaLla AyXOBHA A04YKa
— KniBcbka MuTpononis He 3pikanace CBOroO
3B'A3Ky 3i cBOelo Marip'to-KoHCTaHTMHO-
nonbCbkoto lMaTpispxieto.

A CbOrOfHI € Harofa O3MpPHYTUCH Y
MUHYNe, 3 BUCOTU BIKIB MOAMBUTUCE Ha
iCTOPIIO HaLLMX CTOCYHKIB i 3p0OUTU 3 HMX BUCHOBKW OS5l
MaOyTHbOrO XUTTS Y BceneHcbKin XpUCTUSIHCBKIN CMiIbHOTI.

LlepkoBHMI nepekas nofae, Wo nicasa 3icaHHS
Cearoro [yxa Ha Anoctonis, CBaToMy ANOCTONOBI AHOPIEBI
MepBO3BaHHOMY 3a >Xepebom BMMANo HecTn CBITIO
XpurcToBOI1 BipK y MiBHIYHI 3eMni. OOHUM 3 MICT Ha NOro
WAAXy 0o BizaHTii 6yB ManbyTHIN KoHCTaHTMHOMONMb, Ae
yyeHb Haworo CnacuTens nponoBidyBaB i 3acHyBaB
EMNCKONCbKY KaTedpy, CTaBWW 1 NepwimM ApXMEPEEM.
HaneBHoO, yTBEPAMBLLM Hapo4 Y Bipi i 3anMLINBLUM CBOMO
HaCTynHWKa, ANocTton AHAPIN BUPYLUMB Yy AOPOTY Ha NiBHIY.
Ha nisoeHHomy Gepesi Pycbkoro (YopHoro) mops Gyna
CuHona, y akin, 3a nitonMcoM “MoBICTb BPeMEeHHMX
(MUHYNNX) NIT “ BiH 3HOBY 3aTPUMaBCs Ha JoBLLe:"Mobing
HbOro X yuns CBaATKIM Anocton AHapin, 6pat MeTpis”. I3
CuHonm MopeM Wasx nponir fo KopcyHs (XepcoHeca) y
Kpumy, oe Anocton LOBigaBcCs, WO ONU3bKO NeXuTb
[HinpoBe rvpno . Beepx no [JHiNpy NepLionokanKaHnm
y4yeHb XpucCTa BUMPYLIMB Y dopory “mo Pumy”. | TyT Mu
MAaEMO LiKaBUMN MOMEHT, Hag AKUM OCODIMBO He
3a[lyMYIOTbCSl ICTOPUKM: HaBILLO poDOUTY Take BENMKe KOso,
MTN y HeBimOMI Kpal, LLobu AicTaTuch A0 PUMy 3 niBHIMHOMO
Doky? CBITNO Ha NOCTaBfEHe NMUTaHHS NPOMBAIOTL rPeLbki
I BI3aHTIMCbKI Axxepena: 3emii y MiBHiMHOMY pryopHOMOp'T
- ax po bantincekoro mMopsi, TOOTO TepeHu Cy4acHoi
YKpainu | binopydi, Hacensnu BiGOMI rpekam Hapoau, Lo
B Pi3HI ICTOPUYHI Nepioam BUCTYNanu nig, pi3HNMK Ha3BaMMU,
ane B 04ax rpekis i Bi3aHTINLIB OyNM OQHUM | TUM CaMUM
HapodoM: KiMMepinL, TaBpu, ckibun (ckutn), capmatu,
BeHeM, aHTW, CTaBUHW, MyHW, CIIOB'IHK. 3@ OCHCOBY Takoro
nigxody BOHW Bpanu MOBY LiX HAPOLIB, fka AJ1s Ha3BaHMNX
Hapogis Oyna ogHa i Ta caMa. HampasHili gocnioKeHHs
npafaBHbOI iCTOpIT YKpaTHX NiATBEPAXYIOTb MPaBAMBICTb
TakuUX NornsaaiB. 3rafaHi HAPOAKW NS aHTUYHKX rpekiB Dynu
pagLe “KceHon” (Yy>KnHL), aHix “bapbapoin” (Bapsapu B
Cy4aCHOMY PO3YMiHHI), 3i CBOEIO KyNbTYpOIO, 3BUYAAMM i

Martepian nigrorosneHo BceneHcbkum [latpispxarom

BIipPYBAaHHAMM, BILOMWUMU enfiHaM.
OBromMKM, hparMeHTV [aBHBOCTOB' AHChKMX
BipyBaHb AalOTb HaM NiACTaBy AOMYCTUTY,
o y Hux byno Garato nomibHoro no
XPUCTUAHCEKOrO BYEHHS. |, HAaNneBHO, TOMY
Anocton AHapin “pywms no OHinpy Bropy,
| 33 NpUpeY4eHHAIM boXXnm NpUALLIOB | CTaB
nig ropaMu Ha bepesi”, fe Tenep cTonMus
YkpaiHn — KuiB. ICTOpun4HI AXxepena
CBiOYaTh, WO Yy TOM 4ac Tam Bxe Oyno
BILOMeE rpekam, BipMeHaM i mepcam MICTo.
MobnarocnoBmBLLW ropu, Anocton AHapin
NPOBICTMB, WO Ha LWX ropax 3acse
"bnarogatb boxa i Oyme Mmicto Benuke, i
LuepkoB barato Bo3gBurHe bor” Ta
NOCTaBMB XpecTa.

3YyNUHUANCL MU TakK LOKNAaAHO Ha
po3noBigi npo CeaTtoro Anoctona ARApPIA | MOro Npuxom;
Ha 3eMJi cyd4acHol YKpaiHu we n tomy, wo Kuis, K |
€pycanuM, KOHCTaHTMHOMNOMb | PUM — HaWBa>kNMBILL
OYXOBHI LLEHTPW CBITOBOrO XPUCTUAHCTBA — CTOITb Ha CEMU
ropbax, i ue €nHae KuniB 3 OaBHIMW anocToNbCbKMMM
CTONULAMN.

Mpo NOLWMpPEHHS Yy CBIAOMOCTI IaBHIX YKpalHLiB-
pyciB iMeHi (xo4 NpaMo i He Ha3BaHo) CBATOro AnocTona
AHIpIA AK OOHOrO 3 MepLlix MICIOHepiB CBIAYWTb NNCT
Bi3aHTINCbKOro iMnepatopa Mwuxamna yku 0o cuHa
KNTBCbKOrO KHA35 fipocnasa Mypaporo BceBonoga fdpocna-
BoBMYa (6nm3bko 1073/74 poky):” LyXOBHi KHUMM Ta
JLOCTOBIpHI iCTOpIT BYaTb MeHe, Lo Halli 0OuaBI Aep>KaBy
MaloTb OfHe AXepeno Ta KOPiHb | WO ofHe i Te came
CNOBO CMaciHHA NolvpeHe B 000X (OepKaBax), OgHi iTi
X camoBuMALi OOXeCTBEHHOro TalHCTBA i MOro BiCTYHM
NPOrofoCUIN Y HUX CJTIOBO €BaHrenis”.

Bigomuin ykpaiHcbkimm ictopuk Muxarno bpanyes-
CbKWIM BBaxaB, WO “nepebyBaHHsa Anoctona AHAOpis B
Kpumy (B Kepui Ta XepcoHeci) LinkomM npasgonofioHe”.
BueHuI1 3pobKB BUCHOBOK:"He3anexHo Big Yacy BBEAEHHS
uboro (Mpo Anoctona AHApis) nepekasy A0 KUiBCbKOro
NITONWCAHHA MAEMO PO3rNfAaTV Moro Ak (..) JOKYMeHT
enoxu, HabaraTto AaBHiLLOi 33 Yack HecTopa i CunbeecTpa”.

HampaHilwa 3ragka npo nowmpeHHs XpUCTUAHCTBA
Ha yKPalHCbKMX 3eMAIAX HaNeXuTb TepTynnisHOBI. 3rofoMm
MpPO NPUMHATTA XPUCTUAHCTBA CKihamy NoBigoMnstoTb CBATI
AdpaHacin OnekcaHapincekni, IBaH 3010TOyCTUM Ta EBCEBIN
€poHiM BnaxeHHun. Mpo Te, Wo XPUCTUAHCTBO Oyno
NpUHATO “naBHO” NLLYTh B “LlepkoBHin IcTopii” Mepmin
Co3oMeH i €BceBin Kecapicbkim B “KopoTkin xpoHorpadii”.

B icTopil 3anMWwmnoce iM'a KHA35  CJTOB'AHCBHKO
Jlep>xaBu aHTiB (TepuTopia MiBaeHHOT YkpaiHn) Boxa, skoro
Pa3oM i3 CMHaMK | CiMaecsiTbMa BOEBOAAMM, K XPUCTUSH,
PO3N'ANKn rotu Ha XpecTax.

Pixk LVIII Yuc. IX, September, 2008
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BisaHTinCbKI AXepena MOBIJOMASAOTbL, WO
NONAHCLKNIN KHA3b Knir (B opuriHani KyBep) B toHaLlbKi
POKM BMXOBYBaBCS Npu ABOPI iMAepaTopa KOcTuHiaHa |,y
KoHcTaHTMHONONI NPUNHSAB XPUCTUSHCTBO, TYT Xe 3400YB
OCBITYy.”MaB BenvKy YecTb Bif Laps”, ooepXas beHedilji
y HrxxHboMy nofyHaB'i, Ae 3acHyBaB “rpanok Kneeeup”,
afe 4yepes CrNpoOTMB MICLEBUX MNEMEH HE 3MIr TaMm
3akpinuTcs. Tomy Kuin noBepTaeTbest LoAoMy, de “3aknas”
(HaneBHO po3byayBaB abo NepeHic 3 iHLWOro MicTa) CBOIO
cronmuio KuiB. 3a iHWVIMMK CBILYEHHAMM Bi3aHTILIB, Kni
OyB Ccy4acHMKOM iMnepaTopa Ipaknis. Ik LoKnagHo nuwe
MOro cy4dyacHwuk loaH 3 Hikiy, cunoiwo CBATOro |
KMBOTBOPHOIO XpeLLEeHHS, HUM MPUNHATOTO, BIH Nepemaras
yCiX BapBapiB | A3WYHUKIB”. Tpo OpPYy>XHi 3B'A3KM
[JaBHbOYKPAIHCbKOMO KHA35 | BI3aHTINCHKM IMAEPATOPCbKM
OBOPOM CBiA4UTb “MNOBICTb BPEMEHHMX NIT”, XO4 | MOBYUTb
npo NpUMHATTA Kuem XpuCTUAHCTBA. TOMY CBIQYEHHS
BI3@HTIMCbKMX OXEpen € BaXMBMMU ONF HaC: Y TOW Hac
CIIOB'SIHM BOlOBanM 3 iMnepieto, i gobpe cnoBo npo
NONSAHCHKOrO KHA351 ByN10 6 HEMOXITMBUM, SIKLLO BiH OyB
On A3UYHKKOM.

Opyra nonosuHa VII-VIII cToniTTd, Konu Ha
iMMepaTopCbKoMy MPecTosli cuainv iMnepaTtopu-ikoHobopLj,
oynu Baxkumu ansg CxigHoi Llepksu. MiBHIMHO-CXigHWIA
Kpum cTaB Micuem 3acnaHHa abo cxoBaHKW Anf
LWAHYBa/bHUKIB IKOH. 13 KpuMy 3aBOSKM MICIOHEPCHKIN
LIANbHOCTI Takmx noctaten sk CredpaH Cyposbkuu
[CnomigHYK Ta IHLWI, NOWMPIOBaNocb XpUCTUAHCTBO Y MOro
NpaBoOC/aBHIM (OpMI cepef,  HABKOAULLUHIX A3UYHVIKIB.
36epexeHnin 0aBHbOPYCbKNI Mnepeksiag MnownpeHol
pepakuiji “>Xutis CrechaHa Cypo3bkoro (rpeLbKui opuriHan
BTPAaYeHO) CBIAYMTb MPO XPELleHHs KHsA3s bnaenuvHa
HanpukiHui VIII - Ha novaTky IX cTonite. HanujkaBgiwe Te,
LLIO NMPaBOVBICTb CBiAYeHb “XKuTif” Npo HecrnogiBaHy XBopoby
| YyJecHe 3UINeHHs HOBropoACbKOro KHa3a bpaenvHa
OOBENM came pafAHCbKI BYEHI, AK | Te, LLO Ha Yac OnmcaHmx
nogmin Byno Kinbka MICT, Lo Ha3uBanucs “Hoeropon”, ane
Benukoro Hoeropoga Haf BonxosoM (Ha TepuTopii Pocii)
e He 6yno.

Takoto, cTnaio, Oyna KapTiHa No4aTKOBOro nepiody
XPUCTUAHI3aLIT YKpaTHCbKMX 3eMenb. | 3HOBY 3BEPHEMOCH
0o npod. M. bpanyeBcbkoro: “lMowmpeHHs XpUCTUSHCTBA
y CxigHin Cnos'sHWMHI Ha pybexy VII-IX cT. HabyBano
3Ha4YeHHs! HaMroCTPILWOI Ta HarakTyanbHILLOT Npobnemu.
HoBa Bipa yneBHEHO i aKTMBHO TopyBana cobi LNAX,
3000yBLM B Pyci coninHy nigTpumky. Ha nopsaky AeHHOMy
croana oQiuiHa xpucTusaHizauia Pyci.

Y cepenuHi - Apyri NonoBKHI IX CT. Ha KMIBCbKOMY
npecToni, HanNeBHO, K CNIBNPABUTEN, CUAINU KHA3I ACKONbA,
i Anp, Npo sSKMX € OymKa, WO BOHW Oynmn oCTaHHIMK
Halwaakamu kHasa Kug. Came KHA3b ACKOnb[, 3anpoBaamnB
Ha Pyci XpucTmsHCTBO, ik oQiuinHy peniriio. Mpo ue
xpelLLeHHn (3a 128 pokiB [0 BoNoAMMMPOBOro XpeLLeHHs )
MAa€EMO CBiJYEHHS Yy Bi3aHTINCbKMX, apabCbknx i
3aXiQHOEBPOMNEMCHKMX AxXepenax. [1po XpeLLeHHs yKpaiHLiB-
pycie nuwyTtb Matpiapxy @OTIV Ta IrHaTIK, iMnepaTop
KoHctaHTUH lMopduporeHeT. Toro4acHi AOKYMeHTU

3aCBigYyI0Th DYPXMBY OIANbHICT KHA3: ACKONbAA, HacTo
nigKpintoBaHy cunolo 36poi. barato pasis Pyck BotoBana
3 BizaHTincbkoto imnepieto. Mg yac npaBniHHA iMnepaTopa
Mwuxanna Ill, y 860 p. Ackonbh HecnofiBaHO Hamnae Ha
KoHcTaHTMHOMNOMb | 3000yB nepemory. HacTynHi noxonm
Ha BizaHTito BinbOyBanucs y 863, 866 Ta 874 pokax. Lli
NOXOAM 3acBigunnu, Wo Kuiscbka Pycb cTana noBaxXHWUM
CynepHUKOM Bi3aHTIMCEKOI IMMEpIT | 3aMHsIa 3HaYHY MO3MLJIo
y TorovacHi OUKyMeHi. A B PeniriHOMY XWTTI Ons
XPUCTUSAHCbKOT AepXaBwn ue OyB nepiof rocTtporo
NPOTUCTOSAHHS i3 3axigHOoI0 LlepkBoto Ta B3aEMHOT aKTUBHOI
MiCIOHepPCbKOT AianbHOCT. [O Hac AW OKPYXHE
nocnaHHs (eHuwkika) i Asi nponogigi Matpispxa doTis, y
AKMX BMPA3HO CTBEPAKEHO NPOLEC XPeLLeHHs YKpalHM-
Pyci came uumm TMaTpigpxoM. 3BepTaloyncb CBOEI
eHumKnikoto go CxigHix Llepkos, Matpiapx ®oTiv nucas:”
He Tinbkn 6onrapn HaBepHynucs o XpUCTUSIHICTBA, a U
TOW Hapop, NPo AKNK BaraTto i 4acTo roBOPUTLCS, i AKINN
nepeBepLUYE iHWWX BpYyTanbHICTIO i 3BIpCTBOM, TOOTO Tak
3BaHi pycu. MigKopmBLM CyCioHI HapoaW | Yepes Te HaaTo
3anNMLUABLUNCA, BOHW MIGHANM PyKy Ha PomMenceky iMnepito.
Ane Tenep BOHW NepeMiHUN ensliHCbKY 11 6e300HY BipY,
AKOI paHile AOTPUMYBASIUCA Ha YNCTe XPUCTUAHCHKE
BYEHHS, YBIVLLIOBLUM 0O YXCIA BIOAAHWX HaM APY3iB, XO4a
KOPOTKO nepen TUM rpabyBanu Hac i BUABNANU
HeCcTpMMaHy 3yxBanicTb. | B HMX 3ananana Taka >agoba
BIpW | PEBHICTb, O BOHM MPUMHANM NacTVPS | 3 BEINKOIO
PETESbHICTIO BUKOHYIOTb XPUCTUSIHCBKI 0bpsian”. OTxe, Pycb
He TiNbKK OQILIMHO NpUNHANA XpUCTUAHCTBO 3 KOHCTaH-
TWUHOMOSA, ane TaKoX MPUUHANA LLEPKOBHY iEpapxiio —
Mutpononuta (y KoHcTaHTMHa MopduporeHeta — Apxme-
nuckona) Muxamna (3a iHWWMK Oxepenamu - JleoHa)
Ta enuckonis. Mu He 3HAaEMO [OCTEMEHHO, 0O CBILKM
MOBYaTb, K BiOOyBaBCH MPOLEC XPUCTUSHIZaLii Pycu-
YKpaiHu, TOBTO 4 Oyno XpelleHHs HaCKUIbHUM, YK
CMOKIMHWM, ane JOCTEMEHHO BILOMO, LLO NeBHa A3U4HULIbKA
0no3uLs iICHyBana. HaneBHO S3UYHKMKK NOKVKanm 3i Cnasil
(niBHIYHNX 3emenb) Onera, AKUM NiACTYNHO BOUB KMiBCbKMX
KHs3IB AckonbAa | Aupa Ta 3axonue KHSXuUW cTin. 882
pOKy Ha 3MiHy KwueBiM OWHACTII npunwna AUHACTIA
PIOpMKOBM4IB | MOYaBCA Mepiof A3NYHULBKOT peakLii.
3abiratoum Bnepig ckaxkemo, Lo Hagitb B XI-XII cT. y BizaHTii
BM3HaBanu, Wo Kuniscbka Pycb XpecTnnach came y TPeTin
4yBepTi IX cToniTTs.

Ta noeepHeMOCb A0 4YaciB KHA38 AcKofbAa,
iMnepatopa Muxawnna i Matpigpxa PoTid | 3BepHEMOCh A0
“MaHHOHCBbKOI NereHan” — nowmpeHoi pedakuii “Xuris
cAToro Kupuna”. Sk sigomo, imnepatop Muxawnno Il 861
POKY BiOPSAMB Y Tak 3BaHy “X03apcbKy Miciio” KoCTAHTUHA
@inocoda. HanontMmManbHiwe ana micioHepa 6yno 6
nnvcTm 6e3nocepenHsbo Ao Meotram (A30BCbKoro Mopst),
ane MambyTHIM YumTenb CIOB'siH HYoMYycCb ife Ao KopcyHs
(XepcoHeca) y Kpumy, fie 3HaXoAUTb MOHaxa-pycuya, y
akoro “obpite”(3HalluoB? npuadas?) peniriviHi KHWIK,
" PyCbKMM NMUCbMeHaMK NincaHi”. A notiM, 863 poky, byna
MOpaBCbKa Midisi, 4n1a akoi cBaTi bpatn Kupuno (KocTaHTVH)
I Medogin nepeknann CNOB'AHCHKOID MOBOK HoBUM
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3anoBiT i 6orocnyx60Bi KHUIX. HaBiTb Npu cy4acHOMY
PO3BUTKY MOXJIMBOCTEN Mepeknagy i HasBHOCTI BENMYE3HOI
KIfIbKOCTI rpamMaTtiK | CZIOBHVIKIB, Mpaus rnepeknagada €
NOOBVKHULITBOM. A LLIO TOL FOBOPWUTM MPO Hac, KOMM LbOro
BCbOrO Liie He byro, konu Tpeba Oyno BUpobUTK BRacHy
C/IOB'AHCBbKY TEPMIHOJIOTIIO ANS NepefaHHs cneumnpiqHmnx
NOHATb, NOAIGHMX [0 cnoBa “pai” (Ao pedi, y 3axioHoeBpo-
NencbKMX MOBaxX AONA LbOro MOHATTA BXMBAETbCH
3amno3uyeHe C/IoBO, a He BnacHe). OTXe, HameBHO,
KoctaHTH Dinocod nprabas noTpiOHi KHUMM, Oewo ix
BiOpenaryBas , ane Le OOBIMM Yac Micis HbOro 'y PUMCbKMX
oXepenax ix Ha3uBaloTb “pycbkKMMK”, a He 3aranbHO
"cnoB’aHCbkMMK”. | Wwe ofHe: 6yno 6 noridHo 3 Kpumy
ixaTh Ha Pycb AN MICIMHOIO Cy>KiHHSA, OCKINIbKU B TOW Yac
KniB ByB BaxXMBILLMIA 3 NONITUHHOIO OOKY, HixXX MopaBis i
MaHHOHIfA. Ta Pycb Ha TOWM Yac BXe Byna XpUCTUAHCHKO
[ep>XaBolo, OTXe, HemMa Xo-

[HOrO CMUCIY HeCTN XPUCTUAH- |

CTBO XPUCTUAHAM.

Micns s31YHMLBKOT pe-
akuil 'y Kuesi yTBepOXXYyeTbCS
OVHacTIA PlOpUKoBUMYIB, fiKa
CTaBUTbCSA BOPOXE [0 XPUC-
TMAH. Ane cama XpUCTUAHCbKa
LlepkBa He nmponana. Mg 4ac
yKnageHHsa goroeopis Mix Kue-
BOM i KoHCTaHTMHONOMEM 3a
KHs39 Iropst My Baunmo pycn-
4iB-XPUCTUAH, SKi MPUCATaoTb
Ha €BaHrenil, y 4ac KHAruHI
Onbrn Ha Togoni - ofHin 3
vactmH Kreea — gje cobopHa
uepkBa Cadatoro Mpopoka Ini.

HoBuin nepiof, y pO3BUTKY XPUCTUSHCBEKOMO XMUTTA
KuiBcbkol Pyci HacTaB 3a oHyka KHArvHi Onbrn Bonogu-
Mupa. 988 4m 989 poky Benukmm kHA3b KWIBCbKUIN
Bonoanmup CBATOCNABOBUY NMPUIMMAE Bipy CBOEI BabKM i
BIOHOBIIIOE OMDILINHWIA CTaTYC XPUCTUSHCTBA 5K AEP>KABHO]
penirii. Tinekn “MoBICTb BPeEMEHHUX NIT” OMNoBIigaE npo
XpeLeHHsA KHA34 Bomogumumpa, Moro ciM’l Ta KusH.
Oronouwyo4y Npo ManbyTHIM akT XpeLLeHHs NigaaHnx,
BOJIOLAP FOBOPUTb, LLIO XTO HE OXPECTUTLCS, TOM He Dyne
NOro npuatenem. 3 YyXMHLUIB NMPO XPEeLLeHHA KHA3S
Bonoaumupa roBopuTh Tinbki HiMelb Tutmap Mep3e0y-
P3bKWIA, ane N BiH BMPA3HO FOBOPWUTb MPO OCObUCTE
XpeLleHHs pycbkoro sonopaps. icng BILHOBMEHHA
XpuctusHcTBa y KneBi Oynu oxpelleHi “BorHem i meyem”
Hosropog (990 p.)PocToBcbka (991 p.) Ta Cy3ganbcbka
(992 p.) 3emni. MPUKMETHO, WO MPO OXPELUeHHS TUX
3emMerib, Ha AIKUX MPOXKMBAIOTb CyHacHi yKpaiHLj i Ginopycu,
Hie Hema 3ragku. OTXe, Ha HUX 30epernock ACKONbaoBe
XPELLEHHS.

CrnoyaTtky KMiBCbKUMW MUTpornonutamm Oynm
rpeku, ane BXe OyXe CKopo Benuki kHA3I KniBCbki 3a
npvknagom KoHcTaHTUHonons pobnsate cnpobu noctaButm
MUTPOMOSNTIB 3 YMCNA PYCUYIB. EMMCKONN YKPaTHCbKMX

3eMenb TaKy MpakTUKy MigTPMMyBanu, 3ate MiBHIYHI
€MVCKONW, y NepLUy Yepry HOBrOPOACHKI, YMHWAM CNPOTUB,
ane He TaK 3 LePKOBHO-KAaHOHIMHMX MOTUBIB, SIK 3 amOiLjii
CBOIX MICLLEBMX KHA3IB Ta BACHWX.

YKpaiHa nonagae nig Bnagy Benukoro kHs3IBCTBa
JlutoBcbKOro, a gani - MonbCbKoro KOponiBcTBa. Ane 3B's-
3kiB 3 KOHCTaHTMHOMOMEM He BTpadae. HaBiTb y HecnpuaT-
JIMBUX MONITUYHUX | PENIFNHUX YMOBAX PO3BUBAETHCH
LePKOBHE | KyNbTypHE XMUTTA. 3aCHOBYIOTbCA LLEPKOBHI
OpatcTBa, HamBaxNUBILLi 3 Akux (Hanpuknag JbBiBCbKe
YcneHcbke) 3 bnarocnoBeHHs MNatpispxa KoHcTaHTMHOMO-
JIbCbKOrO AiCTaloTb CTaBponirio. bpatcTBa yepes LWKONW
NOLMPIOIOTE Cepel, Hapody OCBITY, CTapaloTbCA Mpo
LEepPKOBHI peniksii. [LOKyMeHT 3 TKUX YaciB MOXHa e
CbOTOAHI 3HAUTN B YKPAIHCbKMX XpamMax, K Hanpuknag,
MMCaHy Ha NeprameHTi rPeLbKo MOBOIO 3 BIAaCHOPYYHUM
MIAMNUCOM | MeyaTKol rpamoTy
KoHcTaHTHHONOMBbCbKOMO MaTpi-
fpxa, Wo NIATBEPOXYE npa-
BOMBICTb YaCTVHW MoLLiB CBATOrO
IBaHa XpecTutens, NoAapoBaHy
npaBoC/iaBHOMY XxpamoBsi CBs-
Toro IBaHa y bepexaHax Ha
TepHoninbLlWuWHI (3apa3 peniksis
3HaxoauTbca y CBATO-TPOiLb-
KOMY Xpami).

Pocincbkmm nepwo-
apykap IsaH ®enopos TiKae 3
MockBwu B YKpaiHy i TyT “Opyka-
pcTBO 3aHenbane BiOHOBMB”,
Buaaswy 1581 poky B OcCTpos3i
3a rpeubKUMU | CJTIOB'AHCHKUMU
KHMramy nepLuviv NOBHUM TEKCT
Ceatoro MncbmMa — caBHo3BiCHY OCTpo3bKy bibnio, Wo
CTana KaHOHIYHMM 3Pa3koM AN HACTyMHUX BUAAHb
CNOB'AHCLKOT Bibii.

3a rpeupkMU OpUTiHANBHUMK TeKCTaMn BULAE
CnyxebHuk JbBiBCbKMI Ennckon MegeoH banabaH, a nicna
HbOro BOroCNyK00BI KHUIM BUMycKae KuiBcbknii Mutpono-
nnT Metpo Moruna. Moro TpebHuk Bys npunHaTU Beene-
HCbKMM [paBoCaB’aM sk 3pa3ok TpebHuMKka, a “BusHaHHS
BipW"” CTano CUMBOJIIMHOIO KHMMOIO paBocnasHol Liepksn.

3aBepLuylodn ornag, LEepKOBHUX B3aEMUH MK
KMpiakanbHo BceneHcbkoto lMaTpispxielo Ta i1 LOYKOIO
Kuiscekoto LlepkBolo, Wwe pa3 Haragaemo, WO 33 BClO
noHag TUCAYOMITHIO icTopito YKkpaiHcbkol Lepksu, Knis
33aBXAW BUABMNAB HanexXHun nocnyx latpiapwomy
[pecTonosi, NPUCTYXaBCsa 4O MOro AyMKW, HE YYHUB HIHOTO,
O noLkoamno © BceneHcbkin NpaBoOCaBHIM CriNbHOTI.
HaBiTb y HUWHILWHIN HENPOCTU Yac, Konu YKpalHCbKe
MpaBocnas’ss po3fineHe Ha Tpw rinku, Lepksun, wo
BiApOOXKYIOTb i 30epiraloTb yKpaiHCbKy Tpaauuilo, He
BUABMSIOTb HEPO3YMHOI HETEPMMOCTI | arpeCBHOCTI LLIOAO
CBOIX EOMHOBIPHMX OpaTiB. TepniHHS i Bipa OyayTb y CBilA
4aC BMHaAropomeHi, i B YkpaiHi Oyae eouHa NomicHa
LlepkBa, 0O SIKOI NparHyTb OINCHI XPUCTUAHW | NaTpPIOTU
CBOEI 3eMJ1i.
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Speech of His

All Holiness the
Ecumenical
Patriarch
BARTHOLOMEW |
to the Ukrainian
Nation (July 26, 2008)

Blessed Children ofthe Church,

Christ-loving people of Ukraine,

The initiative of the civic, political,
religious and spiritual leaders of the
great people of Ukraine to organize the
official festivities of the one thousand
and twenty year anniversary since the
Grand Duke’s (Velikiy Knjaz) Volody-
myr resolute decision to accept the
Christian faith from the Ecumenical
Patriarchate as the official religion for
the people of the Duchy of Kiev and, by
extension, for all autonomous Rus’
Duchies, is not only an obligation to
the pious people of Ukraine, but also
significant for its future promises in an
age of rapid and crucial changes
worldwide.

This initiative is an obligation
insofar as all great nations ought to
guard most zealously their historic
memory, especially of those events
that have sealed indelibly the proper
spiritual identity of their national
consciousness and determined, more
or less, their perennial contribution to
the community of nations. It is also
and particularly significant today, for
the depth of the great people’s history
constitutes an inexhaustible resource
of strength and radiation to those near
and afar.

Itis a common and indisputable
assertion that the choice of faith was,
under different perspectives, a deci-
sive factor for the historic destinies of
all nations of the world, on the one
hand because itinformed their peculiar
characteristics of their intellectual
identity, and on the other hand
because it determined, more or less,
the content of their national con-
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sciousness. These festive events
constitute a clear expression of the
gratitude of the pious people of Ukraine
towards the Grand Duke for his
personal care and wise decision in
choosing areligion for his people, as it
is described in the extensive narration
of Kievite monk Nestor (11" Century).

It is obvious that the decision of
the Grand Duke of Kiev to choose for
his people the Christian faith and to
ask for the baptism from the
Ecumenical Patriarchate was the ripe
fruit of an evaluation in wisdom and
discernment of all the main and side
consequences of that decision that
covered not only personal sensibili-
ties, but also his vision for the
happiness of his people. Thus, he
chose Christianity and indeed the
Christianity of the Byzantine tradition
because, on the one hand, the
political, economical and spiritual
relationships of the Kievan-Rus with
Constantinople have had a long and
official history already since the time of
the Ecumenical Patriarch Photius, the
Kievites’ beloved Patriarch, and on the
other, because by doing so he was
connecting his people with the most
advanced civilization of that time.

In this sense, the Duke of Kiev,
through the baptism of the Kievites by
the numerous missionaries of the
Ecumenical Patriarchate, grounded
not only the indissolvable spiritual
bonds of the pious Ukrainian nation

{-!.,' .m..
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with the Mother Church—such bonds
were further developed through the
Byzantine evangelization of the other
autonomous Duchies of Rus’—but
also the new prospects of their relation
to the rest of the Christian world, as
witnesses now to the Byzantine
spiritual inheritance and to the
Orthodox tradition. Kiev became the
administrative center for the dissemi-
nation of the Byzantine cultural
heritage to all autonomous Duchies of
Rus’, while the Grand Duke of Kiev
became the supporter of that
mystagogy.

The Ecumenical Patriarchate
spared no pains and sacrifices in this
century-long process of evangeliza-
tion. At stake was not only the wider
dissemination but also the correct
utilization of Byzantine spiritual
heritage, which permeated all the
aspects of public, ecclesial and
intellectual life of the autonomous
Duchies and enriched by the sancti-
fied Orthodox tradition the liturgical
character of the national conscious-
ness of the people, on the basis of the
spiritual signification of the Baptism,
by which all the secular divisions are
transcended in the union of the
ecclesial body. On the basis of that
criterion, the Orthodox tradition gave
shape to, on the one hand, the peculiar
spiritual relationship between the
Church and nationality, and, on the
other hand, the conventional relation-
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ship between Church and State—for
both, the “scattering” of the nations in
the Old Testament as well as their
“gathering” through the baptismin the
New Testament have determined the
national consciousness of the Ortho-
dox people.

Thus, the Orthodox tradition
remains faithful to the mission of the
Church to preach “to all nations,”
without however subordinating her
mission to those national aspirations
thatare alien to her character. For this
reason, she brought the spiritual
relationship to nationality under the
absolute and canonical criterion of
territoriality of the ecclesiastical
jurisdictions as well as under the
conventional arrangement of her
relation to the State. In this sense, the
Great Synod of Constantinople (1872)
condemned every arbitrary
ethnophyletic or nationalistic claim as
ecclesiological heresy, insofar as
such a claim would disregard the
territorial character of the ecclesiasti-
cal jurisdictions or the conventional
authority of the State in arranging the
relationships between the Church and
itself. Disregarding those two criteria
is not only against the Orthodox
tradition but introduces a dangerous
confusion in the very liturgical
structure of the Church.

Itis therefore self-evidentthatthe
Orthodox Church cannot tolerate any
violation or change of that relationship
to the State or nation. For this reason
she always retorted to any conven-
tional arrangement with the criteria of
her own law, even as she accepted,
out of pastoral considerations, the
principle that “it is customary for the
ecclesial things to change together
with the political entities.” However,
the recent legal culture of the state

ideology doubted or even rejected the
statutory role of the Church in the
structure or in the function of the
modern state. It didn't succeed,
however, in attacking the traditional,
spiritual relation of the Church to
nationality which remained unscathed
and certified the impressive historical
endurance ofthe Church’s relationship
to the society, even under the most
adverse circumstances.

The source of this spiritual
relationship of the Church with the
body of the faithful (corpus fidelium)is
the baptismal font, in which man’s
spiritual rebirth is effected and the
ecclesial body is wrought within the
framework of the national or civic body.
Thus, the Churchis fully aware that the
body of her members constitutes a
community of faithful, as the State is
fully aware that it constitutes a
community of citizens. Nevertheless,
there is a specific distinction in the
constitution and the operation of these
two communities: for the State is born
by its citizens, while the Church gives
birth to hermembers in a new spiritual
relation that is distinguishable but
does not abolish the legal relations
among the citizens. The maternal
relationship of the Church to her
members, a relationship that is
continuously nourished by the
ecclesial body’s sacramental experi-
ence, explains the historical endur-
ance of that relationship with national-
ity but does not allow any doubt of the
State’s established role to determine
the statutory framework of perfect co-
operation between Church and State
for the benefit of both faithful and
citizens, especially in the case of
irregular or unsettled ecclesial divi-
sions.

The Orthodox Church is an
orderly community of autocephalous
orautonomous Churches, while she is
fully aware of herself as the authentic
continuation of the One, Holy, Catholic
and Apostolic Church. She fulfills her
spiritual mission through the convoca-
tion of local or major Synods, as the
canonical tradition has established it,
in order to safeguard and affirm the
communion of the local churches with
each other and with the Ecumenical

Patriarchate. The Ecumenical Patri-
archate, as the First Throne in the
Orthodox Church, has been granted
by decisions of Ecumenical Councils
(canon 3 of the [l Ecumenical Council;
canons 9, 17 and 28 of the IV
Ecumenical Council; canon 36 of the
Quinsext Ecumenical Council) and by
the centuries-long ecclesial praxis,
the exceptional responsibility and
obligatory mission to care for the
protection of the faith as it has been
hand-down to us and of the canonical
order (taxis). And so it has served with
the proper prudence and for seventeen
centuries that obligation to the local
Orthodox churches, always within the
framework of the canonical tradition
and always through the utilization of
the Synodal system, while, at the
same time, itassumed an exceptional
struggle for the apostolic promulgation
of the Orthodox faith to all people in
Eastern and Central Europe.

It is, then, important that the
Ecumenical Patriarch never claimed
the expansion of his canonical
authority, though he could, as he never
demanded the dissociation of that
exceptional authority from the Synodal
system, although again he could, for
the guarantor of the canonical
observance could not himself violate
the canonical order without damage to
the unity of the Church. On the
contrary, the Ecumenical Throne for
over a millennium treated as relative
even the canonical borders of its own
ecclesiastical jurisdiction in order to
offer the necessary support for the
survival of the troubled Patriarchal
Thrones of Alexandria, Antioch and
Jerusalem, as well as of the
autocephalous Archdioceses of
Cyprus, Ochrida, Pec and Trnovo.
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The Ecumenical Patriarchate’s
service in the Orthodox Church, atthe
cost of its own rights, is better
exemplified by the development of its
relations with the eminent among the
daughter Churches, namely the
Church of Ukraine, which was under
the Ecumenical Patriarchate’s ca-
nonical jurisdiction for seven centu-
ries, that is, from the baptism of the
Grand Duchy of Kiev (988) until her
annexation under Peter the Great
(1687) to the Russian state. Indeed,
the Mother Church, under the known
adverse circumstances, deprived her-
self in order to offer willingly to the
Church of Ukraine every ecclesial,
spiritual and material support, aiming
not only at the fuller utilization of the
spiritual heritage of Byzantium but
also at the protection of her Orthodox
identity from the unbearable political
pressures exercised by the heterodox
propagators, especially during very
difficult times for the pious Ukrainian
people.

Thus, after Ukraine’s annexation
to Russia and under the pressure of
Peter the Great, the Ecumenical
Patriarch Dionysios IV judged as
necessary for the circumstances of
thattime the ecclesiastical subordina-
tion of the Church of Ukraine to the
Patriarchate of Moscow (1687), lest
the troubles of the pious Ukrainian
people worsen under the Orthodox
political leadership—even though the
Ukrainian Hierarchy opposed strongly
and unanimously that decision, a
decision thatamounted to an obvious
damage of the canonical rights of the
Mother Church. In the same spirit, the
Mother Church concurred with the
demand of the governments of the
newly established states of the
Orthodox people in the Balkan

peninsula regarding the autocephaly
of those Churches that were taken
from her canonical jurisdiction, namely
the Church of Greece (1850), the
Church of Serbia (1831), the Church of
Bulgaria (1945), and the Church of
Albania (1937), for the sake of their
national coherence, even though such
autocephalies resulted in the dramatic
dwindling of her ecclesiastical jurisdic-
tion.

Therefore, the Ecumenical Patri-
archate, as the par excellence
guarantor of the unity of the Orthodox
Churches in the faith and in the
canonical order, exercised always its
obligations by attuning its sensible
spiritual antennas to the needs of the
Orthodox people and to the peculiar
circumstances of each age, but
always within the established frame-
work of the Orthodox tradition. As the
Mother Church of all Orthodox people,
the Ecumenical Patriarchate never
identified itself with one Orthodox
nation in particular, but rather
supported willingly the historic desti-
nies of all Orthodox nations, even at
the cost of its own jurisdictional or
other benefits, co-operating always on
equal terms with the civic and political
leadership of these nations, in
accordance with the shining example
set by our Lord, the Apostles and the
eminent Fathers of the Church.

Inthis sense, we wholeheartedly
accepted the honoring invitation of His
Excellency, the President of Ukraine
Mr. Viktor Yushchenko to participate
in the festive ceremonies for the one
thousand and twenty year anniversary
of the Baptism of the Ukrainian nation
to Christianity by the Mother Church
because, on the one hand, the
contribution of the Ecumenical Patri-
archate to the Christianization of the
European peoples is celebrated by
that multifaceted event, and, on the
otherhand, because by that event the
new, European prospects of the
Ukrainian nation are emphasized ata
time of great and rapid changes
worldwide. The Mother Church re-
joices together with the pious
Ukrainian people because that Bap-
tism remains an inexhaustible source
of strength not only supporting its

internal spiritual coherence, but also
utilizing it fully in the important field of
international relationships.

Therefore, itis acommon duty of
the civic, political, ecclesiastical and
in generalintellectual leadership of the
Ukrainian people to utilize by every
appropriate means the God-given gift
of the Baptism not only for the
immediate cure of various confusions
and traumatic events of the historic
past, but also for the restoration of the
cohesive role that the Orthodox
Church played in the consciousness
of the Christ-loving Ukrainian nation. If
this confusion is prolonged in order to
serve ethnophyletic or political ends
and purposes foreign to the Church’s
spiritual character would abolish the
cohesive power of the Baptism and
would worsen the already dangerous
division of the ecclesial body, a
division that wounds not only spiritual
unity but also the communal coher-
ence of the Ukrainian people with
obvious troublesome consequences
for the future of Ukraine.

Itis notonly the right but also the
obligation of the Mother Church to
support, within the framework of the
established Orthodox tradition, every
edifying and promising proposal that
would cure, as fast as possible, the
dangerous divisions in the ecclesial
body, “lest the evil becomes worse” for
the Holy Church of Ukraine and the
Churchingeneral. The various political
and ecclesiastical difficulties that are
the outcome of the existing confusion
are obvious and known from the long
historic past, butitis also known to all
that the care for the protection and
restoration of the Church’s unity is our
common obligation that exceeds
whatever political or ecclesiastical
purposes, in accordance with the
exhortation of the divine Founder of the
Church: “so thatmay allbe one” (John
17:21).
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“d XOUV MEPEAATH
RGLOAY
VKPATHGRKOMY HAPOAORI
AMOE RITAHHH
I IATPISAPIIE
EAATOGAOREHHH

BCEJIEHCbKUM MATPIAPX
BAPDOJIOMIN I:

Qororpaii 3 IHTepHeTHOI CTOpIiHKM [lpezuneHta YkpaiHu

YKpaiHa Bif3Ha4ae cBATO XpelyeHHs: Hi 20 pokis
ToMy, Hi 10 poKiB TOMY rigHe Big3Ha4YeHHs 3a y4acTio
MaTpispxa MaTipHoi LlepkBu Oyno Hemoxnmse. HuHi, Ha
3anpotuerHs MpesnaeHTta YkpaiHnm B.A. fOweHka 25 nunHa
Breplue npubysae no Kuesa MaTpiapx Bapdonomin.
BogHo4ac Ha 3anpolleHHd [Npe3npeHTa, a Takox Ha
3anpouleHHs MNatpispxa Anekdis Il npuixxaxatots 4o Kresa
rnaBuM NPaBOCNaBHUX LLepKoB, WO nepebyBaioTb y
KaHOHIYHOMY €fIHaHHI.

[lyx OpaTHbOrO XPUCTUSHCLKOTO EAHAHHS, @ TaKoX
ZYXOBHOTO | KOMNOMYHOMO OYULLIEHHSI MaE DyTU [IOMIHYIOHMM
Ons ycix uepkoB YkpaiHu. Came Len ayx Hece 3 coboto
MaTpiapx Bapdonomin, nepwimnn cepef, PiBHUX, MOMIX
AKUMUM 3HaxoauTbcs MaTtpiapx PrL, Anekcin |l

3po3yMino, wo igea YkpalHCbKOi MOMICHOI
NMpaBocnaBHo| LlepkBM BWUTae B MOBITPi MpU BCiX
npesuaeHTax Ykpainu i Lopa3s rnmobLle NPoHWKAE B cepList
BIpHMX 3 YCiX MOPI3HEHMX MpPaBOCMABHUX LLEPKOB.
OueBMAHO, BOHW i € TifloM Tiel [MomicHoi [MpaBocnaBHOI
LlepkBu,fKe HEMOMITHO BMPOCTAE 3 HALLOIO YHacTio.

B. fOLeHKO € nepLumMM yKpaiHCbKMM Mpe3naeHToMm,
0719 FKOro LEepKOBHe, i B3aranki OyXOBHE XMUTTS € Mo
CNPaBXHbOMY BaXJIMBWM , @ AYXOBHa €OHICTb CYCMinbCTBa
€ NMPUOPITETOM. 3BIOCW MO0 akKTUBHICTL B CMPaBi 30MMXKeHHS
LlepkoB, B nepLly 4epry - NpaBOCNaBHMX. .

[esaknm BioCcTOpoHeHUM NoasM 3aa€Tbes, wo YL
€ opraHiyHolo i HeBig'eMHoto YacTkoto PIL, MT1. 3oBciM no
iHaKWOMY AMBAATLCH Ha Ue 3cepeauHu PIILL. Tam ydi
yKpalHUi - Ma3enuHLyj, a MaTpispx Anekcin Mae intos3ii TinbKy
wono AoHbacy.

Cnabkictb MockoBcbkoro MaTpispxaTy B o4ax ycix
MpaBocnaBHWx Llepkos, ki 36upatotbcs 4o 1020-pivys B
OaBHin Mutpononii KoHcTtaHTrHONonbcbKoro lMatpispxaty
nonsrae B Tomy, wo MockoBcbka LlepkBa byna i € Ha
CNy>X0i nonitnku. | KonNnck, | Tenep BOHa KOpyMnoBaHa 3
Di3HecoM Ta 3a IMMepCbKolo BMafolo i 3aaHraxoBaHa y
BOpPOryBaHHi Ti€el Bnagu 3 ycima cycigamun. OTXe, B
LlYXOBHOMY CeHci To fiyxxe cnabka LlepkBa, sika He Moxe
MaTh Mi>XHapOAHOro aBTOPUTETY, XO4a Bede aKTUBHY
aunnomMartiio.

MaTpispx KOHCTAaHTMHOMONbLCLKUK, HaBMakw,
OYOJOE LIEPKBY OYXOBHY, AUCTAHUINOBAHY Bif MNOMITUKMN |
BIOKPUTY A0 Aisnory 3 pisHUMMK KoHdeciamn. 3Bigcu
BEMNKNIA NOTAr YKPaTHCbKMX LePKOB i “yCiX NpaBOCnaBHMX
XpuctnsH” 0o MaripHo! LiepkBu: BOHa Hece YCTy XOpYyroB
i FOTOBa €QHATW BIPHWX, @ He OIMUTU. 3PO3YMINO, WO MW
CTAEMO yHaCHMKaMW TOrO Jifnory Ta CriflbHOT MOSIUTBM 3a
€OHICTb... E.C

OCb 1O PO3IIOBIB T1EPEJ] BISUTOM
/10 KUEBA
UNOro BCECBATICTb BAP®OJIOMIN I:

Hacamnepep, KOPUCTYIO4MCb HAaro4o0 3yCTPITUCS
TYT 3 BaMU, A XO4y nepefatm BCbOMY YKPaiHCbKOMY
HapOAOBI MOE BiTaHHA i naTpisple dnarocnoBeHHs. Ons
MeHe € BeIMKOIO PagICTIO, O 3a Kifbka AHIB MatnuMmy
MOXJIMBICTb BifOBiOaTV YKpaiHy. 1 BXe oAuH pa3 OyBaB B
YkpaiHi, ane go 1991 poky, i Ha Tol Yac He OyB MaTpispxom.
Xo4vy noaskyBaTu LiaHoBHOMY [Mpe3ngeHTy tOLleHKy 3a

Pix LVIII Yuc. IX, September, 2008

Ukrainian Orthodox Word

11



HaZicnaHe MeHi 0cobuncTe 3anpoLUeHHs Ha
cBATKyBaHHA 1020-pivys XpeleHHs Pycn.
Takox xo4y nogskyeaTtu [MaTpispxy
MockoBcbkoMy Anekdito Il., ik 3anpocs
yCi MpaBOC/aBHi LEepKBW MnaHeTV B3ATU
y4acTb y LibOMY CBSTKYBaHHI. Pagum, wo 27
nnnHs B KKWeBi, pa3oM 3 HUM Ta 3
BNagMKamu HLINX MPaBOCaBHMX LLepKoB
MU CMIfIbHO CYXUTUMEMO niTyprito. Lis
CniflbHa NITypris Ta ChiflbHe NpuyacTa 3a
OLHWM BiBTapeM Oyne Ans Hac, O4eBOHO,
03HaKoI0 €AHOCTM LlepkBn.

BceneHcbkui MaTpispxaT € nepLumm
NpecTofioM y BCenpaBoCiaBHOMY CBITi. Ak

TakWU BiH Ma€ NpaBo Ta 3000B'A3aHHA KOOPAMHYBATK | 30KpeMa, KupuiunLo. BoHu He HaMmaranncs nepetBoputi
CTOCYHKM MiXXK MPaBOCNaBHUMM LLepKBaML ,i O4OMIOBaTKX i Tl HAPOAW Ha FPEKIB YW BI3AHTIMLIB — BOHW LLIHYBaM IXHIO
MNPOBOAMUTI 3YCTPiHi MPaBOCIaBHUX LEepkoB. A TakoX | YHIKAMbHICTb.

aornomMaratn - - SR e —

CETPUHBKAM
LepkBam,
KONMW B HUX
BMHMNKaIOTb
npobnemun.
Hasepny Ta-
KU npu-
Knag: He-
WoAaBHO
nocTano nu-
TaHHA 3MiHN
€pycanum-

cbkoro [MaTpisipxa. Mu 3iHiLiloBany 3ycTpid OYiNbHUKIB
NPaBOC/IaBHNX LIePKOB i YXBaNMUIM OCTAaTOMHE PiLLIEHHS.

MepwopagHicTb KoHCTaHTUHOMO-
NbCbKOI LLEPKBMU... - LLe He — TifbKM noye-
CHe 3BaHH$, BOHO Ma€ KOHKPEeTHe HamnoB-
HeHHS. Ane Xxo4y MIAKPeCcanTW: - Le He
03Ha4a€ AOMIHYBaHHS, Le He Ta mepLio-
pAOHICTL AKy Mae Mana Pumcbkni. Mope-
Konwn BceneHcbkuin MaTpigpxaT 3BMHYBa-
4ytoTb B aMOLjsix, a MaTpispxa — B BaXKaHHi
ctatm “gpyrum Manow”, 10610 Manoto
MpaBOCNaBHOrO CBITY. 3BiCHO, BceneHcbkmi
MaTpiapx He € anok XPUCTUAHCHLKOro
Cxopy i He npeTenaye Ha Ue. BogHouac
npaBocnas’a noTtpebye nocnyr BceneH-
cbkoro [MaTpispxaTy, Moro KoopanHauinHoi
pofi.

Ockinbkn KOHCTaHTMHOMNONbCbKA
LlepkBa € LlepkBoto-MaTip'io, BOHa pobutb
NS UbOro BiANOBIAHI XXePTBM Ta KPOKM.

Mu 3aBXguW MnoBaxkanu Hauio-
HaMbHY IOEHTUYHICTb, MOBY Ta KynbTypy
npaBoCnaBHUX HapogiB. Konu Hawwi bpaTu
3 Canonikis Kupuno n Metoai 6ynu
Hagicnani B Mopasiio Matpispxom DoTiem,
BOHW MPUHECNM B Ti 3eMNi He nuwe
XPUCTUSHCTBO, a LMBINI3aLiio —MMCEMHICTb,

R I A

BceneHcbkmin MatpispxaT y CBOIN
LiIANbHOCTI Ma€ Ha MeTi nnwe
OYXOBHE XWTTS, Hiskoi nonimku. LLo
CTOCYETLCA MOEI Bi3UTU [0 YKpaiHu,
a Haworo 60Ky HEMae XOLHUX
NONMTUYHUX KPUTEPIN, XOOHOI
NONITUYHOT MeTU —

MU Xo4eMo pa3om 3i
LLJIAXETHUM YKPaiHCbKUM
HapoAOM BICBATKYBaTN
MOBOPOTHUYN MOMEHT y MOro
icropir.

ALKe Ballla HaLjoHanbHa XpUCTK-
SHCbKa ineHT1diKaLis NoxoamTb Bif
KoHcTaHTMHononbcobKo Liepkaum. Mu
€ | NMLWAEMOCA AN BaC HazaBXam
Martip'to-LlepkBoto. ns Hac gyxe
BeNMKa AYXOBHA PaficTb pa3oMm 3
lNpe3naeHTom KOLEeHKOM Ta BaLLM
HapOLOM BIOCBATKYBATA LIIO NOZAjI0
i We pa3 npuHecTV Bam MoOoB Ta

onarocnoBeHHs LlepkBu-Marepi.
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On the 1020th
Anniversary of
the Baptism of
Rus’-Ukraine

The article was prepared by the
Ecumenical Patriarchate
Translated by  Matthew
Matuszak, RISU ©

This year our Kyivan
Metropolitanate, once the larg-
est by territory, is celebrating
1020 years from the time of its
official baptism. This is a holy
day not only for Kyiv but for the
Ecumenical Patriarchate of
Constantinople. The history of
Ukrainian Christianity is long and fairly complicated, and
not unambiguous from the historical point of view; not
infrequently everything did not go as Constantinople and
Kyiv would have liked. There were moments of
misunderstanding, but never in its more than 1000-year
history did our spiritual daughter, the Kyivan Metropolitanate,
reject its connections with its Mother, the Patriarchate of
Constantinople.

Buttoday is an opportunity to look at the past from the
perspective of the ages to consider the history of our
relations, and from this to make conclusions for future life
in the Universal Christian community. Church tradition
relates that after the Descent of the Holy Spirit on the
Apostles, St. Andrew the First-Called Apostle drew the lot
to carry the light of the Christian faith into the northern lands.
One of the cities on his path was Byzantium, the future
Constantinople, where the disciple of our Savior preached
and founded an episcopal see, becoming its first hierarch.
Certainly, confirming the people in the faith and leaving his
successor, the Apostle Andrew started on the road north.
Onthe southern shore of the Rus’ (Black) Sea was Synopa,
where, according to the chronicle “Narrative of Years Past,”
he again remained for some time: “Near there St. Andrew
the Apostle, brother of Peter, taught.” From Synopa the sea
route led to Korsun (Khersones) in Crimea, where the
Apostle learned that nearby lay the Dnipro’s mouth. Up the
Dnipro the First-Called Disciple of Christ set off on the road
“to Rome.” And here we have an interesting point about
which historians do not particularly reflect: Why make such
abigcircle, gointo unknown lands, in order to head to Rome
from the northern side? Greek and Byzantine sources shine
some light on the question posed: The lands along the
northern part of the Black Sea, all the way to the Baltic Sea,
that is, the terrains of modern Ukraine and Belarus, were
settled by peoples known to the Greeks, who in various
historical periods were known by various names, butin the
eyes of the Greeks and Byzantines these were one and the

same people: Cimmerians, Taurians, Scythians (Scyths),
Sarmatians, Venedes, Antys, Sklavyny, Huns and Slavs.
Forthe basis of such an approach, they took the language
of these peoples, which for these peoples named was one
and the same. The latest research of the ancient history of
Ukraine confirms the correctness of such views. The
peoples in question were for the ancient Greeks “ksenoi”
(foreigners) rather than “barbaroi” (barbarians in the modern
understanding), because of their culture, customs, and
beliefs, known to the Hellenes. Fragments and excerpts
from ancient Slavic beliefs give us the grounds to
extrapolate that they had many teachings similar to
Christian ones. And, certainly, this is why the Apostle
Andrew “set off to up the Dnipro and by divine providence
arrived and stood under the hills by the shore,” where Kyiv,
the capital of Ukraine, is now. Historical sources witness
that at that time there was a city there known to the Greeks,
Armenians, and Persians. Blessing the hills, the Apostle
Andrew prophesied that on these hills would shine “God’s
blessing, and there will be a great city, and God will raise
up many churches,” and he set a cross there.

We are reflecting so thoroughly on the accounts about
St. Andrew the Apostle and his arrival to the land of modern
Ukraine because Kyiv, like Jerusalem, Constantinople, and
Rome — the most important spiritual centers of world
Christianity —stands on seven hills, and this joins Kyiv with
the ancient apostolic sees. A letter of Byzantium Emperor
Michael Doukas to Vsevolod Yaroslavovych, son of Kyivan
Duke Yaroslav the Wise (circa 1073/74), witnesses to the
spread in the consciousness of ancient Rus’-Ukrainians of
the name (though not directly named) of St. Andrew the
Apostle as one of the first missionaries: “Spiritual books
and reliable histories teach me that both our countries have
one source and root, and that one and the same word of
salvation was spread in both (countries), these same
eyewitnesses of the divine mystery and its messengers
proclaimed in them the word of the Gospel.” [1]

Noted Ukrainian historian Mykhailo Braichev’skyi
considered that “the stay of the Apostle Andrew in Crimea
(Kerch and Khersones) is entirely likely.” [2] The scholar
made the conclusion that: “Independent of the time of the
introduction of this story [about the Apostle Andrew] to the
Kyivan chronicles we have to look overitlike ... documents
of an epoch much older than the times of Nestor and
Syl'vestr.” [3]

The earliest mention of the spread of Christianity on
Ukrainian lands belongs to Tertullian. Eventually SS.
Athanasius of Alexandria, and John Chrysostom and
Blessed Eusebius Jerome report about the acceptance of
Christianity by the Scythians. The fact that Christianity was
accepted “long ago” is supported by the writings of Hermius
Sozomen in “Ecclesiastical History” and Eusebius of
Caesareain “A Short Chronography” write. [4]

The name of the Slavic prince of the country of the
Antys (the territory of southern Ukraine), Bozha, remains in
history. Together with his sons and 70 provincial

(continued on next page)
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(continued from previous page)

administrators, the Goths crucified them on crosses as
Christians. Byzantine sources report that the Polianian
Prince Kyiv (Kuver in the original) in his young years was
raised at the court of Emperor Justinian |, accepted
Christianity in Constantinople, and here was educated. “He
had a great honor from the tsar,” he received a benefice in
Lower Podunav, where he founded “Kyi’s city.” Butbecause
of the invasions of local tribes he was not able to fortify
himself there. So Kyi returned home, where he “set”
(certainly, built or transferred from another city) his capital,
Kyiv. According to other witnesses of the Byzantines, Kyi
was a contemporary of Emperor Heraclius. As his
contemporary loan of Nicea wrote in detail, “by the strength
of the holy and life-giving baptism that he received, he
conquered all the barbarians and pagans.”[5] The “Narrative
of Years Past” also witnesses to the friendly relations of the
ancient Ukrainian prince with the Byzantine imperial court,
though it is silent about Kyi accepting Christianity. So the
witness of the Byzantine sources is important for us: At this
time the Slavs were fighting against the empire, and a good
word about the Polianian prince would not be possible if he
were a pagan.

From the second half of the 7th into the 8th Centuries,
when the Iconoclast emperors sat on the imperial throne, it
was difficult for the Eastern Church. Northeastern Crimea
became a place of exile or hiding for those who venerated
icons. Thanks to the missionary activities of such figures as
Stefan of Suroz the Confessor and others, Christianity inits
Orthodox form spread from Crimea among the surrounding
pagans. A preserved old Rus’ translation of the well-
distributed edition “Life of Stefan of Suroz” (the Greek
original is lost) witnesses to the baptism of Prince Bravlyn
at the end of the 8th- start of the 9th centuries. Most
interesting is the fact that Soviet scholars themselves
proved the correctness of the accounts of the “Life”
regarding the unexpected sickness and miraculous healing
of Prince Bravlyn of Novgorod, as, during the time of the
events described, there were a number of cities named
“Novgorod,” but Great Novgorod on the Volkhov (on the
territory of Russia) still did not exist.

This is the sketchy picture of the initial period of the
Christianization of the Ukrainian lands. And again we turn
to Prof. M. Braichev’skyi: “The spread of Christianity among
the Eastern Slavs on the edge of the 8th to 9th centuries
acquired the significance of a most sharp and urgent
problem. Confirmed, the new faith actively paved its way,
gaining solid supportin Rus’. The official Christianization of
Rus’ stood on the order of the day. From the middle to the
second half of the 9th century, on the Kyivan throne,
certainly, as co-rulers sat Princes Askol’d and Dyr, about
whom it is thought that they were the last successors of
Prince Kyi. Prince Askol’d himself introduced Christianity
into Rus’ as the official religion. About this baptism (128
years before the baptism of Volodymyr!) we have witnesses
in Byzantine, Arabic, and Western European sources.
About the baptism of the Rus’-Ukrainians Patriarchs

Photius and Ignatius and Emperor Constantine
Porphyrogennetos write. Documents from that time
witness to the stormy activities of Prince Askol’d, often
strengthened by the force of arms. Many times Rus’ fought
against the Byzantine Empire. During the rule of Emperor
Michael 1ll, in 860 Askol'd unexpectedly attacked
Constantinople and gained a victory. The following attacks
on Byzantine happened in 863, 866, and 874. These
attacks witness that Kyivan Rus’ became a serious
opponent of the Byzantine Empire and took a significant
position in the Oikumene of that time. And in religious life
for a Christian country this was a period of sharp conflict
with the Western Church and its mutually active missionary
activity. A circular (encyclical) has come to us and two
sermons of Patriarch Photius in which the process of the
baptism of Rus’-Ukraine is clearly confirmed by this
Patriarch. Addressing his encyclical to the Eastern
Churches, Patriarch Photius wrote: “Not only the Bulgars
converted to Christianity, but this people about whom are
spoken much and often, and who overcome others with
brutality and bestiality, that is, those called the Rus'.
Having subjected neighboring peoples, and for this they
have become too arrogant, they raised their hand against
the Roman Empire. But now they have exchanged their
godless faith, which earlier they maintained, for pure
Christian teaching, entering into the number of friends given
to us, though shortly before this they plundered us and
revealed their unrestrained audacity. And among them
such a thirstand enthusiasm of faith has taken fire that they
have received a pastor and with great exactness conduct
Christian rites.” [Phot. Ep.].

So, Rus’ not only official accepted Christianity from
Constantinople, but also accepted the ecclesiastical
hierarchy — a Metropolitan (according to Constantine
Porphyrogennetos an Archbishop) Michael (in other
sources Leo) and bishops. We don’t know precisely, for the
witnesses are silent, how the process of the
Christianization of Rus’-Ukraine happened, thatis, wasita
baptism by force or calm, but it is known exactly that a
certain pagan opposition existed. Certainly, the pagans
called from Slavia (the northern lands) Oleh, who killed
Kyivan Princes Askol'd and Dyr and seized the royal
throne. In 882 the dynasty of the Riurykovychi came to
replace the dynasty of Kyi and the period of pagan reaction
started. Hurrying ahead, let us say that even in the 11th —
12th Centuries in Byzantium they acknowledged that
Kyivan-Rus’ was baptized in the third quarter of the 9th
century.

And we return to the times of Prince Askol’d, Emperor
Michael, and Patriarch [6] Photius, and we address the
“Pannonian legend” of the widespread edition of the “Life of
St. Cyril.” As is know, Emperor Michael Il in 861 sent
Constantine the Philosopher on the so-called “Khazar
mission.” It would have been optimal for the missionary to
sail directly to Meotyda (Sea of Azov), but the future
Teacher of the Slavs somehow went to Korsun (Khersones)
in Crimea, where he found a Rus’ monk with whom he
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“obrite” (found, acquired?) religious books, “written by Rus’
writers.” And then in 863 was the Moravian mission for
which the brother Saints Cyril (Constantine) and Methodius
translated into the Slavic language the New Testamentand
divine service books. Even with the modern development of
possibilities for translation and the appearance of an
impressive number of grammars and dictionaries the work
of a translator is a feat. But at that time, to speak about a
time when all this did not exist, when it was necessary to
develop one’s own Slavic terminology to express certain
ideas, is similar to the word “paradise” (by the way, in the
Western European languages a borrowed word, not one of
their own, is used for this idea). So, certainly, Constantine
the Philosopher acquired the necessary books, he edited
some of them, but still for a long time after him in Roman
sources they call these “Rus’ and not general “Slavic.” And
one more point: It was logical to travel from Crimea to Rus’
for missionary service, inasmuch as at that time Kyiv was
more important from the political side than Moravia and
Pannonia. And Rus’ at that time was already a Christian
country, so there was no idea of bringing Christianity to
Christians.

After the pagan reaction in Kyiv the dynasty of the
Riurykovychi was confirmed, which was hostile to
Christians. But the Christian Church itself did not
disappear. During the signing of agreements between Kyiv
and Constantinople under Prince lhor we see Rus’-
Christians who took oaths on the Gospel, during the time
of Princess Olha of Podil — one of the parts of Kyiv — the
Cathedral Church of St. Elijah the Prophet operated. And
Princess Olha herself and her son Ulib were Christians.

Anew period in the development of the Christian life of
Kyivan Rus’ came with the grandson of Princess Olha,
Volodymyr. In 988 or 989 Grand Prince of Kyiv Volodymyr
Sviatoslavovych accepted the faith of his grandmother and
renewed the official status of Christianity as the state
religion. Only the “Narrative of Past Years” recounts the
baptism of Prince Volodymyr, his family and the people of
Kyiv. Announcing the future act of the baptism of his
subjects, the lord said that whoever is not baptized will not
be his friend. Of foreigners who speak about the baptism of
Prince Volodymyr, only the German Tytmar of Merzeburg
speaks, but he clearly talks about the personal baptism of
the lord of the Rus’. After the renewal of Christianity in Kyiv,
the following lands were baptized “by fire and sword”:
Novgorod (990), Rostov (991) and Suzdal (992). Notably,
aboutbaptism on those lands in which modern Ukrainians
and Belarusians live there are no accounts. For they had
preserved the baptism of Askol'd.

Atfirst the Kyivan metropolitans were Greeks, but very
quickly the great princes of Kyiv, according to the example
of Constantinople, made attempts to place metropolitans
fromthe numbers of the Rus’. The bishops of the Ukrainian
lands supported such a practice, though the northern
bishops, first of all those of Novgorod, opposed this, but not
so much from ecclesiastical-canonical motives as because
of the ambitions of their local princes and lords. Ukraine fell

under the rule of the Grand Duchy of Lithuania and then the
Polish Kingdom. But it did not lose contact with
Constantinople. Even under difficult political and religious
conditions, ecclesiastical and cultural life developed.
Church brotherhoods were founded, the mostimportant of
which (for example, Dormition in Lviv) with the blessing of
the Patriarch of Constantinople became stauropegia
(directly dependent on the patriarch). Through schools the
brotherhoods spread education among the people and took
care of Church relics. Documents from these times can still
be found today in Ukrainian churches, for example, a
decree written on parchment in the Greek language with
original signatures and sealed with the stamp of the
Patriarch of Constantinople which confirms the authenticity
of parts of the relics of St. John the Baptist given to the
Orthodox Church of St. John in Berezhani in the Ternopil
area (now the relic is found in Holy Trinity Church).

Ivan Fedorov, the first Russian printer, fled from
Moscow to Ukraine and here “revived neglected printing.” In
1581 he published in Ostrih from Greek and Slavic books
the first full text of the Holy Scripture — the well-known Ostrih
Bible, which became the canonical example for following
publications of a Slavic Bible. Lviv Bishop Hedeon Balaban
published a “Book of Needs” from original Greek texts, and
after him Kyivan Metropolitan Petro Mohyla published
divine service books. His “Book of Needs” was accepted by
Universal Orthodoxy as an exemplary “Book of Needs,” and
his “confession of faith” became a symbolic book of the
Orthodox Church.

Completing the survey of church relations between the
lordly Ecumenical Patriarchate and its daughter Church of
Kyiv, again we recall that for all the more than 1000-year
history of the Ukrainian Church, Kyiv always demonstrated
proper obedience to the patriarchal throne, listening to its
thoughts, and did not do anything that harmed the Universal
Orthodox community. Even in today’s difficult times, when
Ukrainian Orthodoxy is divided into three branches, the
Churches which gave birth to and protect the Ukrainian
tradition do not demonstrate unwise intolerance and
aggression to their brothers in the one faith. Tolerance and
faith will inits time be rewarded, and in Ukraine there will be
one national Church, for which the true Christians and
patriots of their land hunger.
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Back
to the
Basics

When you speak of “Church,” of what do you think? Do
you think of a building, or of God’s people? The word
“Church” comes originally from the New Testament Greek
work Ekklesia, from two Greek words ek (out) and kaleo
(call), which originally had the connotation of an official
Body, such as an assembly of citizens. In Greek and
Roman civilization, not all had citizenship. Indeed, there
were fewer citizens than noncitizens. Most noncitizens
were merchants, servants or slaves, who received no
benefits of citizenship. But one who was “called out” to be
a member of this kingdom/empire/society was part of its
ekklesia or “church.” Thus, when we speak of being “called
out” by God, He is the King, the Church is His Kingdom and
its citizens are called out of bondage and slavery to sin to
serve the Living God and to have great joy and abundant life.
Thus, the best translation is perhaps “Body called out.”
Some translate it as “assembly,” but that is somewhat
misleading, since assembly also indicates “a meeting,”
which is not what ekklesia means. In the case of the Church
of God, then, the “Body called out,” is the Body of Christ,
the Kingdom of the God Who dwells among His People.

Did you know that when you were baptized, and every
time you commune, according to the Synodikon of
Orthodoxy (an official document of the Church proclaimed
by the Bishops on the first Sunday of Lent), you make a
pledge and a “promise to revere the Orthodox Catholic
Church”? Did you know that every time you say the Lord’s
Prayer, and pronounce the words “Our Father,” that you are

one Church, but the one Church itself, since “Christ is not
divided,” and in this we understand that the local churches
are simply the One Church at a particular location. Likewise
Christ says “I will build My Church.” He does not say, “my
churches” (cf. Mt. 16.18). And again, Scripture says that this
One Churchiis the “Church of the Living God, the pillar and
ground of the truth,” regardless of which locality we visit this
Church, or what the particular local peculiar customs are,
we understand it to be the One Church “whichis at Corinth,”
or “in the region of Galatia” or in Athens, in Jerusalem, in
Kyiv, in South Bound Brook or in Chicago or Los Angeles
orDover, Florida.

The Scriptures and the Church Fathers reveal what the
local Church is: A manifestation of the universal church in
a particular locality. St. Clement of Rome, in the 1stCentury
writes in the name of, not “the Roman Church” but rather
“The Church of God which sojourns at Rome, to the Church
of God which sojourns at Corinth” (1t Letter to the Corinthians,
1). This is in line with St. Ignatius of Antioch (Bishop of
Antioch ca. 98-117AD) who writes “to the Church
constituted at Ephesus in Asia,” to the ‘Holy Church at
Tralles”, to “the Church which is at Magnesia,” “to the
Church of God the Father and the Lord Jesus Christ which
is at Philadelphia in Asia...” and “to the Church of God the
Father and the beloved Jesus Christ which has mercifully
been given every gift, filled with faith and love, notlacking in
any gift, most worthy of God and bearing holy things at
Smyrna in Asia...His saints and faithful whether among

Jews or among

In the Creed we confess one Church, we do not confess
“Churches,” which are local manifestations of this one
Church, but the one Church itself, since “Christ is not
divided,” and in this we understand that the local churches

are simply the One Church at

Likewise Christ says “I will build My Church.” He does not

say, ‘my churches” . wt. 16.18).

nationsinthe one
Body of His
Church.” But the
Scriptures and
early writings also
speak of the local
churches “of’ a
place, signifying
that it is com-
prised of all the
Orthodox Chris-

a particular location.

not only acknowledging that you are a child of God but also
that you are a “child of the Orthodox Catholic Church; for
whoever does not recognize the Church as his Mother,
cannot recognize God as Father” (St. Peter Mohila of Kyiv,
Orthodox Confession of Faith, Question 10 on Hope)?

In the Creed we confess ONE CHURCH, we do not
confess “Churches,” which are local manifestations of this

tian faithful of a
given city ortown
in the early Church (and still officially in Church teaching).
For example, the book of Revelation (Ch. 2ff) speaks of the
Church of Ephesus, and the Church in Pergamos, and the
Church of those who are of Laodicea. This is truly the One
Church which is constituted locally “of” the city, “at” the
city, and in the city. Thus we also see St. Ignatius writing
in the name of the Church which presides in the “country”
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ofthose who live in “the East” to “the Church which presides
in the place of the country of the Romans.”

Inthe Liturgy, we confess, not “Churches” (plural), but
rather one Church (singular) of God, the One, Holy, Catholic
and Apostolic Church, the Body of Christ which He founded
in its entirety, all members in heaven and on earth with
Christ as the Head united in faith and sacrament. In this
way, then, the Church finds fullness: the laity and clergy in
Communion with the bishop and the bishops in Communion
with one another, and all in Communion with the Lord,
united in Orthodox Christian faith and sacrament, all
manifesting in each locality the Holy Church of Christ. In
writings of the last few decades we quite frequently hear of
“the Orthodox Churches” (in the plural, i.e. meaning the
various local or supra-local manifestations of the Churchin
Ukraine, Romania, Russia, Greece, the ancientlandsin the
middle east, etc.), but rarely of the One Orthodox Catholic
Church (singular) that together they form. The Church is
Orthodox in that it has right service of God and right belief
as the “pillar and ground of the truth,” as Scripture calls it.
The Churchis Catholic (from the Greek katholikos, literally
“according to the whole”) in that it is complete in Christ, it
is whole, and it is universal. It is Apostolic in that it has
continued the Apostolic succession and upheld the
tradition handed down from the Apostles. Since other
churches call themselves catholic and apostolic, the term
“orthodox” is the one that s particularly distinguishing in the
modern world.

St. Cyril of Jerusalem writes: “And if you ever are
visiting in cities, do not inquire simply where the house of

ORDINATION
ANNIVERSIARIES

the Lord is - for the others, sects of the impious, attempt to
call their dens ‘houses of the Lord’- nor ask merely where
the Church is, but where is the Orthodox Catholic Church.
For this is the name peculiar to this Holy Church, the Mother
of us all, which is the Spouse of our Lord Jesus Christ, the
only-begotten Son of God” (On the Unity of the Church, 18.26).
For “we who are many are one Body in Christ, and
individually members of one another” (Rom. 12.5).

St. John Chrysostom teaches us that we are to
understand, not just as individuals, but also parishes,
dioceses, metropolias and patriarchates, that we are
“individually members of one another.” We are not
independent of one another nor subserviently dependent
upon one another butinterdependent. This is why we read
not of separate churches, but of the One Church in each
particular town and city throughout the world. And it is
important to remember about your Church that this same
Church, “the Orthodox Catholic Church of Christ, holds fast
to the anciently transmitted doctrines which were at that
time professed in common both in the Eastand the West...”
(Encyclical of the Orthodox Patriarchs in Reply to the Encyclical of
Roman Pope Leo XIII, 1895).

Thus, truly the Church to which you belong is
Orthodox, truly it is Catholic, and truly it is Apostolic,
keeping the essentials unaltered, and in practical matters
choosing variations only within the bounds set by the
Apostles from the variety of things handed down to us in the
Tradition of the Apostles themselves, being moved by the
Holy Spirit, Who guides the Church into all truth. You are
part of the most long-standing Church on earth, the
Orthodox Church of God.

SEPTEMBER

Fr. Paul Szewczuk
V. Rev. Fr. Yurij Siwko
V.Rev. Fr.John Harvey

V. Rev. Fr. Roman Tarnawsky

September 22, 1991
September 23, 1982
September 27, 1974
September 27,1978

CORRECTION

We apologize for the computer ommission of Fr. Gregory’s

Ordination Anniversary date in the last issue of our publication.

Ihumen Gregory

July 16, 1977

MAY GOD GRANT TO THEM MANY, HAPPY

AMND BLESSED YEARYS!
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Britain,
(o

Jour Evangelists Mission
Klopcic, Nathaniel Borns, a
Klopcic; Fr. Gregory Czumak,

St. Mary’s, Nativity of the Mother
of God - Gregory Roman Platosz,
Stephanie Alana Melnyk; Fr. Dn.
Anthony Szwez, V. Rev. lhumen
Gregory, pastor, June 15.

St. Volodymyr Cathedral - Front: Yulia Valnytska,
Ella Dilendorf, Zorian Schifman, Roxolana Lisowsky,
and Anastasia Sapatynska. Back: Protodeacon
Mykola Dilendorf, Archimandrite Pankratij, pastor,

“Q_h South Plainfield,

and Rev. Fr. Shelvakh.

Cartaret, NJ e

St. Demetrios Church - Front: Magdelena Mostek, Daria
Mostek, Paulina Mostek, Brandon Prokopiak, Jennifer Obrizan,
Makayla Reyes, Denise Spoganetz, teacher. Back : Nicholas
Obrizan, Victor Obrizan, Rt. Rev. Taras Chubenko, pastor,
Subdeacon James K. Cairns lll, Patrick Prokopiak, June 15.

Nativity of the Blessed Virgin Church

- Nicholas and Matthew Weigand, and
Nicholas Tirpak; Rt. Rev. Fr. Raymond
Sundland, pastor; June 1.

St. Uladimir Cathedral - Front: Kelly Meaden, Sophia Dobronos,
Dana Demjanjuk and Morgan Johnson. Middle: Sarah Harasyn,
Andrij Mahlay, Jonathan Greaves, Orest Mahlay, Mrs. Dawn Miller,
teacher. Back: Fr. Dn. Ihor Mahlay, Fr. Michael Hontaruk, Fr. Michael
Strapko, Fr. John Nakonachny, pastor; June 15.

Youngstown, OH - presic
Becke
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- Ben ‘J | f 1

nd JT £ ] by Ab

astor. St. Andrew Church - Stephen
Little; Fr. Roman (Tarnavsky),
pastor.

St. Mary the Protectress Cathedral - (Left, 2008) Oleh Kozak. (Right, 2007) Front:

Christinka Bodnarchuk, Roman Petrusha, Danylko Higgins, Tetiana Smyk and Denys
Slyusar. Second row - Alexis VanHoef, Lesia Powers, and Liza Jones; V. Rev. Pavlo
Bodnarchuk, pastor.

rst
FesSIoNS

A

1] }
. Johnson City, NY
S et

St. John the Baptist Church - Alexis Ranieri, Hunter
Gorick, Samuel Hatala, Benjamin Hatala, Andrea Harder,
Stamatia Dimitriou, Nicholas Ranieri, Matthew Ranieri and
Jordan Klym; Fr. Zinoviy Zharsky,
pastor, and Jody Dimitriou,
teacher.

St. George Church - Julia Hontaruk
with His Grace Bishop Daniel; V. Rev.
Petro Levko, pastor, Rev. Volodymyr
Hlyvko, attached.

W4 ‘Woonsocket,

oter and Paul

h - Front: Jeffrey
Jiak; Alexa

trios; Makenzie
Summer -~
chak; Jamie Philadelphia, PA
1. Back: Fr. John
y, pastor; Joe

St. Uladimir Cathedral - Front: Acolytes James Gavrushenko,  St. Michael Church - Roman and

Nathan Konchak, First Confession Recipients Brett Wilwert and Johann  Tamara Petrov; Fr.Anthony Perkins,

iSh’_CounC” Gigante, Daria O'Byrne, teacher. Back: Protodeacon Anatolij, Fr. Frank  nator- Susan Chase, Church School
ent; Fr. Gregory Estocin, pastor, Subdeacon Peter Konchak, Alexander Konchak and teacher: June 15
r, choir director. Peter Konchak, Jr.; June 15. ’ ’
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GRADUATES

St. &ndrew Church, Boston, MO\ St. Demetrios Church, Carteret, N)

High school graduates Stephen Walling, Michael Orlov, Church School graduates and
(above) and Anna Matveychuk (left) with Fr. Roman recipients ofthe Archbishop Mark
(Tarnavsky), pastor. All graduates received scholarships Scholarship: Rebecca Clayton

from the Pavio Danylenko Memorial Scholarship Fund. and Vitaly Pasejwith Rt. Rev. Taras
Chubenko, pastor

St. Vladimir Cathedral, Parma, OH SS. Peter and Paul Church, Youngstown, OH
High school graduates were gifted with an Orthodox Study Bible from  Front row: Nick Anderson; Krista Ulbricht;
the parish’s senior UOL chapter. V. Rev. Fr. John Nakonachny, pastor, Robert Kline. Back row: Fr. John Harvey,
Kevin Kustich, Ryan Sima, Emily Kominko, John Harayn, Daniel pastor; Fred Battisti, Jr. (OSU); and Joe
Moysaenko and Fr. Deacon lhor Mahlay Ewanish, council president. All graduates
received scholarships from the V. Rev.

St. Mary Church, Chester, PO William Olynyk Scholarship Fund.

Maria Syska received a
Doctorate in Veterinarian
Medicine from the Univer-
sity of Pennsylvania School
of Veterinary Medicine in
Philadelphia, PA. Her home
parishis St. Mary Church in
Chester, PAwhere V. Rev.
Fr. Gerald Ozlanski is
pastor.

Qscension Church,
Nanty Glo, PO\

High school gradu-
ate James Shaffer,
being presented an
icon from his pastor,
Fr. George Hnatko.
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Answering the
Call

by Adam Kennedy

The train pulls into the station.
The buildings are reminiscent of a
Soviet Tragedy. Bats line the bright
nights sky as you walk a weathered
path. You have arrived in the
orphanage of Znamianka. The hall-
ways are blue and the building is
crumbling. Itis hard to believe children
live in such a structure. During the
days the hallways resonate with
screams and laughter. At night, a
deafening silence cascades through-
out the corridors, only to be shattered
by the cries of a child in the early hours
of the morning.

Disfigured children reside in this
foreign place, in this country of my
ancestors. They are forgotten by the
world, nestled in the outskirts of
civilization, tucked away in a dark
corner so not to be noticed. Foremost
they are neglected, but unmistakably
pure and innocent. They are love
without limitation, unconditional. Some
talk, some just make noises. And
while these children are ftruly
astonishing, the cold hard fact
remains: These children will die here.

This is the bitter truth of it all. As
a missionary, this bitter truth impacts
you with such tremendous force the
last time you see their faces, and
chronically strikes throughout the
years to follow. This is why we go
there, this is why what is done there
matters. We go there to return thatlove
which is given copiously. Though |
firmly believe, no matter how much
affection we return, it could never
match the amountwe receive, and the
satisfying feeling that results is: that it
will always be enough to these

children. A stroke on the cheek, a tight
embrace, the beauty and comfort in
any human touch will go well beyond
anything you ever thought yourself
capable of giving.

When you walk room to room,
the children do not appear as whatour
society deems to be “normal’.
However, within moments of time
spentwith any child, itis apparent that
these children are cognitive, spiritual,
but most of all humbling. So while they
may not be “normal®’, they most
certainly are magnificent and nothing
short of extraordinary.

| can go onfor pages praising the
work we do there as Orthodox
Christians, the children themselves, or
how much progress has been made
there over the years, but | am opting
not to. This trip is an experience, an
experience | believe everyone should
have, but in reality, not everyone can
handle. Thus, you need to be, at the
very least, aware of the sufferings in
our ancestral homeland.

My experience is no greater than
anyone before me and certainly not
one of direimportance, but at the very

least it is an experience, and it is one
| wish to share. On my first trip | met
two children, who, had they lived in the
United States, would have lived very
differentlives. Vitaly, who suffers from
hydrocephalus and Masha who is
malnourished. They are my children.
After leaving them, my thoughts and
prayers revolved around them over the
duration of this past year and
throughout its high points as well as
low ones.

I returned to Ukraine this year on
the 2008 mission team in hopes of
seeing both children again. The cruel
reality struck me in my stay at
Znamianka. | lost a child. | lost a child
in my absence, an eleven year-old, a
child lhad waited a yearto see, tolove.
And in retrospect, nothing | have ever
done in life was harder than going to
pray over her grave and say my final
good-bye, only to not be certain that it
was her grave | was praying over. This
is why we must go on, for Masha and
forthose before her and those who are
certain to follow. We must stay, the
trips must continue, and we must
expand. Every child deserves to be
shown the paternal love we to whichwe
human beings are entitled.

The Orphans of Ukraine are
waiting and they will receive you with
open arms. Will you answer the call?

Ascension at
the Puhachiv
Orphanage

by Andrea Komichak

Have you ever seen the Face of
Christ? | have. It was in the faces of
orphan girls from the Puhachiv
Orphanage in Ukraine.
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While | was on the 2008 Mission
Trip, | had the most fortunate
experience to celebrate the Holy
Feast of the Ascension with the girls of
Puhachiv. An abbreviated Divine
Liturgy led by Bishop Daniel was held
in one of the orphanage’s newly-
remodeled buildings, a building that is
now utilized for classroom purposes.
Of the eighty-seven girls in the
orphanage, only thirty were healthy
enough to attend the service that day.

Bishop Daniel began by calling
forth two of the teenage girls, Nina and
Anya, and explained to the group how
the girls baked the prosphora bread
that would later be wused for
Communion. With the help of Fr. Steve
Masliuk of Bridgeport, Connecticut,
both Nina and Anya assisted in every
step of the process. As Bishop Daniel
recognized their hard work before their
peers and the staff, it was a joy to see
the glee on both of their faces and in
their smiles.

It was now time to begin the
Liturgy. As | sang the liturgical
responses, along with other team
members, | experienced an incredible
scene unfolding before me. Atfirst, all
of the orphans sat still and were very
well-behaved, but that did not last very
long as the group began to lose
interest. Increasingly they grew
restless. It wasn’t until we got to the
Gospel reading, however, that things
began to change. Bishop Daniel, who
is blessed with a deep bass voice,
chanted from the Gospel Book. The
group suddenly stopped fidgeting and
was completely mesmerized by the
sound of the bishop’s voice. Among
the orphans was my seven-year-old
goddaughter Sophia. Normally, Sophia
is a lively little girl who cannot sit still

forverylong. Butwhen | looked over at
her face, she was completely calm
and attentive. She remained like this
even as | carried her up to receive Holy
Communion for the firsttime. I recalled
how justone year earlier | carried herin
a similar fashion for her baptism by
Bishop Daniel.

Following the Liturgy was the
service of Holy Unction. The Bishop
went around the room anointing each

of the girls, and | found myself standing
next to Katya. At twenty-four years of
age Katya is already a woman.
Because of her jokester personality,
she holds the title of Class Clown; but
onthatday | saw a completely different
side of Katya. | watched as she folded
her hands in prayer and participatedin
the responses. With eyes closed, she
recognized the gravity of the service.
This was a more personal and grown-
up Katya. There was something inside
of her that told her what was going on
and how she should react. After the

anointing, she came up to me and the
other team members, and gave us all
a hug. With tears strolling down her
face, she thanked each one of us for
bringing her to the Liturgy.

Have you ever seen the Face of
Christ? | have. It was in a group of
orphans who showed me the privilege
of going to Church.

Unconditional

Love
by Katrusia Stecyk

Night's darkness had overcome
the halls of Znamyanka’s orphanage.
The shadow of an abandoned
wheelchair stretched over the walls
and across the cool tiles on the floor.
In a quiet room, Bishop Daniel spoke
to a group gathered around a table -
usually an ordinary scene, but not that
night. “It all begins in love” he said, his
voice low, “and it all ends with love.”
Tear-stained cheeks glistened and
voices quivered - with love, with
gratitude, with overwhelming emotion.

It was our last night in
Znamyanka and only a few days time
until the end of what for me was a most
riveting and wonderful, depressing and
uplifting, love-filled and traumatizing
emotional roller coaster. Good had
come with the bad, smiles had
surfaced through a blur of tears, and
the laughs lived on as echoes in my
mind. It had begun with love - a pure
and unconditional love from the
children. And as they hungered for
mirroring love and affection, | now see
that |, too, hungered. The love
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demanded by these orphans en-
chanted me and pulled them into my
heart, catapulted them into my life
forever.

The unmasked delightand eager
love in their azure, green, cocoa eyes
was the most beautiful thing I've ever
seen...genuine and with no end.
Maybe these children are hidden in
remote villages in once-Soviet orphan-
ages so that they are neither seen nor
heard, and maybe they are forgotten
by most of the world, but they are still
God’s children. They are people.

In their clinging fingers | felt so
much more than the intense longing
for a human touch - | felt the innate
human qualities of a need to belong, a
need - a hunger - forlove. At the end of
the day, it is all about love. These
children have nothing but love. Most
don’t even have their health, some-
thing so many of us take for granted.
Each orphan showed me the raw core
of the human soul, | think. Perhaps
burdened with the unthinkable, but at
the same time, good, having only the
sincerest desire to give the greatest
gift, the most valuable - true and
unconditional love. They broke down
barriers of patience and dragged love
out of me, the kind | wasn’t aware |
could show to anyone, especially not
to a complete stranger who may not
even be cognitive or cogent.

| felt my heart shatter and be
rebuilt atleast 18 times during my time
in Ukraine.

And now, afew short weeks later,
here | am. | still don’t know what to
think, how to feel. Sometimes | don’t
feel like I'm here at home - it seems
that somehow, | am still with the
children. | can’t think about anything
but those beautiful faces and giggles
across the great blue sea... sleeping
right now. Attimes | know that they’re

playing, or sitting outside, and later on
they’'re eating or sitting, crying or
laughing, in an orchard, in a
classroom, intheir beds. | wonder over
and over: Howis iteven possible to fall
in love 200 times and always have
those names and faces floating in the
back of your head, as if they're tiny
shadows pleading you to come back,
come back just to hold them?

They plead to me. | miss every
lastdimple, cry, kiss, hand, and shade
of eye color, every snort, titter, toothy

smile, and grasp of my pinky finger. |
miss them. Seeing every one of my
pictures again and again, and starting
to see others’ pictures is shedding
new light on everything. I'm seeing
things | didn’t necessarily see before...
freckles, crooked teeth, fingernails,
balled up fists, arms wrapped tightly
around waists, necks, chests - never
wanting to let go, ever.

| hear the laughs and the lonely
cries down the hallways in the middle
ofthe night. | see the thrilled grins and
little hands clutching beaded

necklaces...red, green, yellow, sparkly
pink. I've been at home for awhile, but
somehow | still feel the burning tears |
tried so hardto hold back as | lifted the
litle ones to my own eye level and
kissed them good-bye. After all, you
can’t make happy memories if your
world is a blur of tears.

Those children, those Ukrainian
orphansin Puhachivand Znamyanka,
are so physically far away right
now...but every single freckle, every
last set of upwardly stretched arms
just waiting to be lifted into a higher
place, waiting to get closer, is so
important to me. Far away, but never
disconnected. Connected by love.

And whata miracleitis. Tofindin
yourself the ability to love those cast
aside, those placed on the edges of
towns in a faraway land, some
unwanted and others completely
forgotten. To have every difference and
every barrier melt away within aday’s
time, only to reveal an earth-
shattering, unmistakable love | never
knew was possible.

The connection | and the team
made with the orphans is not one that
| can explain so soon after my first visit
to my homeland to serve these
children - and | don’t know. Maybe |
never will be able to, but right here and
right now, knowing that such an
unconditional love exists settles me.
Something inside me feels so calm
and a happiness unlike anything I've
ever felt wells up. A happiness made
possible by a God-given love that took
the form of musical laughs and bright
smiles. A happiness that reminds me
of how each and every child |
encountered managed to drag a love
out of me that | didn’t know was
possible.

And so it all begins with love and
endsinlove.
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fOpivi Po3riH
JIITHA LLIKOJIA PEJIITIT Y TMTAPA®II CB. [TOKPOBU
B CAYT®IJI]I, MIY.

Bin 23-ro po
27-ro YepsHa 2008 p.,
€nncaseta CUMOHEHKO,
BYMTeNb penirii npw
WKoNi penirii i ykpa-
iHo3HaBcTBa IMJ1. Ykpa-
iHK1 npu napadii Ca.
Mokposu B CayTtdingi,
Miy. i popagHuk Mono-
nedoro Bigainy YMJlirm s
Ui e rpomagi, opra-
Hi3yBana nnsa AOiten
NiTHIO wkony penirii
(J1.LL.P. — Vacation Bible
School). LLogeHHo, Ha
NpoTA3i N'ATN AHIB, YYHI
Manu Kinbka rognH HaB-
YaHH$ penirii, 03HaoM-
JIOIYNCh 3 XUTTAM boro-
poouui, obctaBnMHaMK ne-
pen i nig yac i HapooeH-
Ha, 3 [T yCniHHAM... YuHi Ta-
KOX [OBIfanucb Npo icHyBa-
HH$1 YyLOTBOPHUX IKOH [liBM
Mapii Ta npo icTopito iHLWMX
iIKOH. Jns UbOro BOHWU
3anwnm go CBATOMOKPOB-
CbKoi Kategpwu, ae € Cumo-
HEeHKO MNOoACHWMA M, LWO
03Ha4a€ KOXHa IKoHa. Y4Hi
[OBidaNMch Lo Take Mokpo-
Ba | YoMy KaTegpa Mae€
Ha3By CBATOMOKPOBCbKaA. B
[OAATKY BOHM BMBYMAM MonuTBy Lo boropogwui Hoc-
TOVIHO € i Lie € icTWHa.."

24-r0 YepBHSA Kifbka rOAMH 3 YYHAMU MPOBIB
3anpoLleHnn iHcTpykTop AHZpin Ctonko. BiH noaskyBas
YYHSIM 3@ TXHIO Y4aCTb B LNOPIMHOMY 30MpaHHi HeoDXiOoHNX
peder ans 6e3LOMHMX, WO 3HAXoLATb MPUTYIIOK B
MoHactupi Ce.lepmaHa B KniBneHgi; uen mMoHactup
yTpuMye YkpaiHcbka MNpaBocnasHa Liepkea 8 CLUA. AHgpin
po3KasaB y4HAM Mpo xuTTa CB. epmaHa Ha Anscu,
nepworo “amepuKaHcbKoro “ cBATOro, A0 TOro uWe 1
CNOB'sIHMHA Ta Lle W NPaBOCIaBHOro, AKMM Npubys Ha
Ansicky B 1794-oMy poui MONOAMM MOHaxoM i MPOXMB
TaM Ginblue, gk 40 pokiB. BiH HaB4aB TyOINbLIB CIIOBOM i
0COBUCTUM NPUKNALOM, Hagal4dM IM OOMNOMOry B IXHiX
Di3UYHNX | gyXOBHNUX NoTpebax. A. CTOMKO NoKasae y4HsM
BigeO 3 MiciMHOI Npauj Ha Ansacui. B KiHUI IUNHS w.p. AHAPIN
MaB 3HOBY ixaTu Ha Ansicky, Wob TaM MpPOLOBXyBaTU

Brish
Tife

CBOI MiCiHYy poboTy. Ha
3aKiHYeHHs BiH MoJapyBaB
KO>XHOMY y4HeBI IKOHKY.

Ane giten Tpe-
Oa i po3Baxutu! Tomy
KOXHOro AHS MO Kifbka
roAvH AiTW 3anmManncs
MUCTELbKMMM BMINOCTSIMMA
(crafts): cnopymkyBaHHAM
3 KapTOHY MafleHbKol
uepksu i i1 po3manto-
BaHHSM, PO3MantoBaHHAM
iKOH, BULIMBaHHAM. [if
4ac NnepepBy BOHM 3any-
CKanu ManeHbKi naneposi
NiTa4ykun, AKi BOHW CaMi
30ynyBann i 3anMmanuncb
irfpamMu, WO pO3BMBalOTb
cninbHe 3ycunns: 4as Toro, LWobd
nepeMorTu, BOHW MYyCinu
criBOiATA.

OKpiM LpOro y4acHUKM
JILUP BYMAUCE | KyxoBapCTBa:
IK CMPaBUTUCh 3 LMOynelo, fK
Mi3HaTV Y1 sANLe BapeHe yn
cnpe, i T.N. KOXHOro AHs BOHM
roTyBanu CcTpaBu, MWK
nocyay, BUTMpanu Tapinku i
3amitanu nignory. OCTaHHbOro
[OHS HaBYaHHA ATV NpPUroTy-
BanM CBOiM OaTbkaM nonyge-
HOK, LLO CKalaBcs 3 3aKyCOK,
KapTonnsHoi canatku, Gidui-
TeKCy Ta 3efeHoi canati. Y4Hi caMi BMKOHYyBanu Oinbluy
4acTuHy poboTtu. Mpu LbOMY BOHW HaBYMIUCH, fK
HaKpWBaTW CTiN, SK FOOMUTLCS CUAITM | MOBOAUTUCH 3a
CTOSIOM: HE MOYMHATK ICTN NMOKM BCi He CInNK 3a CTif.

Ha uto JILLP 3anmcanock 6yno 17 yyHiB, ane nuiie
8 Npubynu Ha HaB4aHHs: Jluni, Necs, Muxamno v AHopiv
Mayepc, Eminia n TetaHa CmuK, XpucTnHa bogHapuyk i
BikTopis KoHueBa. Mawmi BikTopii Tak cnogo6anack JILLIP,
LLIO BOHa Bigpa3y 3anmcana CBOK AOHbKY A0 Halwol LLkonu
Ha HaCTYMHWIN HaB4aNbHUN PiK.

O4yeBUAHO, Uen TUXAeHb DOyB edeKkTUBHO
BMMOBHEHMI HaBYaHHAM i PO3Barolo, 3a L0 HaneXuTb
Benmka nogska €nmncapeti CUMOHEHKO.

Ha ¢poto: YvacHukm JliTHbOI WiKom pesirii Ha cxodax
kareqpu 1a AHApivi CTOMKO 3 YYHAMM.
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The Nature and Mission
of the Church:

A Conference

by Fr. Gabriel Jay Rochelle

The ecumenical movement has been around since the
1920’s when the World Council of Churches (WCC) was
formed. Orthodox Churches have been participants since
the beginning, but Orthodox participation has remained at
a distance for a number of reasons. The most prominent
reason may stem from the history: The movement has
essentially been a worldwide phenomenon among
Protestant churches. Roman Catholic participation has
also been minimal, and was nonexistent prior to Vatican Il
(the Roman Church’s worldwide council that lasted from
1962-1965 during the pontificates of Pope John XXIIl and
Pope Paul VI).

When you look at the makeup of the WCC, you find an
astounding array of different churches, many you never
heard of and many of them start-ups begun by American or
German or other missionaries in the 18" to 19" centuries,
with none of them in full agreement on what the gospel is or
what church life is all about. There are literally
dozens of churches that grew based on

many Eastern and Oriental Orthodox members both lay
and clergy.

Tensions have accompanied our walk together.
Charges of arrogance and elitism are regularly hurled at
Orthodox participants. This is only natural. If you think that
you can negotiate common denominators and this will yield
aunion, you cannot grasp the mind of the Orthodox Church.
Our sense of fullness and fellowship and conciliar
agreementin the faith must seem “arrogant” to the others.
From the Orthodox perspective, however, these other
churches are woefully inadequate; many have no
sacraments, for example, or if they do their concept of
sacrament cannot carry the weight of the church’s historic
meaning. They do not grasp the relationship between
church, Eucharist, and bishop that is central to our
understanding. Their concept of church is limited to what
you can craft solely on reading the Bible, unaided by
Tradition, and this led to a myriad of churches worldwide
bearing the name of Christ and perpetuating a slender
understanding of what it means to be church from
generation to generation.

That said, Orthodox participation is vital to the WCC.
There has to be some standard for an historic yet living
church that is held up to other churches as a model and
beacon. We provide that service. This does not have to be
an arrogant viewpoint; those who work with the WCC have
learned how to do so with compassion and understanding.
At the same time, any work with the WCC reveals what a
great gift Orthodoxy is to the world.

In 1998 the WCC set up a Special Commission to
study Orthodox concerns with regard to the Council. We
were concerned about such things as decision-making,
worship, the slant of many social statements, the doctrine
ofthe church, and spirituality. The 9" Assembly of the WCC
in Porto Alegre, Brazil, February 14-23, 2006, chose some
reorganization of both administration and priorities on the
basis of the work of this special commission. One major

indigenous Bible preaching and little beyond
that. No wonder that we Orthodox look at this
array in frustration. No wonder that the Orthodox
Church cannot enter full communion with these
churches; from our perspective they are
inadequate and incomplete expressions of the
Gospel of Jesus Christ.

Nevertheless, many Orthodox Churchesin
Europe and Russia, Asia and Africa and India are members
ofthe WCC. Exceptions are the Georgians, the Bulgarians,
and the Ukrainians. In America only the OCAis currently a
member church. There is good participation among the so-
called Oriental Orthodox Churches, who did not accept the
formulation of faith of Chalcedon (451 A.D.). This includes
the Ethiopian and Eritrean Orthodox Churches, the Coptic
Church, and the Armenian Apostolic Church. The Central
Council of the WCC, with about 160 members total, has

‘ ‘ There are literally dozens of churches that grew
based on indigenous Bible preaching and little
beyond that. No wonder that we Orthodox look at this
array in frustration.

change that came directly from Orthodox pressure was the
adoption of a consensus model for decision-making, which
is a positive response to the Orthodox request to align WCC
decision-making with our understanding of conciliar
decision-making. The result should be to give more weight
to Orthodox deliberations in the Council.

On December 14-15 2006 the Governing Council of the
WCC met at the Phanar in Istanbul. Metropolitan

(Continued on the next page)
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(Continued from the previous page)

Gennadios (Limouris) is one of the two vice-moderators of
the Council. Ecumenical Patriarch Bartholomew | has said,
“The Ecumenical Patriarchate is committed to the WCC
and the ecumenical movement as a whole. It will continue
to offer its witness and to share the richness of its
theological and ecclesial tradition in the search for unity
among Christian churches, in all efforts towards
reconciliation and peace, in all attempts to serve the
manifold human needs, and in the protection of creation
which s a gift of God entrusted to humanity.” Thus there is
an historic openness on the part of many Orthodox leaders
and churches to the WCC.

The second way in which Orthodox participation has
had an impact on WCC affairs may be seen in the newest
WCC document, paper #198 On the Nature and Mission of
the Church. Orthodox participants have insisted on the
centrality of ecclesiology (the doctrine of the church) to the
search for unity, and this document clearly reflects that
concern.

From December 10-12, a conference was convened at
Boldern, a retreat center near Zurich, Switzerland, to
respond to this paper. | was privileged to be one of twenty
invited respondents.

discussion of the WCC toward unity among the churches.

Well, then, what is in the document?

Part |, The Church of the Triune God, discusses the
nature of the church as gift of God, creation of the Word and
of the Holy Spirit. This partdiscusses biblicalimages for the
church, and ends by identifying the church as the sign and
instrument of God’s intention and plan for the world.
Disputes continue, since some churches do not
comprehend the interrelationships among bishop,
Eucharist, and communion that is central to Orthodoxy,
and some do not recognize the centrality of the
sacramental life to the nature of the church.

Part Il, The Church in History, speaks of the tension
ofthe church as “in, but not of, the world,” which tension the
church has lived with through the centuries. Here the
customary language about unity in diversity and diversity in
unity comes up. This part is the least fulfilling because,
though its title mentions the church in history, the text
makes no reference to historical embodiments of the
church whether Orthodox, Catholic, or Protestant. Here,
too, we find the customary protestant understanding of the
“visible/invisible” nature of the church, an understanding
foreign to Orthodoxy. This concept enables the protestant
world to think in terms of a global and universal church that
exists in principle within the different manifestations called
“church,” but not identified with any one of them.
Practically, this is a way to legitimate conflicting views of

the church on some ideal level. To the Orthodox,

‘ ‘ All Christians, however, feel this tension be-
cause all Christians want to announce the
gospel to the world and it is difficult to do so without

denying validity to other forms of faith.”

The paper has four parts: The Church of the Triune
God, The Church in History, The Life of Community, and In
and For the World. Each of these parts reflects Orthodox
concerns in greater or lesser degree and thus, the
document is worthy of our attention solely on that basis.

Readers should know that the major WCC paper of the
last quarter-century was called Baptism, Eucharist, and
Ministry (1982, commonly referred to as BEM), whichled to
alengthy and ongoing dialogue about the church on the part
of all participants in the council. The process by which
churches bought into the contents of BEM is called
“reception;” this is a formal process by which a church can
sign on to WCC documents. It allows for partial agreement
with accompanying dissent; these dissenting notes are
then subsequently published as part of the ongoing
dialogue. The Nature and Mission of the Church is the
logical successor to BEM.

The WCC model for subsequent papers is to make a
clear statement of whatis agreed among churches, then to
put continuing concerns (objections or inadequacies
identified by one or another church), in a separate
highlighted box. The box then becomes part of the ongoing

this has always seemed like an unwarranted
separation between the spiritual and the material
church. How can the church, the Body of Christ,
be divided into spirit and matter, when Christ is
the one incarnate Lord? The best notes in this
part come at the conclusion, where the universal
church is identified as a communion of local
churches — which is the Orthodox understanding of the
interrelationship among churches.

Part lll, The Life of Communion in and for the World,
covers the concept of conciliarity and primacy in ways that
Orthodox will find adequate if not fully complete. Because
of the divisions in the churches about the place and nature
of ordained and baptized ministries, there cannot be
agreement, but there is progress. This part shows a great
deal of influence from the Orthodox participation.

Part IV, In and For the World, is a brief ending that
identifies the church’s role in society to announce the
Kingdom of God, and with some strain tries to say that there
is no conflict between evangelism and respect for other
faiths. All Christians, however, feel this tension because all
Christians want to announce the gospel to the world and it
is difficult to do so without denying validity to other forms of
faith.

The Nature and Mission of the Church is a valuable
tool for the future. With more tweaking and shuffling here
and there itwill influence a generation of seminary students,
and henceitis animportant document for us to consider as
well.
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“The Light of Christ lllumines All”

St. Andrew the Apostle, St. Andrew’s Society and our Mission of Light

St. Andrew brought the Light
of Christ to the lands of Ukraine
almost 2000 years ago. It is up to
usto beillumined by that Light and
share it with others.

& o w11

St. Andrew was one of the
Apostles and chosen follower of our
Lord Jesus Christ. The Holy Scriptures
inform us that he was “First Called” of
the Apostles. After Christ’s Resurrec-
tion and the establishment of the
Church on the Day of Pentecost, St.
Andrew spread the Light of Christ to
the lands of the Eastern Roman
Empire and north to the shores around
the Black Sea.

According to the recorded
chronicle of Ukraine (Rus’) “The Tale of
Bygone Years”, Andrew came to the
hills by the Dnipro (Dnieper) River and
erected a cross, where he prophesied
the foundation of a great Christian city
in what was then a sparsely inhabited
area. His prediction later became true.
The city of Kyiv (Kiev) arose and
became the beacon of Christian Light
for Eastern Europe.

The Church in Ukraine sees
herself as an Apostolic Church, a
Church founded by the preaching of St.
Andrew the First Called Apostle.
Ukrainians are fond of the Apostle
Andrew and many churches are

named in his honor, and Andrew is a
popular name among Ukrainians.

After the fall of Communism in
the Soviet Union and the declaration of
anindependent Ukraine, the faithful in
the United States initiated a move-
ment to help bring back the Light of
Christto the lands first enlightened by
St. Andrew. For this reason, a society
for the restoration of the Church in
Ukraine and promotion of Christian
ideals was established and named in
honor of St. Andrew.

For over 17 years, St. Andrew’s
Society has raised funds to support
the restoration of destroyed churches,
the publications of religious literature,

the expansion theological seminaries
and educational projects and the
humanitarian efforts to the needy in
Ukraine.

We have continued the Mission
of spreading the Light. The Faithful of
the Church in America have aided the
Faithful of the Church in Ukraine in
receiving the Light of Christ which was
first brought to us through the
preaching of St. Andrew!

Please consider joining the
missionary Society of St. Andrew. For
further information, please contact
Rev. Deacon Dr. lhor Mahlay at
imahlay@yahoo.com or 440-582-
1051.

Famine Commemoration in Pittsburgh

2, FAMINE-GENOCIDE _wizz,

iw UKRAINE™

193211933

On Wednesday, May 15 mem-
bers of the Ukrainian Orthodox and
Ukrainian Catholic Churches gathered
in front of the Allegheny County
Building in downtown Pittsburgh to
remember the seven to ten million
Ukrainians who were starved to death
during the famine genocide in Ukraine,
1932-33.

Gregory Repa, a survivor of the
famine and a member of SS. Peterand
Paul Church in Carnegie, PA

y 3

described the Famine to those present
atthe commemoration.

Fr. George Hnatko, dean of the
Pittsburgh Deanery, offered a prayerin
Ukrainian and English for those who
perished in the Famine.

Other clergy of the deanery who
participated in the commemoration
were Frs. Stephen Repa, Timothy
Tomson, Michael Kochis, and Paisius
McGrath.
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50" Anniversary Celebration and Rebirth in Ocean City, MD

Holy Trinity Church in
Whaleyville, MD, just 15
minutes outside of Ocean
City, was pleased to cel-
ebrate the 50" anniversary
of it's founding on Sunday,
July 6. His Eminence,
Archbishop Antony, Presi-
dent of the Consistory and
Eastern Eparchy Ruling
Hierarch and His Grace,
Bishop Daniel, concelebra-

the Presbyterian commu-
nity, rebuilt the foundation
and installed a new floor,
windows and a new roof.
Inside, the Church was
redone in the traditional
Ukrainian Orthodox style
with an icon screen and
many lovely icons painted
by one of the parishioners
and adorned with traditional
embroideries.

ted the Divine Liturgy, along
with Fr. Petro Zhoba, the
new parish priest. After the
anniversary liturgy a lun-
cheon was held sponsored
by the parish council.
Visitors from as far away as
Sterling and

During
the early
life of the
parish, it
was the
center of
the spiri-
tual, as
well as
the cul-
turaland
social

life for all
Ukraini-
ans on the Delmarva Penin-
sula. After purchasing the
church building, the parish
bought a neighboring farm-
house which served as the
rectory and the parish
gathering place. At the

Bloxom, VA, par-
ticipated in the
celebration.
Eden Pres-
byterian Church,
originally built in
1855 on land pur-
chased from the
Whaley family, de-
scendents of the
original founder of
Whaleyville, is a historic
example of post and beam
construction. In 1958, 17
Ukrainian Orthodox families
purchased the church from

height of activity, the parish
had over 40 member fami-
lies.

Fr. Peter Zhoba was
appointed the new parish

priest in September, 2007,
the first priest assigned to
the parish in over seven
years. He recently arrivedin
the US
from lvano-
Frankivsk,
Ukraine
with  his
family. The
parish had
been with-
outapriest
during that
entire pe-
riod due to
ashortage
of clergy.
With rebirth of the
parish, a new parish council
was elected: Steven Sisak,
president; John Czeczulin,
secretary and Tony Kovar,
Treasurer. The council and
parishioners are excited
about the rebirth of the
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parish and invite all Ortho-
dox believers and others to
join them for services.

The Divine Liturgy is

celebrated every Sunday at
10 am at Holy Trinity
Church, 7927 Circle Rd,
Whaleyville, MD, just 15
minutes from Ocean City,
MD. Interested parties can
call 267-980-0168 for more
information.
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SS. Peter and Paul Church
School Camp in Palos Park

The Third Annual Sum-
mer Church School Camp,
under the direction of Janet
Milton, was held on June 17-
19 at SS. Peter and Paul
Parish in Palos Park, IL.
Campersrangedin age from

three to 14.

The Camp began with
a Moleben followed by a
lesson and take home
projects about Pentecost.
Older students met with Fr.
Taras for a discussion about

St. Michael’s Celebrates
“Heritage Days”

T he
“Heritage
Days”
Ukrainian
Orthodox
Church
Campheld
July 17-19
at St.
Michael
Parish in
Woon -
socket, RI
was a
great suc-
cess. Activities included morning prayer, sing-a-longs,
Ukrainian folk dancing, pysanky, crafts, baking prosphora,
a “teaching Liturgy”, and plenty of play time. The twelve
children who
participated
were taught,
supported,
mentored and
supervised by
ten adults (to
include a
nurseandsev- &
eral certified |
teachers). We
all came out of
the experience
with a deeper appreciation for our heritage, the love of
Christ, and how blessed we are to have such beautiful
children and youth. Additional plans for next year include
separate age tracks for crafts, dancing, and classes; a field
trip; camp t-shirts; and encouraging broader participation
from the children and youth from our growing parish and the
surrounding community. To see additional photos, please
visit the parish website, www.stmichael uoc.org.

Pentecost and other topics
followed by the Veggie Tale
video, “God Made You
Special.” After lunch all
loaded into cars and wentto
Pump It Up for a fun filled
afternoon.

The following day, after
an opening prayer and a
prosphora lesson by Fr.
Taras, each student made
his/her own prosphoron.
Many students who had
attended the two previous
encampments commented
that this prosphora was the
bestyet. Students then had

an opportunity to complete
a craft of choice. Following
this, John Charest took the
students outdoors for
games.

Afteranearly lunchthe
campers and other mem-
bers of the parish took a trip
to St. George Antiochian
Orthodox Churchin Cicero,
which was the highlight of
the encamp-ment. Fr. Nicho-
las’ presentation about the
Weeping Iconorasitis now
known, Our Lady of Cicero,
was so very enlightening
and informative that several
students were actually tak-
ing notes. He answered
questions, allowed every-

one to light candles and
presented every person with
two icons of the Lady of
Cicero. Then everyone pro-
cessed to the icon and Fr.
Taras led prayers to the
Holy Birthgiver-of-God. On
Thursday, ourencampment
began once again with an
opening prayers followed by
the mission project.

With the help of Mary
Jo Grzymski the campers
created cards for all of the
parish shut-ins and for the
young patients at Hope
Children’s Hospital. The

cards were beautiful, cre-
ative and heart warming.

The encampment
ended with a picnic lunch at
a local forest preserve
followed by a trip to the Little
Red School House. PM
Laura created a scavenger
hunt for each camper. The
encampmentended withice
cream and popcorn and a
water balloon toss at the
church.

Dominic Saunders
summed it up well when
asked what was your
favorite part of camp, and he
just said, “Everything!”
Thanks to the UOL who
funded the encampment
once again.
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Parma Cathedral Welcomes
New Assistant Pastor

On Sunday, July 27,
the clergy and faithful of St.
Vladimir Cathedralin Parma,
OH gathered to celebrate
their Patron Saint’'s Day
with a Divine Liturgy in the
Cathedral.

Pyrohy Group generously
donated $20,000 to the
needs of the parish, and with
their gift to Fr. Michael, the
group officially invited himto
be a member of their
organization.

N Erish
Tife

St Viadimar's

Culinral € enien

BITAENMD
WELCOME TD OUR PARISH
*F MICHAEL PANI MATKA AMN

Fr. Michael Hontaruk, Julia and Pani Matka Ann, are
welcomed at St. Vladimir Cathedral in Parma as they begin

P s
On July 20 a new
church sign and flagpole
were blessed at Holy Trinity
Parishin Goshen, IN. Anew
sign with changeable mes-
sages had been on the
parish wish list for some
time. Fr. Andrii Pokotylo
personally undertook a
fundraising project which
brought donors from both
inside and outside of the
Goshen parish. Quickly,
enough money was raised

to purchase our beautiful
new sign.

The sign will allow the
parish to show the commu-
nity that we are active
Christians and will advertise
our adult and children’s

Sunday School classes
along with Bible Study
times and other special
events. Along with the new
sign, a flagpole was in-
stalled with both American
and Ukrainian flags sitting
atop. May
God re-

their new assignment at the parish.

The Liturgy was fol-
lowed by a festive banquetin
the parish cultural center
with approximately 200
parishioners and guests in
attendance.

During the dinner pro-
gram, the parish’s newly-
assigned assistant pastor,
Fr. Michael Hontaruk, to-
gether with Pani Matka Ann
and their seven-year-old
daughter, Julia, were wel-
comed by Parish Board
President Dareen Jogan,
who presented Fr. Michael
with a potato peelerfrom the
parish’s dedicated Pyrohy
Group workers. Atthe end of
the day’s festivities, the

Eight-year-old Sophia
Dobronos presented Pani
Matka Ann with a welcom-
ing bouquet of flowers and
daughter Julia with a basket
of gifts from the parish’s
youth.

Also welcoming the
new assistant pastor, on
behalf of the Penn-Ohio
Deanery, was V. Rev.
Dennis Kristof, dean.

Fr. Michael’s assign-
ment follows Fr. John
Mironko, who served as
assistant pastor for five
years before his death in
March at the age of 64
following a courageous battle
with cancer.

member
and bless
those who
helped
complete
thisimpor-
tant pro-
ject for
Holy Trin-
ity parish.

Church School Volunteers Needed

St. Michael Church in San Francisco, CA plans to
start a Sunday School for children. Fr. Alexis
Limonczenko, pastor, has teaching materials, but would
like to have enough volunteers so each teacherwould be
responsible for only one Sunday a month. Teaching
experience is not required. To volunteer contact Fr
Limonczenko at 345 7th St., San Francisco, CA 94103,
orcall 650-577-1975.
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On June 15 parishio-
ners of St. Nicholas Church
in Monessen, PA honored
their pastor, V. Rev. Fr.
Yatskiv on the occasion of
his birthday. It was Pente-
cost Sunday and also
Father’s Day.

Following the Divine
Liturgy a catered main
course dinner supplemented
with covered dish items was
served. A birthday cake
completed the meal after
which Happy Birthday and
Mnohaya Lita was sung.

Parish Council Presi-
dent Paul Pihota extended
birthday wishes and a
monetary gift to the honored
guest on behalf of the
parishioners. Nadia Galyatov

presented Fr. Romanwith a
hand made table model ofa
typical Orthodox Church
crafted by her husband
Petro with wooden kitchen
matches.

Fr.Roman studied and
was ordained to the priest-
hood while living in Ukraine.

The Divine Liturgy is
celebrated Sundays in Ukrai-
nian and English on an
alternating weekly sched-
ule.

Serving on the Church
Board of Officers are Paul
Pihota, Helen Guzensky,
Charlotte Grimsley, Helen
Proch, Helen Kallenborn,
Mary Hornack, Andrew
Solan, Andrew Hornack and
Robert Guzensky.

Jr. UOL Takes Trip to Six Flags

Tired of sitting around
with nothing to do, the Jr.
UOL of St. Michael's in
Woonsocket, Rl took a field
trip to Six Flags on July 7.

Highlights of the trip
included the 227 foot/74
MPH drop of the “Super-
man” roller coaster, in-
sanely spinning tea cups,
hours spent splashing
through the water park, and

head-on collisions in the
bumper cars. Best of all, the
group spent the day enjoy-
ing one another’s company
celebrating their youthful life
in Christ.

Adding to the joy was
the presence of so many
chaperones. We have an-
other great year of service,
education, and fun lined up
for 2008-2009.

Patricia Burkart, Chief Executive Officer, Pittsburgh Office of
the Girl Scouts ofthe USA, Connie Markiw, Anastasia’s mother
and leader and Anastasia at the award ceremony.

Anastasia Markiw, a
member of SS. Peter and
Paul parish in Carnegie, PA
where V. Rev. Fr. Stephen
Repais pastor, received her
Girl Scout Gold Award in a
ceremony on May 18.

The Gold Award is the
highest award that a Girl
Scout may earn. Last year
only 5% of the eligible
registered scouts com-
pleted the requirements for
the award. The last step in
earning the Gold Award is
doing a project of atleast65
hours that meets a need in
the community.

Anastasia’s Gold
Award Project was entitled,
“Birthday Bonanza”. It was
a birthday celebration in a
bag for the 44 children of
families that utilize the
Bridgeville Area Food Bank.

The bags were delivered to
the food bank and are given
outto the families the month
of their child’s birthday.

Anastasia also re-
ceived the American Legion
Medal of Americanism,
which was presented by the
Allegheny County Council
American Legion Auxiliary
on April 6. Anastasia was
one of 14 Girl Scouts
recognized. She recently
received the Ukrainian Tech-
nological Society Scholar-
ship in honor of the
Ukrainian Selfreliance Fed-
eral Credit Union, and was
the recipient of the 16th
Annual Eastern Orthodox
Committee on Scouting
Scholarship.

Anastasia will be at-
tending Chatham University
in Pittsburgh this fall.
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Holy Baptism...

As of 08/08/2008

Buckley, Nicole June baptized and chrismated
on June 22, 2008, in St. Mary Protection Church,
Bridgeport, CT child of Vincent Buckley and Kelli
Harrington. Sponsors: Kenneth Buckley and Debra
Masliuk, Sandra Bereham. Celebrated by Fr. Stephen Masliuk.
Caporossi, Gordna baptized and chrismated on February 29,
2008, in St. John the Baptist Church, Sharon, PA child of Henery
Gerlica and Catherine Orchelitz. Sponsors: Myron Worona and
Rose Novak. Celebrated by Fr. Andrew Gall.

Dimitriadis, Ariana Mareka baptized and chrismated on June
16, 2007, in St. Mary Church, Rochester, NY child of Kostas
Dimitriadis and Felicia Ann Haverty. Sponsors: loannis Bakolas
and Susan M. Bakolas. Celebrated by Fr. Igor Krekhovetsky.
Fita, Veronika baptized and chrismated on July 6, 2008, in
Holy Trinity Mission Church, Portland, OR child of Oleg Fita
and Oksana Fita. Sponsors: Volodymyr Stavkovyy and Oksana
Paslavsky. Celebrated by Fr. lvan Petrouchtchak.

Kozlowski, Jennifer Lynn chrismated on July 20, 2008 in Holy
Ghost Church, Coatesville, PA child of David Laurence Hoover
and Rhonda McQuillen. Sponsors: Prudence Vito . Celebrated
by Fr. Anthony Ugolnik.

Kozlowski, Victoria Rose chrismated on July 20, 2008 in Holy
Ghost Church, Coatesville, PA child of Nicholas Kozlowski and
Cynthia Fillippo. Sponsors: Linda Kozlowski Celebrated by Fr.
Anthony Ugolnik.

Kozlowski, Nicholas chrismated on July 20, 2008, in Holy Ghost
Church, Coatesville, PA child of Ambrose Koslowski and Linda
Hughes. Sponsors: Raymond Vito Celebrated by Fr. Anthony
Ugolnik.

Kushnir, Maksim baptized and chrismated on July 12, 2008, in
St. Mary Church, Rochester, NY child of Petro Kushnir and
Oksana Yefinchuk. Sponsors: Mykhaylo Kushnir and Katsiaryna
Pleshankova. Celebrated by Fr. Igor Krekhovetsky.
Linderman, Emily Catherine baptized and chrismated on July
16, 2008, in St. Luke Church, Warners, NY child of Matthew
Grant Linderman and Raquel Lynn Ondike. Sponsors: Theodore
Meredith Link, Jr. and Danielle Alexandria Faith Link. Celebrated
by Fr. Vasyl Sendeha.

Link, Brennan Andrew baptized and chrismated on July 16,
2008, in St. Luke Church, Warners, NY child of Theodore
Meridith Link and Danielle Alexandria Faith Ondike. Sponsors:
Matthew Grant Linderman and Raquel Lynn Linderman.
Celebrated by Fr. Vasyl Sendeha.

Lipenko, Michael baptized and chrismated on July 13, 2008,
in St. Michael Church, Pinellas Park, FL child of Valery Lipenko
and Marina Okopnaya. Sponsors: Olha Stetsko and Yuriy Stetsko.
Celebrated by Fr. Steven Ivanoff.

Marczak, Ava Paulina baptized and chrismated on August 3,
2008, in St. Vladimir Church, Parma, OH child of Anam Terrance
Marczak and Tonya Wrubel. Sponsors: Anatole Wrubel and
Lisa Marie Mackulin. Celebrated by Fr. John Nakonachny.
Miller, Hailey Katherine baptized and chrismated on August
3, 2008, in St. Vladimir Church, Parma, OH child of Thomas
Miller and Tina Wrubel. Sponsors: Mark Alan Farrar and Nicole
Wrubel. Celebrated by Fr. John Nakonachny.

Peters, Benjaman Edward baptized and chrismated on July
27, 2008, in St. John Church, Dixonville, PA child of Robert M.
Peters and Bethany Neal. Sponsors: Eric Peters and Megan Neal.
Celebrated by Fr. George Hnatko.

Sander, Kateryna Natalia baptized and chrismated on July
12, 2008, in St. Michael Church, Pinellas Park, FL child of Paul
Robert Sander and Natalia Nicholayevna Yarr. Sponsors: Paul
Jakubowski and Olga Jakubowski. Celebrated by Fr. Steven
lvanoff.

Sukhenko, Patrick Henry baptized and chrismated on May
31, 2008, in St. Mary Church, Rochester, NY child of Michael
Paul Sukhenko and Stci Elizabeth Howell. Sponsors: Michael
John Hochadel and Natalie Ann Sukherko. Celebrated by Fr.
Igor Krekhovetsky.

Witkowsky, Drake lIsaac baptized and chrismated on
December 9, 2007, in St. Vladimir Church, Pittsburgh, PA child
of Bradley French and Amy Michelle Witkowsky. Sponsors: Eric
Perankovich and Alicia Giwens. Celebrated by Fr. John
Haluszczak.

Yugay, Alla baptized and chrismated on June 19, 2008, in St.
Michael Church, Baltimore, MD child of Danil Yugay and Svetlana
Yugay. Sponsors: Samyel Matshnalyan and Lyudmila Tunyan.
Celebrated by Fr. Vasyl Kryshtompol.

Asleep
in The Lord...

s of 08/08/2008

Bindas, Elizabeth L. of Youngstown, OH, on June 30, 2008,
at age of 94, funeral July 3, 2008, officiating clergy Fr. John
Harvey of Sts. Peter & Paul Parish, Youngstown, OH.
Caporossi, Gordna of Sharon, PA, on March 15, 2008, at age
of 54, funeral March 19, 2008, officiating clergy Fr. Andrew
Gall of St. John the Baptist Parish, Sharon, PA.

Chupron, Regina Murr of Plantsville, CT, on July 7, 2008, at
age of 88, funeral July 7, 2008, officiating clergy Fr. Stephen
Masliuk of St. Mary Parish, New Britain, CT.

Cygan, John of Renfrew, PA, on July 24, 2008, at age of 91,
funeral July 28, 2008, officiating clergy Fr. Paisius McGrath of
Sts. Peter & Paul Parish, Lyndora, PA

Deep, Esper Michael of Plant City, FL, on July 2, 2008, at age
of 77, funeral July 8, 2008, officiating clergy Fr. Harry
Linsinbigler of Protection Mother of God Parish, Dover, FL.
Diug, Anna of Philadelphia, PA, on July 10, 2008, at age of 84,
funeral July 14, 2008, officiating clergy Fr. Frank Estocin of St.
Vladimir Parish, Philadelphia, PA.

Dunkirk, Nicholas J.. of Webster, NY, on July 6, 2008, at age
of 41, funeral July 11, 2008, officiating clergy Fr. Igor
Krekhovetsky of St. Mary Protectress Parish, Rochester, NY.
Dzembo, Dorothy of Brunswick, NY, on July 6, 2008, at age
of 93, funeral July 16, 2008, officiating clergy Fr. Paul Szewczuk
of St. Nicholas Parish, Troy, NY.

Horobej, Semen of Rochester, NY, on April 22, 2008, at age
of 92, funeral April 25, 2008, officiating clergy Fr. Igor
Krekhovetsky of St. Mary Protectress Parish, Rochester, NY.
Kornijenko, George of Philadelphia, PA, on July 30, 2008, at
age of 65, funeral August 5, 2008, officiating clergy Fr. Frank
Estocin of St. Vladimir Parish, Philadelphia, PA.

Kosenko, Fred of Bridgeport, CT, on June 28, 2008, at age of
73, funeral July 2, 2008, officiating clergy Fr. Stephen Masliuk
of St. Mary Parish, Bridgeport, CT.
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Please remember in your prayers...
Hpocumo 3rapgarn v Bawny moAnTEAY...

SEPTEMEBER-BEPEGEHL

21st 1953 - PROTOPRIEST LEON KUSHNIR

3rd 1954 -  PROTOPRIEST MYCHAJLO KASHUBA
27th 1960 -  REV. TIMOTHY MACAR
24th 1966 - REV. MYKOLA RYBACHUK
30th 1969 -  PROTOPRIEST WOLODYMYR LEWYTZKY]
23rd 1971- PROTOPRIEST ANANI] MIROSHCHENKO
23rd 1972 - REV. MICHAEL KRAWCZUK
12¢th 1974 - PROTOPRIEST DAMIAN OLGIN
18th 1974 - PROTOPRIEST ANTONY STANGRY
21st 1983 - PROTODEACON MICHAEL OLHOVY

2nd 1984 - PROTOPRESBYTER MICHAEL YAROSH . , 7
14th 1986 -  PROTOPRIEST ANDRIJ KIST Bl‘"‘ld nam ATh.

24th 1988 - REV. IHOR ZBOTANIW L]
10th 1990 - ARCHIMANDRITE ADAM BURHAM Memor\{ e-l-emAL
27th 1991 - PROTOPRESBYTER NICHOLAS FEDOROVICH
Asleep in the Lord... HAVE YOU MADF YOUR
Marchenko, Olena of Delhi, NY, on March 24, 2008, at age
of 98, funeral March 31, 2008, officiating clergy Fr. Igor UOW DQE(S& FUND
Krekhovetsky of St. Mary Protectress Parish, Rochester, NY.
Micklus, Rose of Schnecksville, PA, on July 10, 2008, at age of CONTDIBUTION?

88, funeral July 14, 2008, officiating clergy Fr. Myron Oryhon
of Protection of Holy Theotokos Parish, Allentown, PA.
Olesh, Mary of Whitehall, PA, on July 12, 2008, at age of 78,

funeral July 17, 2008, officiating clergy Fr. Myron Oryhon of LIH BH B)KE MO}KHJ[H
Protection of Holy Theotokos Parish, Allentown, PA.

Ostaffy, Ann of Arnold, PA, on July 17, 2008, at age of 81, CBOIO HO}KEDTBy

funeral July 19, 2008, officiating clergy Fr. Paisius McGrath & o
Fr. George Hnatko of Holy Virgin Parish, Arnold, PA. l[
Osteen, Esther of Chicago Heights, IL, on May 12, 2008, at HA HDECOBHH CDOH

age of 86, funeral May 16, 2008, officiating clergy Fr. Taras
Maximtsev of St. Michael Parish, Hammond, IN. |M’;|/Name
Pavlik, Anna Kostura of Gibsonia, PA, on July 17, 2008, at
age of 87, funeral July 21, 2008, officiating clergy Fr. Michael
Kochis of St. Vladimir Parish, Ambridge,PA. Ap.peca/ Address
Platosz, Patricia of Berlin, CT, on June 5, 2008, at age of 42,
funeral June 9, 2008, officiating clergy V. Rev. lhumen Gregory
(Woolfenden) of St. Mary Parish, New Britain, CT. .
Rizzo, Anthony of Baden, PA, on July 27, 2008, at age of 95, I'IO)KepTBa/Donatlon
funeral July 30, 2008, officiating clergy Fr. Michael Kochis of
St. Vladimir Parish, Ambridge,PA. .
Sencio, Francine of East Berlin, CT, on April 2, 2008, at age of Zlskyemo 3a Bauy nigTpumky!

49, funeral April 8, 2008, officiating clergy V. Rev. lhumen Thank You

Gregory (Woolfenden) of St. Mary Parish, New Britain, CT. for Your ntinuin rt!
Shay, Michael of Plymouth, MI, on July 14, 2008, at age of o our Continu. 9 5uppo t!

67, funeral July 17, 2008, officiating clergy Fr. Andrew Rogers

of Holy Trinity Parish, Dearborn, M. Uuow

Stolitza, Ann Dickman of Dixonville, on June 1, 2008, at age

of 87, funeral June 5, 2008, officiating clergy Fr. George Hnatko PO Box 495

of St. John Parish, Dixonville, PA. South Bound Brook, NJ 08880
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Parish

Pastor - Rev. Fr. Zinoviy Zharsky

St. John the Baptrist Parish

Johnson City, NY

Our Cover...

During the very early twentieth century,
immigrants from the western region of Ukraine, Lemko’s
in the foothills of the Carpathian Mountains, emigrated
to the Southern Tier of NY and Northern Pennsylvania
Region. They came to work in the hard coal mines, in the
cigar factories and some took up farming which was
their ancestor vocation. In time they came to Binghamton-
Johnson City area to work in the shoe industry. They
came to seek new opportunities to escape from a peasant
life of work and servitude.

A handful of these early Ukrainian immigrants,
with a sincere desire to worship in the Orthodox Christian
faith of their ancestors, convened in 1926 to establish St.
John the Baptist Ukrainian Orthodox Church. In the
beginning, Church services were held in a former
blacksmith shop building on Maple Avenue (now Harry L.
Drive) in Johnson City.

In 1926, efforts were made to build a Church.
Some parishioners had to mortgage their properties to
raise funding, and eventually the first Church was completed
in 1930 on Virginia Avenue in Johnson City, NY.

During the early 1940's as many as 136 parishioners
answered the call to serve their country during the Second
World War. During the later 1940’s a second wave of
immigrants arrived in the Southern Tier.

As a tribute to their service and to thank God
that all veterans returned home safely, the parishioners
built St. John Memorial Center in 1953 east of Virginia
Avenue. This became the catalyst to earn savings through
the hard work and dedicated service of church members
and relatives to fund the construction of the present
Church which is located at 1 St. John's Parkway off Virginia
Avenue in Johnson City, NY.

The Church is of modern Byzantine design, and
was built in 1969. The main floor, which is of cruciform
shape, contains a narthex, nave and sanctuary with priest’s
and altar boys vestries. A choir loft occupies the second
floor. The transepts and intersecting cables support a
small dome and onion shaped spire which are directly
above the main floor area where church sacraments are
performed.

The Church design was inspired by the artistic
talents and concepts of Pani Julia Lawryk, the wife of
the Very Reverend (later Protopresbyter) Franko Lawryk,
who served in the parish for over forty years.

The nave of the Church features eight stained
glass icon windows which were designed by Yaroslav
Baransky, a Ukrainian immigrant with studios in New York
City. The larger windows in the transept area depict the
Resurrection and Nativity of our Lord Jesus Christ.

The nave of the church is separated from the
sanctuary by the iconostas of ornate carved design, work
of Matthew Wood-Products Company in Luzerne, PA.
The iconostas was inspired by Pani Lawryk who also applied
all the gold leafing. The icons on the iconostas are the
work of Michael Myrosh in 1942; Fr. Joseph Zelechivsky
was the pastor at St. John’s at the time. All icons on the
iconostasis were removed from the first church.

The main facade of the church depicts The
Baptism of our Lord and Saviour Jesus Christ by Saint
John the Baptist in the Jordan River. The mosaic is of
ceramic and glass, fabricated in Italy, and is also the
artistic endeavor of Mr. Baransky. The main icon surround,
front facing, window surrounds and stair towers are of
Indiana Limestone. The remainder of the exterior is done
in Belden brick. The star towers are topped by wooden
octagonal onion shaped spires covered with copper and
gold leafing.

The iconography within the sanctuary area was
completed in 2007 by Iconographer Vladislav Andrejev, a
world renown iconographer who maintains an art studio
in Whitney Point, NY.

The basement area of the church, which was
completed by church parishioners, contains religious
classrooms, church board room, museum (established in
the year 2003) and a church library.

The main structure of the church and choir loft
are framed in structural steel utilizing rigid frames. The
main floor and basement are of reinforced concrete
design. The church was designed by John Tylko, a
professional engineer and member of the church council.

The Office of Youth & Young Adult Ministry needs the names and address of high

Calling Al
Young Adults

and more.

school and college graduates in your parish. They will be added to our Young Adult
data base and will receive four to five mailings a year.

These mailings may contain information about our Mission Trip to Ukraine,
Orthodox Christian Fellowship (campus based Orthodox ministry and their programs),
Young Adult Retreats and Fellowships, Camp Counselor Opportunities, Internships

Please take the time to gather this information and pass it along to the OYM Office

at 1810 Sidney Street, Pittsburgh, PA 15203 or email it to uocyouth@aol.com
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CALENDAR OF EVENTS
Get involved in the life of your Church!
The successs of all Church sponsored events depends upon your participation!

Washington Ukrainian Festival UUOS Ukrainian Fall Festival
13-14 September, 2008 26 October, 2008
Hosted by St. Andrew Ukrainian Orthodox Cathedral Ukrainian Cultural Center
Silver Spring, MD South Bound Brook, NJ
Eighth Annual Benefit for Orphanages in Ukraine Annual Celrgy Coonference
11 October, 2008 27-29 October, 2008
Hosted by Holy Ascension UOL Chapter, Clifton, NJ Antiochian Village
Wayne, NJ Ligonier, PA
Inaguration of the Celebration United Ukrainian Orthodox Sisterhood’s
of 100 Years of Parish Life Convention
11 October, 2008 21-23 November, 2008
St. Mary Cathedral Metropolia Center
Allentown, PA South Bound Brook, NJ

Celebrating the Life of St. Nicholas
21-28 December, 2008
Sponsored by the Consistory Office of Missions
and Christian Charity

2/
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